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TO THE 
Right Reverend Father in Gop, 
WILLIAM, 


Lord BISHO P or 


Clonfert and Killmacduagh. 


My Lox, 


HERE are two ſpecial Reaſons 

which have induced me (tho' a 
Stranger to your Lordſhip) to 

aſſume the Boldneſs of laying the fol- 
lowing Diſcourſe and Letters at your 
Lordſhip's Feet, and inſcribing them to | 
your Name. | 
A 2 I, Bzj— è 
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1. Becauss they do almoſt intirely | 
owe their publick A ppearance in the 
World, to your Lordſhip s generous En- 

but + and Benefaction, and con- 
ſequently have thereby acquired a Kind 
of natural Right to your Lordſhip's 
Countenance and Protection. They are 
now, my Lord, by your own Liberality, 
become, if I may ſo fay, your Children 
by Adoption; and will therefore, I hope, 
ſtand acquitted. of any undue Preſump- 
tion, in thus humbly craving both at 
your Lordſhip's Hands. 
2. As the Divine, or (which I take to 
+ be the fame in Effect) the Apoſtolical 
| Rightof Epiſcopacy, is none of the leaſt 
Queſtions controverted between me and 
Mr. Weſley in the following Letters, whi- 
ther could I more naturally think of ap- 
plying for Patronage and Protection, than 
to ſome one of that venerable Order ? 
And among them, to whom more juſtly 
(had I not been by Duty and Inclination 
induced thereto) than to your Lordſhip, 


who have taken ſuch Pains about, hy" 


Lt Mes a. a 
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fo generouſly contributed to the Publi- 
cation of them? 

THrers are, my Lord, a Set of En- 
thuſiaſtic Phariſees in Practice, but 
perfect Latitudinarians in Principle, 
iprung up among us, who, at their firſt 
letting out, laid it down as a Principle 

to themſelves, by which they reſolved to 
govern themſelves in the Propagation of 
| Methodiſm, That ® Orthodoxy, or right 
and found Belief, was but a ſlender, if 
it may be deemed any Part at all of Re- 
ligion. 
In Conſequence of this us 
Maxim, they declare 8 quite 
indifferent f as to any Form of Church 
Government, whether Preſbyterian, In- 
dependent, or Epiſcopal, and look upon 
the latter in no other Light than that of 
{ſome human Law or Conſtitution, ſub- 
ject to be changed at Pleaſure. Hence 
they poutively deny its divine Right and 
perpetual Obligation. No Wonder there- 
tore that they do in all Things, almoſt, 
A 3 act 
See Mr. We eſley's True Account of the Metbodiſts, 
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act in a barefaced Defiance to the Au- 
thority and Juriſdiction of the Biſhops, 
the chief Governors of the Church ; they 
have, without their Conſent and * 
bation, formed Societies or Conventicles, 
under certain Rules of Diſcipline and 
Government of their own Invention, ap- 
pointing Leaders, Directors, Superinten- 
dants, Sc. over them: They have ſet 
up a new Miniſtry of their own, contra- 
ry to, and independent of, the Miniſtry 
of the Church ; committing the preach- 
ing of the Word of Reconciliation, and 
the Exerciſe of the Power of the Keys, 
to mere Laymen and Mechanicks, in 
direct Oppoſition to an expreſs 3 
of that very Church ers. they 

with an amazing Confidence and A 
rance, pretend to be not only Members, 
but the only true Members of it. 

Tus Truth is, my Lord, tho they 
do upon Occaſions come to our Church- 
es and communicate with us, yet they 
have _y enough inſinuated to the 

| World, 


See for this the ſame Mr. Heſley's Pager» 
C.mmunion, towards the latter End. ad 


DEDICATION. 


World, that they not only wait for a 
ſeaſonable Opportunity, and more able 
Heads to form a new Church, and make 
a total Separation from us. This verifies 
the Obſervation of St. Cyprian, who, I 
remember, ſomewhere ſays, that Here- 
ſies and Schiſms have and daily do ſpring 
from no other Root than Diſreſpect to 
the Perſon and Diſobedience to the Au- 
thority of the Biſhop, who, in the Lan- 
guage of the ſame venerable Father and 
glorious Martyr of Chriſt, is the wnus 
Fudex vice Chriſti, the one Judge, in- 
ſtead of Chriſt, to his own Church, 
which he is to govern as one that muſt 
give an Account of his Adminiſtration 
to the Lord, and to no other. 

Tazss Obſervations of St. C yprian we 
have, my Lord, ſeen verified among 
ourſelves in the great Rebellion of 1641, 
in the laſt Century, when, upon the 
Diſſolution of our Government both in 
Church and State, ſuch an Inundation 
of vile and abominable Hereſies, Schiſms, 
and Sacrileges overflowed the three Na- 
tions, that they ſeemed as fertile in the 
A 4 Pro- 
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Production of Monſters in Religion, as 


ever Afric was of Monſters in Nature : 
How far, or whether this may be the 
fatal Conſequence of that Spirit of En- 
thuſiaſm, which is always (I had almoſt 


ſaid naturally and neceſſarily) attended 


with Diſobedience to fpiritwal Superiors, 
and which is now let looſe among us, I 
' ſhall not not take upon me to determine ; 
but this, my Lord, I think I may ven- 
ture to afhrm, that if the ſame Cauſes 
may be concluded to produce the ſame 
Effects, the Conſequence of the preſent 
Spirit of Enthuſiaſm among us, eſpecial- 
1 as it has and is daily getting Ground 
in our very Armies, may in time prove 
as deſtructive to our Church and State, 
as the {ame Spirit of Enthuſiaſm and Diſ— 


_ obedience did in the great Rebellion of 


1641. 
Tassz Things being fo, I think, my 


Lord, the Queſtion concerning the Di- 


vine Right of Epiſcopacy to be of very 
great Conſequence and Importance to the 
Purity, Peace, and Safety of our Church 
and State, in their preſent Frame and 

Con- 
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Conſtitution ; and that, conſequently, 
it is not only the Duty but the Intereſt 
of every true Son of the Church, upon 
all Occaſions, according to their Abili- 
ties and Opportunities, to aſſert the Au- 
thority and Juriſdiction of Biſhops, to 
rindi the Honour and Dignity of 
their Perſons, and ſteadily to adhere to 
the Doctrine, Diſcipline, and Govern- 
ment of our Church in her preſent hap- 
py Conftitution ; with regard to which 
I think I may boldly venture to affirm, 
{he comes neareſt to the Primitive and 
Apaſtolickx Pattern of any Chriſtian 
Church upon Earth. Towards this, my 
Lord, I have ventured to contribute my 
poor Mite, as far as my Adverſary gave 
me Occaſion or Provocation ; and tho' 
I am ſenſible it is far, very far, from 
what might have been done upon the 
Occafion by an abler Hand, yet as it 
was my All, and what I could attain to, 
T hope it will be accepted by the Fathers 
of our Church as the Widow's Mite was 
by our common Lord and Maſter: How- 
ever, ſuch as it is I humbly offer it to 

your 
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your Lordſhip, not indeed as any way 
worth your Lordſhip's Acceptance, but 
as the only Teſtimony I can give the 
World of that great Duty, Reſpect, and 
Gratitude for all your Lordſhip's Fa- 
vours, with which I have the Honour 
to be, my Lord, may it pleaſe your 
Lordſhip, 


Your Lordſhip's moſt dutiful, 
Moſt obliged, and moſt 


Obedient humble Servant, 


JAMES CLARK. 
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1 JoHnN iv. 1. 


Beloved, believe not every Spirit, but try the Spirits 
whether they be of God, becaufe many falſe Prophets 


are gone dut into the World. 


was the youngeſt of all the A 
ad having a particular Promiſe his 
divine Maſter, that he ſhould not taſte of 


yy => þ LE 


4 Death, till he came in] t to take 
Vengeance on the eus his Crucifiers; he, in conſe- 


quence of both theſe Advantages, outlived and fur- 
vived all the reſt of his Fellow-Ap and conſe- 
quently had the Mortification to hear of and to fee 
many Pretenders to the Spirit, and many falſe Pro- 
phets, who endeavoured to corrupt the Simplicity of 
that Goſpel, which was delivered to the Church by 
himſelf and his Fellow-Apofl or this | 
warns the Chriſtians of his Time, in the Words of my 
Text, not to give Credit to every Spirit that would 
obtrude itſelf 
out a fair Tri 
falſe; becauſe otherwiſe 
of being deceived, there bei 


whether their Pretences were true or 
y were in manifeſt Danger 
8 ſo many Pretenders to 


the Spirit, and ſo many falſe out into 
che World 7 gone | 
B Tux 


MON TANUS 


we AINT Jon, the Author of thisEpiſtle, 


For this Reaſon he 


n them for the Spirit of God, with- 


p 222 
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2 MONTANUS REDIVIVus. 


THe Advice ſuppoſes, that there were Rules where- 

by the Spirits might be tried and known, whether 

were of God or not; for otherwiſe what elſe was 

it but a vain Piece of Mockery to deſire them to try 

the Spirits, if there were no Rule to try them by, by 

Application to which the Triers might be ſecured, 
that they were not deceived. And, 

r. Tuis Rule could not be any living, infallible 
Judge, always in being, to whom the Faithful were 
—_— to reſort, for Reſolution of their Doubts, up- 
on the Appearance of any new or extraordinary Spirit 
(as the Advocates of the Church of Rome contend) 
for if this were the Cafe, either St. Jabn himſelf, in 


this very Place, where he had ſo fair an Occaſion (and 


which he could not well, or conſiſtentiy with the 
faithful Diſcharge of his Office, avoid) or ſome other 
Apoſtle, in ſome of their Writings, would have pointed 


out this infallible Judge to us, and would have told 
us plainly who he was; or, in a Word, would have 


deſcribed him after ſuch a manner, that chere would 


be no Danger or Poſſibility of miſtaking his Perſon, or 


the Place of his Reſidence or Abode. But there is a 
n Teſtament, 
concerning an infallible Judge, always in being, 
and conſequently no ſuch infallible A 


ed by Chriſt or his Apoſtles, for Trial of Spirits. 


Nox yet, 2 

2. Can the greateſt outward Show of Piety, Sanctity 
or Devotion, be either a ſafe or ſufficient Rule, cd 
whether a Spirit be from God, or not; becauſe it is 
very ble that the greateſt Villainy, Corruption, 
and Hypocriſy may be concealed under ſuch an out- 
ward Show; as in the Caſe of the Scribes and Phari- 
ſees of old, and eſpecially becauſe St. Pau} aſſures us, 
that Satan is often transformed into an Angel of 
Light, and conſequently may, very poſſibly, de- 


ceive 
®* 2 Cor. xi. 14. 


MON TANUS REDIVIVUS.. 


ceive us, under the 
to 


3 

greateſt and ſtrongeſt Pretences 

Piety and Devotion. Moreover, — which 
v 


5 oti 

can be no fafe or fufficient Rule to try whether a 
Spirit be from Cod, or not. We muſt therefore pro- 
ceed farther, and ſee what other Rules there may be 
for the Trial of Spirits; and theſe Rules 
ſeem to me to be very ſafe and ſufficient that 
End and Purpoſe, as being all either funded en 


Reaſon, n. or 


Example. 


ſhip of the One True God, to the Worſhip of any 


created Being, how great or excellent ſoever it may 
be, and conſequently to Idolatry of any Kind or De- 
— and cannot be 
Tunis was a Rule given by MG/es * to the Children 
of Jrael; for if any or Dreamer of Dreams 
ſhould come to them, in order or with a to 


ſeduce them from the Worſhip of Jexov an, to the 


Worſhip of the Geds of their neighbouring Nations, 
he commanded them inſtantly, without more ado, 
to put ſuch a Prophet or Dreamer of Dreams to Death, 

even tho' the or Dream, upon the Credit of 
Þ panthly pales And very juſt, been 10 op- 
ſo y to very juſtly, becauſe to 
pals or imagine thee fark « Splaie cons be from Gon, — 


* — —— 


B 2 aſhſting 
| Þ This appears b the Hiſtory of Major Weir the ſuppoſed 
Scotch Wizard, n out- 


ward of Piety and Devetion ; he preached and prayed 


like an Angel, and yet „ ſworn Slave and 


Vaſſal to the Devil. 
Deut. xiii. 
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4 MONTANUS REDIVIVUS. 


aſſiſting to the diſnonourin —_—_— and giving his 
4 to another; God were roll divided 
himſelf, how 8 = could his Kin ſtand ? 
2. Any Spirit that impoſes any nece Article of 
Faith, or any neceſſary Point — upon the 
Conſciences of Men, contrary to, or beſides, or over 
and above what is revealed to us in the Holy Scrip- 
tures, muſt certainly be a Spirit of Falſhood, and can- 
not he of or from God. 
Fon Scripture being confeſſedly a Divine Revelation, 
to admit or allow any thing as neceſſary matter of 
Reyelation, which is either contrary to Scripture, or 
over and above what is therein expreſly contained, or 
. deducible from thence by clear and evident Deduction 
of Reaſon, s wo m c that God contradicts 
himſelf, or that does not contain Matter 
ſufficient for Salvation; the former of which is Blaſ- 
phemy ſo much as'to i and the latter (to call 
it by no worſe Name at preſent) 1 is a very falſe and 
dangerous Error. 
23. Any Spirit We that endeavours, upon 
any Pretence whatſoever, to weaken or overthrow any 
2 ä — of natural Religion, in or- 
or enforce any Myſtery of revealed 


ee 3 


— Taznz are 


they are ſubſervient to, and mutually fupport each 
other; and therefore to ſet them at Variance with each 
other, that is, to endeavour by Revelation to weaken 
or overthrow the Religion of Nature, or by the Reli- 
gion of Nature to revealed Religion, is to 
endeavour, in Effect, to baniſh all Religion (whether 
natural or revealed) out of the World, whicl — 
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"= v Perſon whatſoever, that pretends to a Spirit 
of * Inſpiration and Revelation from the Holy 
Ghoſt, without proving his Pretenſions by ſuch Cre- 
dentials as the Prophets under the Old Teſtament, and 
the Apoſtles and other inſpired Perſons under the New 
Teſtament, proved their Inſpirations by, that is, by 
real and undoubted Miracles, muſt be either a deluded 
Enthuſiaſt, or an arrant Cheat and Impoftor. 
| Gop never ſent any Perſon with an extraordinary 
Meſſage or Commiſſion to the World, neither did he 
ever endow any with an extraordinary Spirit of Inſpi- 
ration or Revelation, without impowering him to prove 
his Miſſion, and the Truth of his Inſpirations and Re- 
velations, with real Miracles. And it is but reaſonable 
it ſhould be ſo; for he that pretends to have the Truth 
of God in his Tongue, ſhould have the Power of God 
in his Hands, a ove the Truth of his Pretenſions; 
otherwiſe, when = are ſo many Sorts and Sizes of 
Pretenders to immediate Inſpiration "I Revelation, all 
differing from each other, the Faithful would be at a 
Loſs which to give credit to, there being no 1 
able Reaſon why . we ſhould believe one more 
another, upon the credit of their own . 
for this Kind or Tribe of Pretenders are generally very 
confident and poſitive, and therefore without ſome 
infallible Teſt or Rule to judge of their feveral and 
different Pretenſions, no Man can rationally believe 
either the one or the 3 In this Caſe we may truly 
ſay to them, what the Phariſees falſely ſaid to our 
bleſſed Saviour, ye bear Record of yourſelves, therefore 
your Record 15 not true; and until they can truly anſwer 
as he did, the Works that I do (that is, the Miracles 
which I work) in my Fatber s Name, they bear Record 
of me, we may, without the leaſt Prejudice to Truth 
B 3 or 
d Jobn vüi. 13. _ 
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or Offence to Charity, conclude that they are deluded 
Enthuſiaſts, or arrant Cheats and Impoſtors. 

In a Word, this has been conſtantly the way in 
which God has been pleaſed to confirm the Miſſion of 
all thoſe, whom he has been pleaſed to endow with a 
Spirit of immediate In and Revelation; and 
che Church of God has, in all Ages, condemned all 
Pretenders to ſuch a Spirit, without e 
for deluded Enthuſiaſts or Impoſtors. 

5. Aur Spirit that aſſumes to itſelf an A 
or Power of becoming a Preacher or Teacher 
of God's Word in the Church, or offering and pre- 
ſenting the of the Faithful to the Throne of 
Grace, without a regular Call from the chief Governors | 
of that Church, wherein they thus take upon them- 
ſelves the Office of Preachers and Teachers, 
or without an immediate and ſpecial Commiſſion from 
Heaven, teſtified by Miracles, is a falſe and ſchiſma - 
tical Spirit, and can never be from God ; and all thoſe 
3 countenance, or encourage fuch a Spiri t, 


e en and a manifeſt Contempt ot, 
and DiſreſpeRt Ordinance and Inſtitution of 


In ſhort, it is a manifeſt Spice of the Sin of Crab, 
5 N — ntl 4 Ss, fr 
ve, wi to them, 
Preſumption and Incroachment on 
2 xch mighty Matter in ſlaying the Sacri- 
A in order upon the Altar, and 
— 1 Incenſe, but they themſelves 
were as well qualified to execute fuch Functions as 
the Prieſt : r Pretence for this was, that they 
were 1 why then mi 
do theſe Things as well and to as = 
they did. Ye take too much upon you, aid they £0 
Moſes and Aaron) ſeeing all the — 1s Holy, 
and the Lord is among them. Even fo, in — 
ir 
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ther modern Diſciples argue; Ye take too much 
upon you, ye Biſhops and Priefts, ſince the Laity 
* are holy, "_ 4 . read the Scrip- 
« rures as we as you, why may not preach 
* as well as you 2 Bs if the Leview they preach 
inferior Order of the Jeiſb Clergy, ne ITE 
the Prieſts in the Service of the Tabernacle, as the 
Deacons, in the Chriſtian Church, were inſtinued to 
be Aſſiſtants to the Chriſtian Prieſthood, in the Cele- 
bration of the Chriſtian Myſteries, were thus fearfully | 
and terribly puniſhed, for incroaching upon ſuch Off- 
ces and Functions as were reſerved for the fuperior 
| Order of Prieſts; what may not mere Laymen, who 
RT re dread and 
fear, EL prieſtly Office? And 
N cape the ba of Gab and 


Py it is much to be feared that 
* and their — (unleſs they repent and recant 


their Errors) may meet with a much ſeverer Puniſh- 
ment in the Life or the World to come. 

Ou bleſſed Saviour himſelf did not take upon him 
to be a publick Preacher or Teacher in the Jewiſb 
Church, till he was commiſſioned by an audible Voice 
from Heaven : The Apoſtles were commanded to 
tarry at Jeruſalem, until they were commiſſioned from 
Heaven to enter upon their publick Office, and were 
accordingly, in ten Days after our Saviour's Aſcenſion 
into Heaven, authoriſed ſo to do, by the miraculous _ 
Deſcent of the Holy Ghoſt upon them, on the Day of 
Pentecoſt, The ſeyen firſt all good 
Men, and full of the Holy Ghoſt, were not allowed ſo 
much as to take care of the Poor, or to diſtribute the 
Alms of the Faithful among them (which was the 
original Office they were inſtituted to) until they were 
publickly Shines by the Hands of the Apoſtles : 
And it is very remarkable, that though Paul and 
Barnabas were ſome W to be _ 

4 
Acts vi. 5, 6. 
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numerary Apoſtles at large, yet when it pleaſed the 
Holy Ghoſt to ſet them apart for a peculiar or parti- 


cular Miniſtry, it was thought fit by the ſame Holy 
Spirit, that they ſhould be ordained for that Miniftry 
by the Church at Antioch; for whilſt the Church there 
miniſtred unto the Lord and faſted, the Holy Ghoſt 
faid, Separate me Barnabas and Saul for the Work 
whereunto I have called them; and when they had faſted 
and prayed they laid their Hands on them, and ſent then: 
aw 
oh GRANT indeed that a Layman, having a compe- 
tent Knowledge of the Holy Scriptures and of the 
Chriſtian Doctrine, coming to a Country where the 
Name of Chrift is either not known or not acknow- 
Jedged, and being moved with an holy Zeal, and a 
ſuitable Reſolution to attempt the Converſion of the 
| Inhabitants, in that caſe he may lawfully become a 
= © publick Preacher. But the Caſe is quite different in a 
„ Chriſtian Church, formed and ſettled under proper 
„ Officers, according to the Rules of the Goff pel, and 
" 1 797. the . and Diſcipline of the Society; 4 in = 
| " Caſe no mere Layman, how holy or learned ſoever 
he may be, can, without a facrilegious Prefumption, 
take upon himſelf the Office of a publick Preacher, or 
Teacher of God's Word; becauſe it is againſt all Rule 
5 and Order, it creates Confuſion, Diſorder, and Faction, 
2 and is utterly inconſiſtent with the Difference and Di- 
. . ſtinction between Clergy and Laity, which Chriſt has 
| 2 ſettled and appointed in his Church. In one Word, 
Lau 2 Layman may as well take upon him to adminiſter 
nc 7 the Sacraments, and perform all other eccleſiaſtical 
if Functions, as to be a publick Preacher, having as 
| 44% much Authority (that is, in Truth, none at all) for 
en. the one as for the other. 
| LasTLY, any Spirit that takes upon itſelf to make 
the Way to Heaven more narrow and difficult than 
either Jeſus Chriſt or his holy Apoſtles have made it, 


and 


ec LR 
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and that requires ſuch Things from the Faithful, as 
neceſſary to Salvation, which (morally ſpeaking) are 
not in the Power of human Nature, in its preſent State 
and Condition, to perform, is certainly a falſe Spirit, 
and conſequently cannot be from God. For this is evi- 
dently to preach another Goſpel, different from that 
which Jeſus Chriſt and his Apoſtles preached, which 
whoſoever preſumes to do (even tho he were an Angel 
from Heaven) we are warranted by * St. Paul to pro- 
nounce him accurſed. 

THERE might be other Rules aſſigned for the Trial 
of Spirits, but theſe which I have laid down ſeem to 
me to be abundantly ſufficient, and are withal fo plain 
and eaſy, and fo obvious to the meaneſt Capacity, 
and all of them fo agreeable to Reaſon, and to Scrip- 
ture Authority and Example, that ſo long as we hold 

to them, in our Judgment upon any new or extraor- 
dinary Spirit, there can be no great Fear or Danger 
of our being deceived by any falſe Pretenders to the 
Spirit, or to Propheſy. 

Lr us now proceed, and bring ſome of theſe Pre- 
tenders to the Spirit, both antient and modern, to a 
fair Trial by theſe Rules; and then let every one judge 
for himſelf, whether they be of God, or whether they 
may be ranked among thoſe falſe Prophets which, in 
St. John's time, or ſince, were gone out into the 
World. 

I BEGIN with the antient, and among them ſhall 
inſiſt only upon one, becauſe he was the grand Patri- 
arch of all ſucceeding Enthuſiaſts, or Pretenders to the 
Spirit; and eſpecially becauſe he at firſt ſet up with 
the very ſame Pretences that our modern Enthuſiaſts, 
the Methodiſts, have done; and becaule, if we may 
believe a very learned and ingenious Author of the 
_ laſt Century, we feel the ill Effects of his Spirit both 
in the Eaſtern and Weſtern Churches to this very ow 

Ir 

3 Gal. i. 8. d See the excellent Hiſtorical Account of Mon- 

taniſm, publiſhed by Dr. Hicks. 
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IT was about the middle * of the ſecond Century of 
Chriſtianity that Montanus, the Arch-Heretick, and 
Proto-Patriarch of all Enthuſiaſts, made his Appear- 
ance in the World : He was a Native of Phryg1a, and 
was no ſooner converted to the Chriftign Faith, than 
he appeared very zealous for the Honour and Improve- 
ment of his new Religion; which Temper, when 
yaattended with Calmneſs and Solidity of Judgment, 
are apt to hurry thoſe that are poſſeſſed of it into vio- 
lent Extremes, and in the Concluſion proves very 
pernicious to Religion, which was the Cale of Mon- 
tanus. 

He began (as all Hereticks and Schiſmaticks, and 
eſpecially our modern Methodiſts, generally do) with 
acculing and complaining of the Biſhops and their 
Clergy, as careleſs and negligent in their Duties, and 
remis in their Diſcipline: He taxed them with want 
of Zeal, and with falling from their firft Love; with 
neglecting the Spirit and Life of Chriſtianity, and con- 
renting themſelves merely and only with the bare and 
outward Letter, and Form of it. In a Word, he 

confidently charged them with being intirely void af 
the Spirit, and with leading mere animal _ phyſical 
Lives. 

Hz REUPOx, without any Authority either from God 
or Man, being neither Biſhop, Prieſt, nor Deacon, 
but a mere Layman, he ſet up for a Reformer of theſe 
Abuſes, and for raiſing Chriſtianity, by a new and 
before unheard of Diſpenſation (of which he pretended 
the Holy Ghoſt had appointed him to be the Admini- 
ſtrator) 1 a higher pitch of Spirituality and Perfection, 
than ever it was hitherto attempted to be raiſed to, 
not only by the Biſhops and Clergy, but even by the 
Apoſtles themſelves. Theſe 222 together with 
the great Strictneſs and Ri (at leaſt in in outward 
Appearance) of his Life and Conbertitics, made him 
be ſoon taken Notice of, and admired and followed 


by 


k In the Reign of M. Antoninus and Q. Ferus. 
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by Numbers of ſumple but well-meaning Chriſtians, 
by whom he was looked upon to be rus pryzs, ſome 

eat one, and no leſs than the Vicar and Vicegerent 
of the Holy Ghoſt; as others look on the Pope to be 
the Vicar and Vicegerent of Chrift. 

Wuar mainly and chiefly contributed to Afontas 
nus's having ſo many Followers and Admirers, was, 
that whereas all other Hereticks and Schiſmaticks, 
that went before him, maintained ſome blaſphemous 
Tenets againſt the Perſon and Nature of Chriſt, and 
ſuch as were ſhocking to all Chriftian Ears; Montanus, 
on the contrary, at his firſt ſetting up, either really 
was, or pretended to be, very orthodox in the Faith, 
and differed not from the Church as to any one Arti- 
cle of the Creed ; he was conſtant in frequenting the 
publick Aſſemblies, receiving the Sacrament, and in 
performing all other Duties of Religion, in the Way 
and according to the Rules of the Church : But at the 
ſame time (like the Methodiſts) he and his Followers 
held private Meetings and Conventicles, where they 
exerciſed themſelves with Prayer and Preaching, or, 
as they choſe to call it, with Prophecying. Here he 
tied down his Diſciples to much more ſtrict and ſevere 
Rules, and Acts of Mortification, Self-denial, and 
Faſting, than the Church either required or impoſed 
upon the Faithful: He formed them into ſeveral and 
diſtinct Societies, under certain Rules of Diſcipline of 
his own framing, in order to prepare them for the 
Reception of the Spirit. 

MONTANUS had not long followed theſe Rules 
and purgative Preparations, when the Spirit that poſ- 
ſeſſed him diſcovered itſelf by very extraordinary Ef- 
fects; for it uſed to ſeize him at certain Times, and 
caſt him into convulſive and preternatural Agitations 
and Shakings : During the Continuance of theſe pa- 
' recſtatick Fits, he uttered a great many incoherent 

Things in a lofty and prophetick Stile; of all which he 
either really did (or pretended) not to W = 
or 
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Word, when he recovered out of his Fits; but bein 
taken down in Writing by ſome of the By-ſtanders, 
they were publiſhed and handed about as the immedi- 
ate Dictates and Oracles of the Holy Ghoſt, who was 


verily believed by his F ollowers and Diſciples to ſpeak 
thro' Montanas. 


Tur Subject-matter of theſe Prophecies was for 
the moſt part Denunciations of God's Judgments upon 
the Church for her Lukewarmneſs, and want of Zeal 
hs promote the ſpiritual Kingdom of Chriſt, and for her 

poſition to that Diſpenſation which the Holy Ghoſt, 
by t the Miniſtry of his Vicegerent Montanus, Was about 
to eftablith. And although he pretended that theſe 
Judgments were immediately to fall upon her, yet it 
was obſerved that for forty Years, after the Com- 
mencement of theſe Prophecies, the Church never 
enjoyed more peaceable Times, nor was the State more 
free from either foreign or domeſtick Wars or Com- 
motions. 5 

Wu the Biſhops and Governors of the Church 
{who at firſt winked at 1ntanus and his Followers, 
thinking them to be a well meaning, tho miſtaken 
People, that only aimed at the Reformation of Mens 
Manners) percerved to what extravagant Heights the 
Spirit of Montanus carried him, thought it was high 
time to look about them; they reſolved therefore to 
bring this Spirit to a fair Trial, to examine its Pre- 
tenccs, that, if it was found to be from God, they 
might prepare themſelves for the Reception of it, and 
ſubmit themſelves to its Directions; but if it was found 
to be otherwiſe, that they might arm the Faithful, and 
warn them againſt the Contagion and Infection of it. 

ACCORDINGLY Sr they offered to * adjure 

this Spirit in the Name of Chiitt, promiſing that if, 
: | upon 

i This was a common and ordinary Method of Trial, whilft the 
miraculous Powers of the Holy Ghoſt remained (as they did then) 


in the Church; but theſe miraculous Powers being long ago ceal- 
ed, this way of trying Spirits is conſequently ſuperſeded. 
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upon its being ſo adjured, it did not confeſs itſelf to 
be an evil Spirit, they would with all Chearfulneſs 
ſubmit to it, and prepare themſelves with all Alacrity 
for the Reception and Entertainment of that new, 
heavenly and paradiſaical State which it promiſed to 
introduce. 

Bur Montanus and his Followers (for he had his 
Favourers even among the Biſhops) were too wiſe to 
put their Cauſe to this Iſſue; and therefore they utterly 
refuſed to ſubmit to this way of Trial, looking upon 
it as a great Diſparagement to, and Reflection upon 
the Paraclete or Holy Ghoſt, who, they affirmed, 
ſpake thro' Montanus; and when ſome * Catholick 
Biſhops did, notwithſtanding, attempt to adjure his 
Spirit, they were with Violence prevented from making 
the Attempt, having their Mouths ſtopped, and being 
_ forcibly driven out of the Aſſembly, where the Attempt 

was to be made, by the Friends of Montanus. 

HeREUPON 8 and all his Prophets, both 
Male and Female (for he had them of both Sexes) 
and all his other Aſſociates, were ſolemnly excommu- 
nicated by the Catholick Biſnops of Phrygia; and the 
Montaniſts thereupon did excommunicate the Catho- 
licks, forming themſelves into a new Church, and 
ſetting up Altar againſt Altar. 

IT is almoſt incredible to relate to what height of 
ſpiritual Madneſs and Profaneneſs theſe enthuſiaſtick 
JP — were led by the Spirit that poſſeſſed them, 

after they were thus judicially given over to Satan, 
by the chief Governors of the Church: The learned 
Author already mentioned clearly proves, that this 
Spirit, after many various Changes and Revolutions, and 
appearing under ſeveral different Forms, ended at laſt 
in Mahometiſm in the Eaſt, and Popery in the Weſt: 
And that we do, in ſome meaſure, feel the Effects 


of 


k Theſe were Zoticus of Comanes, and Fulianus of Apamen, 


as Euſeb. lib. 5. c. 16. from a Fragment of Apollinaris, Bilbop of 
Hieropolis, informs us. ; 
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of it in the Reformed Churches, at this very 


| „55 it is too plain that moſt 
of the Doctrines peculiar to herſelf, are but ſo many 
Plants upon Montaniſt (that is, upon enthu- 
ſtaſtick) Stoicks, particularly the Doctrine of the 
Pope's Infallibility, which can never be accounted 
for upon any other Footing than that of immediate 
Infpiration from the Holy Ghoſt ; and moſt of all her 
other abfurd Tenets, Lech as T ranſubſtantiation, 
Purgatory, Sc. &c however Scripture and Tradition 
are pretended for them, owe their Enthuſiaſm to 
ſome imaginary Viſions and Revelations, which their 
pretended Saints, and Heads of religious Orders, ei- 
ther had, or pretended to havę had, about them. This 
will appear to any one that reads St. Gregory's Dia- 
logues, as to the Article of Purgatory, then firſt 
beginning to appear in the Weſtern Church, after its 
being diſcarded by the Grecian and Eaſtern Churches; 
and is further plain from the Doctrine of the immacu- 
late Conception of the bleſſed Virgin „ which 
owes its firſt Riſe to the Viſions and Revelations of St. 
Bridget ; but unfortunately for her, and her Doctrine 
too, St. Catharine of Siena had her Viſions and Reve- 
lations to the contrary : So the Doctrine of the Im- 
maculate Conception 1s ſtill, as it ever has been, con- 
teſted between the Franciſcans and Jeſuits, who ſtand 
up for the Revelation of St. Bridget, on the one Hand, 
and the whole Body of the Dominicans, who ſtand up 
as VI y for the Revelations of St. Catharine, a 
profeſſed Virgin of their own Order, an the other 


Nor 


Some are of Opinion, that the Montaniſts were the firſt 
Broachers of Tranſubſtantiation, being confidently accuſed by 
ſome of the Antients, of kneading the Seed of one of their Pneu- 
matici, or ſpiritual Men, with the Bread of their profane Myſte- 
ries, in order to make it literally the Body of a Man. 
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Non has the Reformed Church been free from the 
Infection of this Spirit of Enthuſiaſm : In the great 
Rebellion of 1641, there was fuch a Spirit of Enthu- 
ſtaſm and Fanaticiſm let looſe upon theſe Nations, as 
ended at laſt in the total Overthrow of our excellent 
Conftitution both in Church and State; the Pulpits 
were left open to every bold Intruder (even to the 
common Foot Soldiers) who fancied himſelf a gifted 
Perſon, or inſpired by the Holy Ghoſt; the Conte. 
quence of which was ſuch an Inundation of vile He- 
reſies, and monſtrous Opinions in Religion, as if all 
the Gates of Hell had been opened and let looſe upon 
the Nations, which at that time ſeemed to be as pro- 
ducive of Monſters in Religion, as ever Afric was of 

Monſters in Nature. It was then that the Names of 
Quakers, Muggletonians, Seekers, Ranters, Cc. Cc. 
were firſt heard of in theſe Churches and Nations; 
and all this owing to a blaſphemous Pretence to the 
Spirit, and a Violation of all Rules and Orders, every 
one, without any regular Call, or Examination from 
the Governors of the Church, being, without Check 
or Controul, ſuffered to exerciſe their Gifts, and deceive 


the People. 

Non can we ſay that we are yet intirely free from 
the miſchievous Conſequences of this Pretence to the 
* and the - rap ous and ſchiſmatical Attempts 

the Laity, w ume to themſelves a Liberty of 
preaching, * 4 any Call from God or Man. 
This is too plain from the Principles of the Method- 
iſts, who ſet up at firſt with the very ſame Pretences 
that Montanus and his Followers did: ba as well 
as he, accuſe the Biſhops and Clergy for Negligence 
and Careleſſneſs in the charge 0 their Duty, and 
Remiſſneſs in Diſcipline : They charge them with 
want of Zeal for the Spirit and Life of Chriſtianity, 
351 with living mere animal Love, quite you of the 

rit ; and though they ſtill keep fair with urch, 
and do not openly profels to differ with her in Doc- 


trine, 
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trine, or in any Article of the Creed, and that 
frequent her Aſſemblies, Sc. yet they, like the Mon- 
taniſts, have their private Aſſembhes and Conventicles; 
they form themſelves into ſeveral Bands or Societies, 
under Rules of Diſcipline of their own framing, in 
direct Oppoſition to the chief Governors of the Church; 
they, like 7 Montanus, pretend to a Spirit of immediate 
Inſpiration and Revelation, and they permit and allow 
any Layman, who fancies himſelf a gifted Perſon, to 
be a publick Preacher. | 
In a Word, there ſeems to be a very great Affinity 
between the Spirit of Montaniſm, at its firſt Appear- 
ance, and the Spirit of Methodiſm ; they both went 
upon the ſame Plan, and with the ſame View and 
Deſign, of raiſing the Chriſtian Religion to a greater 
height of Perfection and Spirituality than it was be- 
fore; and both oblige their Diſciples to much more 
freq uent and ſevere Acts of Mortification, Faſting, 
— Self- denial, than the Catholick Church ever thought 
fit or neceſſary to oblige- her Sons to, or to require 
from them: So that Methodiſm, in reality, is no 
other than Montaniſm revived, under another Form 
and another Name ; the Scene, it is true, is ſhifted, 
and the Actors. are chan ged, but the fame Drama is 
ſtill carried on, and the bh Plot continued. 
Trere ſeems but one Circumſtance wanting to 
render the Parallel between them complete, and that 
is, the parecſtatick Fits, and preternatural Agitations 
and Shakings, into which Montanus and his Followers 
ud to fall: But in this alſo the Methodiſts may be 
looked upon as moved by the fame Spirit that Morn- 
tanus was acted by; for Numbers of them, when 
they receive what call THE FAITH, fall flat on 
the Ground, and continue in a Trance for ſome time; 
others roar and groan frightfully, and are almoſt 
ſhaken to Pieces; others are ſeized with an immode- 
late 
® The Reader who will take the Pains to peruſe Mr. Wefly's Di- 
aries, will meet with Inſtances to this purpoſe in abundance. 
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rate Fit of Laughter, which they cannot put a ſtop to, 
beſides many other Symptoms of their being poſſeſſed 
with ſome extraordinary Spirit; but whether a good 
or evil one, let the World judge, from the violent, 
uncouth, and ridiculous Effects which it has upon 
which by no means reſemble the mild and gentle In- 
fluences and Operations of the Spirit of God. 

Tua the Methodiſts pretend to immediate Reve- 
lation, as much as ever the Montaniſts did, I partly 
know from very good Information; being once told 
by a Member of that Society (whom I knew to be a 
Man of a competent Share of Learning, and of a ſo- 
ber Underſtanding, but who is ſince come to a better 
Mind, and upon diſcovery of their Hypocriſy has quit- 
ed them) that he believed a certain Lay-preacher 
among them to be as much, and as highly inſpired, 
as ever the Apoſtle St. Paul was; and that Preacher 
himſelf has been frequently heard to fay, that he be- 
heved himſelf as righteous and as free from Sin as 
ever Jeſus Chriſt was; for that it was impoſſible he 
could fin, becauſe the Spirit of God dwelt bodily in 
him. What the End and Effect of ſuch blaſphemous 
Pretences as theſe may in time come to, God only 
knows, and we can only at. But if we may 
conclude that the ſame C will produce the fame 
Effects (and ſure there is nothing unreaſonable or un- 
charitable in the Concluſion) we may venture to fore- 
tel, that they will, either ſooner or later, produce as 
great Miſchiefs to Chriſtianity in general, and the Re- 
formation in particular, as ever the Spirit of Montanus 
did to the former. 

Sixcx the Spirit that poſſeſſed that Arch-Heretick, 
never carried him to a greater or higher pitch of Blaſ- 
phemy, than that which this Methodift Lay-preacher 
was guilty of, and how many more among them, 
over the three Nations, already have, or m time may 
ſet up for the ſame, or ſome other equally dangerous 
and blafphemous Pretence, no Man can tell. on 

C | ne 
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the plaineſt Mark of the Falſhood of the Spirit of 
theſe enthuſiaſtick Sectaries, in my Opinion, is their 
making the way to Heaven much more narrow and 
difficult than either Jeſus Chriſt or his Apoſtles have 
made it, and requiring ſuch Degrees of Perfection as 
are not in the Power of Human Nature, in its preſent 
State of Infirmity, to attain to; the natural Conſe- 
quence of which is, that ſuch as will find thernſelves 
unable to arrive at ſuch Perfection, may (it is much to 
be feared) grow deſperate, and give — up to 
all manner of Licentiouſneſs; and ſuch as through a 
heated and enthuſiaſtick Imagination, fancy that they 
either do, or can attain to ſuch Perfection, will 
be filled with all manner of ſpiritual Pride, Blaſphemy, 
and Arrogance, together with Contempt of, and un- 
charitable Cenfures on, their Brethren, who do not, 
or indeed cannot, come up to their fancied Degree of 
Innocence or Perfection. 

I rind it affirmed in ſome of their printed Pam- 
phlets, that a Man may do a great deal of Good, 
and no manner of Harm, and may be conſtant 
« and rx in performing all the Duties of 
and private Worſhip, Sc. but that all this ſhall avail 
him no towards attaining Salvation, unleſs he 
ie attains to that State of Innocence in 
„which Adam was created, and in which he conti- 

« nued till is Fall, and which the good Angels have 
continued in ſince their Creation; and all this en- 
n proved from the Petition in the 

Prayer, wherein we are directed to pray that 
— God may be done on Earth, as it is in 
Heaven; for if Chrit, lay they, did not know that 
this was both poſſible and n 
never direct us to pray for it. 
Cafe, we may well cry out with the Diſci 
_ upon another Occaſion, I bo then can be 
ſaved ? 


* See Mr. Weſt's ſerious Anſwer to Dr. Trap, paſſim, but eſ- 
Pecially pag. 39, 40. 


to be done, he would 
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JJ ⁵⅛5» a te I 


MONTANUS REDIVIVUS. 197 


ſaved ? And little Comfort can we have in thoſe gra- 


cious Expreſſions of his, when he affures us, that his 
Toke is eaſy, and that his Burthen is light ;, for if this 
Doctrine be true, his Yoke (eſpecially in the preſent 
State and Condition of our corrupted Nature) is moſt 


| unealy, and his Burthen is intolerable. 


Bur be not deceived, my Brethren, for this is not 
the Goſpel of Chriſt, but a Goſpel of their own framing 
and inventing : The Goſpel of Chriſt requires no 
more from us than Repentance towards God, and Faith 
towards our Lord Jeſus Chriſt, together with a ſincere 
Endeavour of Obedience to all his Commandments ; 
which Endeavour, though it ſhould (as it neceſſarily 
muſt whilſt we are in the Body) be attended with 

many Frailties, Weakneſſes, and Infirmities, yet God, 
for the fake of Chriſt's s pertec & and finlefs Obedience, 
and the Merits of his all-fufficient Death and Paſſion 
promiſes to accept of, inſtead of that ſimleſs and per- 


| fect Obedience, which was required from Adam by 


the Covenant of Works : For we are not now under 
the Law, or Covenant of Works, but under Grace, 
or the Covenant of Mercy, which makes all due Al- 
lowance for the Frailties of our corrupted Nature, that 


are not wilful, and obſtinately continued in, without 
| Repentance, on account of the Death and Paſſion of 


our bleſſed Saviour: Whereas if the Doctrine of theſe 
Enthuſiaſts be true, and that we are till tied down 
to the firſt Covenant made with Adam, all Difference 
between the Covenant of Works and the Covenant of 


Grace is intirely taken away: And the whole Myſtery 
and Oeconomy of the Goſpel Diſpenſation is thereby 


overturned from the very Foundation; for Chriſt un- 


dentook the Occonomy of our Redemption, in in order 


to ſatisfy the Juſtice of his Father for our Sins, and 
to perform that perfect and ſinleſs Obedience in his 
own Perſon which was required from Adam, and in 
him from us, and which we, in the State of our fal- 
len and corrupt Nature, 8 not able to perform: 
2 And 
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And we by a firm and lively Faith, relying intirely 
and caſting ourſelves wholly upon this ſinleſs and per- 
fect Obedience of Chriſt, and the all-iufficient Merits 
of his Death and Paſſion, together with hearty Re- 
pentance for all our Sins, Ignorances, and Infirmities, 
and a ſincere (though imperfect) Obedience, are, ac- 
cording to the Terms of the Goſpel, and the Cove- 
nant of Grace and Mercy, intitled to Salvation. 

In a Word, this Doctrine is directly contrary to the 
expreſs Words of St. Jobn, * who affirms, that f we 
ſhould fancy or ſay that we have no Sin, we only mi- 
ſerably deceive ourſebves, and plainly diſcover that he 
Truth is not us; but if we humbly confeſs and acknow- 
ledge our Sins, (in which Repentance for them is im- 
plied) then God is faithful and juft, to all his Promites 
min Chriſt, and will undoubtedly forgive us our Sins, 

and cleanſe us from all Unrighteouſneſs. 

In which Words the Apoſtle clearly argues, that 
though we cannot with Truth fay that we have no 
Sin, and conſequently cannot with Truth affirm that 
we have attained to the paradiſaical State of Adam's 
Innocence before his Fall, yet we may, notwithſtand- 
ing this, ſtill expect Salvation, upon a ſincere Repent- 
ance, and humble Confeſſion and Acknowledgment 
of our Sins. 

As to their Argument from the Petition in the 
Lord's Prayer, wherein we are directed to pray that 
the Will of God may be done on Earth, as it is in 
Heaven: We are to obſerve, that Particles of Parity 
or Compariſon in Scripture, do not always or neceſſa- 
rily infer or imply a mathematical Proportion or Equa- 
lity, but ſometimes, and for the moſt part, they im- 
ply no more than a moral kind of Reſemblance, due 
regard had to the different Natures, Powers, and Cir- 
cumſtances of the Things or Perſons compared. Thus, 
for inſtance, our Saviour deſires us to be merciful, ? as 

our 
91 John viii. 9. ? Matt. v 48. 
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our heavenly Father is merciſul ; to be perfect, as he 
is perfect. 

Now I will fappoſe (and as the World goes it is a 
bold Suppoſition) that no Man can be fo religiouſly 
mad or crazy, as to fancy himſelf capable of equalling 
God, either in Mercy or any other Perfection, in a 
mathematical Proportion ; and therefore the Deſign of 
theſe and the like Precepts and Exhortations, 1s no 
more than to incite us to imitate thoſe divine Graces 
and Perfections, fo far as is conſiſtent with the diffe- 
rent Natures of God and Man. 

In like manner, when our Lord directs us to pray 


that the Will of God may be done on Earth, as it is 


in Heaven; this is by no means to be underſtood, of 
a mathematical Proportion or Equality, but of a moral 
Reſemblance, due regard had to the Difference be- 
tween the Nature and Circumſtances of Men and An- 


gels: For the Angels are pure, and immaterial Spi- 


rits, no way clogged or encumbered with Fleſh and 
Blood, and conſequently not fubject to any irregular 
Motions or Appetites from within; and they ſtand 
continually in the Preſence of God (where he appears 
more immediately in the Brightneſs of his divine Ma- 
jeſty and Glory) in a confirmed and irreverſible ſtate 
of Grace and Glory. Þ 
Bur Man is immerſed in, and joined to, mortal 
and frail Fleſh and Blood, as an eſſential Part of his 
Compoſition, and on that account ſubject to many 
irregular Paſſions and Appetites from within, beſides 
the many Temptations he is conſtantly expoſed to 


from without, by the Devil and the World: Nor is 


| he, as yet, arrived to a confirmed and irreverſible 
State of either Grace or Glory; it is therefore jmpol- 
lible, morally ſpeaking, that he can perform the Will 
of God on Earth, in a mathematical Proportion, as it 
is performed by the Angels in Heaven, tho he may 
come as near it as their different Natures, Abilities, 
and Circumſtances will allow ; and that is, moſt cer- 
| C 3 tainly, 
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4 all that is deſigned by the Petition in the Lord's 
ra 

* now, my Brethren, what is the Reſult of this 
whole Diſcourſe ? Why here it is in ſhort, namely, 
chat we be all and each of us, in our ſeveral Stations 
and very careful and cautious, how we give 
Credit to every new and unuſual Spirit or Doctrine, 
that would endeavour to obtrude itſelf upon us for the 
Spirit of God, without a ſtrict Trial and Examination, 
by the foregoing or ſome other equivalent Rules, how 
fair and ſpecious foever the outward Appearance or 
Pretence may be ; —— diy: Lone 
cious the outward Appearance or 
the Danger of being deceived : Thin we he moe cuffed 
about with every vain Blaſt of Doctrine, having itch- 
ing Ears, fond of Novelties and new Cuſtoms 
anc Prﬀvicces ; but that, to the contrary, we ſteddily 
adhere to the plain, ſober, and rational of Re- 
ligion and V ; andnever give Ear to the vain and 
fantaſtical Flights of crazy-pated Enthuſiaſts. 5 
Lr us love God above and before all Things, and 
make the Love of ourſelves the Rule of our Love to 
our Neighbour, fo as never to do that to another, 
which we would not have another do to ourſelves, in 
equal Circumſtances. Let us be conſtant. in perform- 
ing all the Duties of publick and private Worſhip, 
ſincerely endeavouring to all our evil and cor- 
rupt Affections, and daily ing in all Virtue 
and Godlineſs of living ; humbly and with a lively 
Faith relying on the Mercy of God, in and for the 
Sake of Chriſt Jeſus our Lord, for the Pardon of our 
unavoidable Failings, Weakneſſes, and [ ions, 
our ſmcere Repentance. In a Word, let us viſit 
the fatherleſs Children and Widows, and keep our 
felves (as far as may be) unſpotted from the World. 
This is the. true, the ancient, and Catholick Religion 
of Chriſt: This is, as St. James calls it, pure and 


undeſiled 


MONTANUS REDIVIVUS. 23 


undefiled Religion before God and the Father. And 
in order to be Tus ſtructed in, and fufficiently ex- 
horted to the Practice of this Religion, we need not 
go farther than the legal Aſſemblies of our own 
Church ; and have no manner of Occaſion to frequent 
unlawful and unwarrantable Conventicles, or give Ear 
to ſchiſmatical, unauthoriſed, illegal Lay-preachers, to 
the great Scandal of the trye reformed Proteſtant Re- 
ligion, to the manifeft expoſing of it to the Scorn and 
Reproach of its common and myeterate Enemies the 
gs ow — the I „. of the Minds of the People, 
Offence to Men of weak 
Mud an — ; and finally, to the great In- 
creaſe of Uncharitableneſs, and mutual Animoſities. 
Bu above all, that we ſeriouſly apply ourſelves to 
a thorough Reformation and Amendment of our Lives 
and Converſations, ſo ſhall we (beſides the Com- 
fort and ineftimable Advantage of it to Ives) take 
from theſe proyd conceited Phariſees, 2 
and Pretence of glorying and boaſting 
and leave them no manner of Plea or Excuſe ſor 
themſelves. There is nothing they glory and boaſt 
more in, than their own pretended outward Holineſs 


and Righteouſneſs, and the looſe and profligate Beha- 


viour of too many among us. In this Vein they are 
immoderately proud and boaſting, moſt of their Dit- 
courſes being ſtuffed with Praiſes and Panegyricks on 
their own Righteouſneſs and Holineſs, which, by the 
way, is mocks ſhrewd Sign of the Falſeneſs of their 
Spirit; for every Spirit that is of God is humble, 
meek, and lowly in its own Eyes, does not vaunt it. 
ſelf, neither is it puffed up, but on all Occaſions both 


thinks and ſpeaks more meanly of itſelf than of 
others. 


Ir we could be perſuaded to be fo juſt to ourſelves, 
as to deprive them of this their Me: ter and Pretence 


of boaſting againſt us, by a thorough Reformation, 
ye ſhonld foon ſee them dwindle into nothing as 2 


C 4 Society. 
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Society, and their Craft and H ify laid open to 
the View of the World. 5 oy 

As to their frequent and long Prayers, we know 
that the Scribes and Phariſees, among the Jews, far 
exceeded them both in the Number, Length, and 
Frequency of their Prayers ; and yet our Saviour pro- 
nounced a Woe againſt them on this very Account; 
Moe unto you Scribes and Phariſees, Hypocrites, for ye 
make long Prayers, and for a Pretence devour Widows 
Hauſes : And whether theſe our modern Scribes and 
Phariſees do not as cruel and hard-hearted Things to 
their Neighbours, when they can find an Advantage 
againſt them, I leave to God and their own Conſci- 
ences to determine. I ſpeak as to wiſe Men, conſider 
ye what I ſay; and may the great God of Heaven and 
Earth give both you and myſelf a right and ſober Judg- 
ment in all Things, through Jeſus Chriſt our Lord, to 
whom with the Father and Holy Spirit, three moſt 
glorious Perſons, and one infinite, eternal, and in- 
comprehenſible Deity, be all Honour and Glory, 
Might, Majefty, and Dominion, both now and thro 
all Ages, World without End. Amen. 
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Rev. SIR, 


Fr Dont: up the Favour of your printed 
Fa Diſcourſe upon Catholick Spirit by Mr. 
N* William Ruttledge, and ſhould only thank 
XX you for the fame, and not trouble either 
you or myſelf with this Addreſs, were it not that I am 
ſomewhat ſuſpicious, that you had a farther and more 
particular View, than merely making making a Preſent, in 
preſenting me with that Diſcourſe rather than any 
other of your printed Pamphlets or Sermons. 
I SHALL very candidly acquaint you with the 
Grounds of my Suſpicion : Some time ago I took Oc- 
caſion to preach to the Flock then (in » 


S&  - ST@DCUT 1 


the Rector) under my Care, upon 1 John iv. 1. one 
Mr. Langſton, a Lay-preacher of your Society, or (as 
I remember when you preached here you called it) 
of your Little Church, and ſome other Members of 
your Society being preſent, my Text naturally led me 
to lay down ſome Rules for the Trial of Spirits; and 
among others I inſiſted on this, that any Perſon who 
pretended to an extraordinary and immediate Spirit 
of Inſpiration or Revelation, without proving his Pre- 
tenſions by fuch Credentials, as the Prophets in the 
Old, or the Apoſtles and other infpired Perfons in 
the New Teſtament, proved their Pretenſions by, 
that is, by real and undoubted Miracles, might juſtly 
be deemed either a deluded Enthuſiaſt, or an arrant 


Cheat and Impoſtor. 
Mx. 2 5 I fuppoſe, was offended at this and 
fome other Parts of the Diſcourſe, imagining (and 1 
confeſs he was not out in his Imagination) that it 
concerned, or was particularly levelled at himſelf : 
Whereupon (tlzinking, I ſuppoſe, to engage me in a 
Controverſy with him} he wrote me a Letter, of which 
I did not think it worth my while to take any Notice; 
becauſe, however that venerable Preacher may, ei- 
ther in his own, or the Opinion of others, be inſpired, 
yet when he wrote that Letter, either he was not un- 
der the Influences of the Spirit, or the Spirit forgot to 
direct him to write common Senſe, Orthography, or 
Engliſh. Now I think jt not unlikely that Mr. Lang- 
Aon, ſince your Arrival, may have acquainted you 
with this Affair, and that your ſending me your Diſ- 
courſe upon Catlulic Spirit (wherein you endeavour 
to prove, that Chriſtians ought not to inquire into 
each others Opinions in Religion, or their differen; 
Modes of Worſhip) was a genteel and tacit way of 
reproving me, for making any Inquiry into the reli- 
gious Principles of the Methodiſts, for which I am 
very far from finding any Fault with you, as I think 
it incumbent on every Chriſtian, if he believes his = 
ED) ther 
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ther to be in an Error, to endeavour, as far as he is 
able, or has an Opportunity, to convince him of his 
Error, in order to his recanting, or forſaking of it. 

_ HavinG thus candidly and freely acquainted you 
with the Grounds of my Suſpicion, I ſhall now pro- 


-ceed, with the fame Freedom and Candour, to ac- 


quaint you with the Motives that induced me to 
preach that Sermon, and to give you my Opinion 
upon fuch Parts of your Diſcourſe upon Catholick Spi- 


. 14t, as | conceive were deſigned by you as a Reproof 


ot what I therein ſpoke againſt ſome of your Principles 
as a Methodiſt. 

In feveral Converſations which I have at ſeveral 
Times had with ſome Members of your Society, I 
found them always ſtrenuouſly inſiſting upon the ex- 


traordinary and immediate Inſpirations of the Holy 


Ghoſt, without being ever able to convince them of 


the Difference between the extraordinary and imme- 


diate, and the ordinary and mediate Influences of 
that bleſſed Spirit: And particularly, diſcourſing at a 
certain Time with one Mr. B—#, a Member of 
your Society, he did not ſcruple to affirm, that he 


verily believed, the aforeſaid . —— was as much 


inſpired as ever the great Apoſtle St. Paul was; and I 
was credibly informed by ſome, who went out of Cu- 
rioſity to hear the ſame . preach in this Town, 


{and by others, who often heard him at other Times, 


and m other Places, expreſs the fame) that he affirmed 
himſelf to be as righteous and as free from Sin as ever 
Jeſus Chrift was, and that it was impoſſible he could 
commit any Sin, becauſe the Spirit of God dwelt bo- 
dily in him, Theſe, Sir, I did, and ftill do, conceive 
to have been blaſphemous Expreſſions, for which, if 
he was guilty, he deſerved to be puniſhed with the 
utmoſt Rigour of Law: For I challenge Antichriſt 
himſelf, whoever he be, or whenſoever he ſhall ap- 
pear, to be guilty of more ſtaring and capital Blaſ- 

phemy, 
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pow; than equalling himſelf with the Son of God 
or Righteouſneſs, and Freedom from Sin. 

BEING therefore informed that theſe blaſphemous 
Words were ſpoke in the hearing of ſome of the 
Flock, that, in the Abſence of the Rector of the 
Pariſh, were under my Care, I thought I could not 
diſcharge my Duty to the Flock, nor anſwer the Truſt 
xepoſed in me by their Rector, without warning them 
to be cautious how they gave Credit to ſuch a lying 
deceitful Spirit, as Mr. L-— muſt needs have 
been poſſeſſed with, how great and ſpecious ſoever its 
outward Appearance of Piety and Devotion might 
be; for I conceived, that a Tree which produced 
tuch blaſphemous Fruit could never be of God's 
planting. | 

] come now to give you my Opinion of your Diſ- 
_ courſe upon Catholick Spirit, which I have read more 
than once with all the Impartiality and Attention I 
was Maſter of; and although I have no Exception to 
your earneſt Recommendation of a Catholick Spirit 
of Love among Chriſtians ; yet give me Leave, Sir, 
without Offence, to affirm, that ſome Parts of it ſeem 
to me to be unwarrantable, and abſolutely in- 
conſiſtent he gy! fo very Catholick Spirit of Love 
which you fo eameſtly, fo pathetically, and indeed ſo 
piouſly recommend. 

Your Text is taken from 2 Kings x. 15. and con- 
fiſts of Jebu's Queſtion to Jehonadab, Is your Heart 
right, as my Fleart with thy Heart? &c. And your 
firſt Remark upon your Text is, that * Jehu makes 
no Inquiry into Jebanadab's Opinions, though he held 
ſome that were uncommon, and peculiar to.himſelf : 
And it does not appear, you ſay, that Jebu concerned 
himſelt at all about theſe Things, but fuffered Jebo- 
zadab to abound in his own Senſe; and neither of 
them appears to have given the other the leaſt Di- 
finrbance concerning each other's Opinions. 1 

| OUR 
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Your ſecond Obſervation, drawn from your 
Text, is, that there is no Inquiry made into Jehona- 
dab's Mode or Manner of Worſhip, though it is 
highly probable, you fay, there was a wide Differ- 
ence between them in this Retpect ; Jehonadab, in all 
Probability, worſhipping at Jeruſalem, and Febhu wor- 
ſhipping at Den and Berkel, &c. . 

From theſe Obſervations, I do ſuppoſe that your 

Deſign was to infer, that neither ought Chriſtians 
(any more than Fehu did) to make any Inquiry into 
each others religious Opinions, or different Modes of 
Worſhip, but that every one ſhould be ſuffered to 
abound in his own Senſe, and to worſhip God in his 
own way; and that your preſenting me with this 
Diſcourſe was with a Deſign to let me know, that I 
had no Right to inquire into the religious Principles of 
the Methodiſts, but ſhould have permitted them to 
abound in their own Senſe, without giving them any 
Diſturbance about it. 

Thar this was your Deſign in that Diſcourſe, 
and that it was probably on this Account alone that 
you made me a Preſent of that Diſcourſe, rather 
than any other of your printed Sermons or Pamphlets, 
ſeems pretty evident from what you farther advance, 
and by the Inftances you produce; for upon theſe 
Words of your Text, F it be, give me your Hand, 
you diſcourte * thus, I do not mean (ſay you) be 
of my Opinion, you need not, c. keep- your 
* own Opinion and I will keep mine, and that as 
<< ſteadily as ever; you need not even deſire to come 

cover to me, I do not deſire to diſpute about theſe 
Things, nor to hear one Word about them, Sc. 
Let all Opinions alone on one Side and the other.” 

AnDd as to the Difference between the Church and 
the Preſbyterians about Church Government, and tie 

Quakers about Baptiſm and the Lord's Supper, and 
the Anabaptiſts about Infant Baptiſm, of all theſe 

Differences 
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Differences yqu make nothing at all; you have no 
Deſire, you ſay, to diſpute with any of — no not 
for a ſingle Moment; and you would have all theſe 
ſmall Matters, for ſo you are pleaſed to call them, laid 
aſide, and never come in fight. 

Tur ſuch Propoſitions as theſe ſhould be advan- 
ced by a Clergyman of the Church of England, who 
bound himſelf to God and the Church, at his Ordi- 
nation, under the moſt ſolemn Vows and Obligations, 
to be always ready, with all Diligence, to baniſh and 
drive away all ſtrange and erroneous Doctrines and 
Opinions om his Flock, 3 is to me very amazing; and 
how he can anſwer or fulfil theſe Obligations, without 

g into, or examining the Opinions of all ti at 
difter from the Opinions and Mode of Worſhip eſta- 
bliſned in that Church wherein he was ordained, and 
entruſted with the Cure of Souls, is paſt my Capacity 
to comprehend. But to return to your Diſcourſe upon 
Catbolicꝶ Spirit. 

I HuMBLY conceive, that your Text affords no 
manner of Countenance or Foundation, for either of 
the Obſervations which you draw from it: For tho” 
it be not expreſly mentioned m the Text, that Jehu 
enquired into Jehonadab's Opinions, yet it may be im- 
plied in the Queſtion which he pro to him, I. 
thy Heart right ? &c. which Queſtion may well bear 

this Senſe, © Are you of the fame religious Principles 
_ © with me?” But ſuppoſe it was neither expreſſed nor 
umplied (as indeed I am of Opinion it was neither the 
one or the other, for it was the leaſt of Jebu's Con- 
cern to trouble his Head about Tebonadab's religious 
Sentiments, or his manner of Worſhip, being a mere 
Politician and Latitudinarian, with reſpect to theſe 
Things) ſuppoſe all this, I ay, how does it follow 
that Chriſtians ought not to enquire into each others 
religious Sentiments? Or who made the Principles, 
the Actions, or Conduct of Jebu a Rule for Chriſtians 
to walk by? For although God made Uſe of him as 
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an Inſtrument to puniſn the Houſe of Abab, and to 


deſtroy the „„ of Baal out of J/rael, yet he 
was, in all other Reſpects, a very bad Man; and he 
that will undertake to juſtify all his Actions and Pro- 
ceedings, will find it a very hard Taſk to reconcile moſt 
of them to the ſtrict Rules of Chriſtian Morality. 

Tux plain Meaning therefore, of Jebu's Queſtion 
to Jehonadab, ſeems to me to be no more than this: 
Jebu, according to his uſual Cuſtom, was driving fu- 
riouſly in his Chariot towards Samaria, in order to 
deſtroy all that yet remained of the Family of Ahab, 


and by an hypocritical Scheme, not to be juſtified by 


the Principles of Chriſtian Morality, to bring all the 
11 Baal to one Place, in order to deſtroy 

8 

In his way he meets with Jebonadab the Son of Re- 
chab, and being deſirous to know his Opinion, and to 
have his Approbation of what he had hitherto done, 
and was farther reſolved to do, he propoſes the Queſ- 
tion to him which you have choſe for your Text, . 


thy Heart right ? &c. That is, do you, in your Opi- 


nion and Judgment, approve of and conſent to what 
I have hitherto done, and am ſtill refolved, and now 
actually going to do, towards deſtroying the 1dolatrous 
Houle of Abeb, according to the Word of Elijab the 
Man of God; and upon Jebonadab's anſwering in the 
Affirmative, he gives him his Hand, takes him up 
into his Chariot, deſiring him to come and be an Eye- 
witneſs of his Zeal for the Lord. 

Bur though Zeal for the Lord was the outward 
Pretence, yet in Reality Jebu's principal View and 
Deſign was, to ſecure the Crown the more effectually 
to his own Family, by an entire Eradication of the 
Poſterity of Ahab, and by rooting out and deſtroying 
all the Worſhippers of Baal, who (if not out of Gra- 
titude, yet upon a Principle of Self- intereſt) muſt 


have been firmly attached to the Royal Family of 


Ahab, their great Patron and Supporter. 
Thar 
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THAT this was really the Caſe with Jebu, ſeems 
very plain, from his continuing ſtill in the Sin of Je- 
roboam the Son of Nebat, notwithſtanding all his boaſt- 
ed Zeal for the Lord. This being all that can poſſibly 
be gathered from Jehu's Queſtion to Fehonadab, I 
know no Rule of Logick that can from thenee infer, 
that Chriſtians ought not to enquire into each other's 
religious Principles, or their different Modes and Forms 
of Worſhip. 

In a Word, Sir, your Propoſitions and Obfervati- 
ons receive no more Countenance from, and have no 
more Foundation in your Text, than in the firſt Chap- 
ter of Genefis. 

THrar there are and will be Differences in Religion, 
and conſequently in Modes of Worſhip, to the End of 
the World, is very probable; and that every one 
muſt, or ought to be, perſuaded in his own Mind, 
and act and walk according to the Light which he has; 
and that no Creature has Power to force or conſtrain 
another to walk by his Rule, all this I acknowledge 
(as you * obſerve) to be very true. But then, Sir, tho! 
we may not force or conſtrain, may we not perſuade, 
adviſe, and exhort our Brother to forſake an errone- 
ous or an evil way of thinking or beheving ? And it 

he will not be perſuaded to do fo, may we not, (and 
is it not our indiſpenſible Duty to) reject fuch an one, 
that is, have no Fellowſhip with him in either? May 
we not, after private Admonition, if he will not be 
reformed thereby, delate * fuch an one to the Church, 
according to our Saviour's own Directions; and if he 
will not hear, that is, be adviſed by the Church, but 
will ſtill continue obſtinate and incorrigible, are we 
not warranted, by the expreſs Words of our Lord, to 
look upon him, after he is duly excommunicated, 
according to the Rules of the Goſpel, as no better 
than an Heathen or a Publican, that is, the worſt of 
Sinners ? : 
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Dors not St. Paul deſire Titus“ to reject, that is, 
to excommunicate a Man that is an Heretick, becauſe 
ſuch an one is perverted, and condemned of himſelf; 
not that no Man is an Heretick but he that acts againſt 
Conſcience; (as ſome have ſtrangely imagined) for then 
neither Titus nor any other could know who was, or 
who was not an Heretick ; becauſe no Man could tell 
whether he acted againſt Conſcience or not, and all 
Hereticks would be Hypocrites, which 1s by no 
Means ſuppoſeable; for an Heretick may be very 
ſincere, and take his heretical Opinion for catholick 
Truth. But the Meaning of being condemned of 
himſelf is, that by his obſtinate and wilful Adherence 
to his falſe Opinion, he brings the Cenfure of the 
Church upon himſelf, and fo conſequently condemns 
| himſelf before the actual Denunciation of the Cenſures 
upon him. | 5 
| You acknowledge ? the Government of the Church 
by Biſhops, as an Order ſuperior to Preſpyters, to be 
{criptural and apoſtolical; but if another thinks the 
Preſbyterian or Independant Form to be better, you 
adviſe him to think ſo ſtill, and you will, you ſay, 
neither deſire nor endeavour to bring him to your 
own way of thinking; and you expreſsly allow the 
| Quakers to reject Baptiſm and the Lord's Supper, and 
you defire to have no Diſpute with them about fuch 
Trifles, and that the Queſtions about them may NE- 
VER come in Sight. 
Axp do you, Sir, in good earneſt think it a Mat- 
ter indifferent, whether the Church be under a Form 
of Government of divine (for ſo the epiſcopal Form 
muſt be, if it be, as you acknowledge, both ſcriptu- 
ral and apoſtolical) or under an human Form, never 
heard of in the Church of God before the Days of 
Jahn Calvin? Are Hereſies and Schiſms, which St. 
Paul * reckons among the Works of the Fleſh, Sins 
Tit. iii. 40, See Dr. Hammond on the Text. J Pag. 17. 
Gal. v. 20. 
D of 
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of ſo ſlight and trivial a Nature, that you will have 

no Diſpute with any one about them ? And will you 

not endeavour to reſcue your Brother from ſuch capital 

Sins, which, if we may believe St. Paul, ſhut the 

Gates of Heaven againſt Men, as effectually as Mur- 

der or Adultery ? How then is this any way conſiſtent 

with that catholick Spirit of Love, which in your Ser- 
mon you do fo earneſtly recommend? 

All Errors or Deviations from the Truth are more 
or leſs ſinful, in Proportion to the Importance of the 
Truth that is deviated from, or the Vincibleneſs or 

Invincibleneſs of the Ignorance from whence fuch Er- 

ror or Deviation proceeds. And fince of two contra- 

dictory Opinions, one muſt of Neceſſity be true and 
the other falſe, and that which ever of the two a Man 
holds or maintains, he muft hold it as true, for no 

Man can hold or maintain a falſe Opinion /#b mods, 

that is, believing it to be falſe, he muſt conſequently 

believe the contradictory Opinion, to that which he 
holds, to be falſe; and can he, conſiſtently with that 

Love which he ought to have for his Brother, ſuffer 

Sin upon him, without endeavouring to reform him, 

according to the beſt of his Power, and the Opportu- 

nity which God ſhall afford him? 
Ir, for Inſtance, I believe Baptiſm and the Lord's 
Supper to be ftanding Ordinances of the Goſpel, and 
neceſſary Means (I mean in the ordinary way) of Sal- 
vation, and conſequently of perpetual Obligation, and 
that a Quaker (as he actually does) denies all this, 
and confgquently rejects and diſuſes theſe Ordinances, 
muſt I not believe this to be a very great Sin in him, 
proportionably to the Vincibleneſs or Invincibleneſs of 
his Ignorance; and ſhall 1 deſire him to lay aſide all 

Queſtions about them? How then can I poſſibly love 

him, or wiſh well to his Soul, if I do not endeavour to 

convince him of his Error, and the finfulneſs of it, in 
order to his renouncing and forſaking of it? And how 
| can 
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can I do this, without arguing againſt his Error, and 
giving him ſome Diſturbance about it ? 

This palpable Indifference of yours, as to oppoſite 
Opinio s in Religion, is, I ſuppoſe, the Refult and 
Effect of that Maxim which you and your Brother laid 
down to yourſelves, when ye firſt undertook the Pro- 
pagation of Methodiſm in Londan ; for among the 
four Maxims, which, in your Plain Account of the 
Penple called Methodiſts, pag. 4. you fay, ye laid 
down to yourſelves as a Rule, which you intended 
to go by, the very firſt is, that Orthodoxy, or right 
Opinions, is but a very flender Part of Religion at 
_ if it may be allowed to be any Part at all 
of it. 

I am now, Sir, convinced of the Truth of what I 
hitherto only ſuſpected, namely, that notwithſtanding 
all its outward Show of Piety and Devotion, there was 
ſome hidden MyRery, very dangerous to Religion, at 
the Bottom of Methodiſm : For I am really of Opi- 
nion, there hardly can be a more dangerous Maxim 
than that which you and your Brother laid down to 
yourſelves, as a Rule for the Propagation of it; for, 
according to this bleſſed Maxim, it is but a very ſlen- 
der, if it be any Part at all of Religion, to have a 
rn Opinion of the Divinity and Eternity of the Son 

God, againſt Arrius; of the Unity of his Perſon, 
againſt Neforius ; or the Diſtinction of his two Na- 
tures, the human and divine, againſt Eutyches And 
it muſt be a Matter of very little Importance to Reli- 
gion, which Side of the Queſtion one holds, in any 
or all the above Caſes, if it be true, that Orthodoxy, 
or true Opinions be at the very beſt but a ſlender, if 
it may be allowed to be any, Part at all of Reli- 

on. | 

In one Word, Sir, this Maxim, in my Opinior, 
ſtrikes at the Root of all Religion and of Faith; it 
makes it a Matter quite indifferent, what Opinion a 
Man holds concerning any one Article of the Creed, 
D 2 which 
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which is only a right way of believing Facts plainly 
revealed in Scripture : It makes St. Paul's Charge to 
Timothy, to bold faſt the Form of ſound Words, which 
he had heard from him, of little or no Conſequence ; 

and makes the Advice of St Jude, to contend ear neſt. 
ly for the Faith that was once delivered to the Saints, 
very impertinent; and, to conclude all, it opens a 

wide Gap to that Latitudinarianiſm and Indifference. 
as to Points of Speculation, which you yourſelf, in the 
Cloſe of your Diſcourſe upon Cal blick Spirit, (hov: 
conſiſtently with this Maxim let the World judge) 


very juſtly and truly call the Curſe of Heaven, and 
the Spaun of Hell. 


I am, Sir, Sc. 
Lc 
KSKOKSNEKENENENENTHNE NINE 
LETTER H 
Mr. We SLY's Anſwer. 


Rev. Sir, | 
] AM obliged to you for the Openneſs and Candour 


with which you write, and will endeavour to fol- 
low the Pattern which you have ſet me. 

I oi not know of Jobn Lang fton's Affair, till you 
gave me an Account of it : He 1s no Preacher allowed 
of by me; 1 do not believe that ever God called him 
to it; neither do I approve his Conduct with regard 
to you; I fear he is, or at leaſt was, a real Enthuſi- 
aft : The Comin I fear, may be juſtly given 
* or AS. B——#. I ſent you that Sermon with. 


View, but as a Teſtimony of Love to a 
Fellow Labourer in the Goſpel. 


From 
* 2 Tim. i. 13. b Jude, ver. 3. 
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From the Text of that Sermon I do not infer, 
chat Chriſtians ſhould not inquire into each others 
Opmions : Indeed from the Text I infer nothing; I 
uſe it to illuſtrate, not to prove. I am very ſenſible 
Jebu had more Regard to State Policy than to Reli- 
gion, p. 15. and have no Objection to the very fair 


” Explication you have made of Iis Words: Accord- 


ingly I ſay, p. 13. I do not mean what Jehu implied 
therein, but what a Follower of Chriſt ſhould under- 
ſtand by it, when he propoſes it to any of his Bre- 
thren ; of theſe only I ſpeak. My general Propoſi- 
tion, you may pleaſe to remember, was this, p. 5. 
All the Children of God may unite in Love, not- 
<< withſtanding their Differences in Opinion, or Modes 
* of Worthip.” From this Perſuaſion, when I meer 
with any, whom I have Reaſon to beheve to be Chil- 
dren of God, I do not aſk of him (never at our firſt 
Meeting, ſeldom till we are better acquainted) Do you 
agree with me in Opinion or Modes of Worſhip, 
particularly with regard to Church Government, Bap- 
tiſm and the Lord's Supper? I let theſe ſtand by, till 
we begin to know and confirm our Love to each 
other ; then may come a more convenient Seaton for 
Controverſy : My only Queſtion at preſent is, [s th 
Heart right with my Heart? &c. 
Ar preſent, I ſay, keep your own Opinion, p. 13. 
I mine; I do not deſire you to diſpute theſe Points; 
whether we ſhall diſpute them hereafter, is another 
Queſtion ; perhaps we may, perhaps we may not; 
this will depend on a great Variety of Circumſtances, 
particularly on a Probability of Succeſs ; for I am de- 
termined never to diſpute at all, if I have no Hopes 
of convincing my Opponent. 2H 
As to my own Judgment, I ſtill believe the epiſ- 
copal Form of Church Government to be both ſcrip- 
rural and apoſtolical, I mean, weil agreeing with the 
Practice and Writings of the Apoſtles ; but that it is 
preſcribed in Scripture I do not believe: This Opi- 
| D 3 nion, 
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nion, which 1 once heartily eſpouſed, I have bee:: 
— aſhamed of, ever fince I read Dr. Stillingflret's 
Ireuicum; I think he has unanſwerably proved, that 
neither Chriſt or his Apoſtles preſcribed any particular 
Form of Church Government, and that the Plea for 
the Divine Right of Friſcopacy was never heard of 
in the primitive Church. 

Bur were it otherwiſe, I would ſtill call theſe 
ſmaller Matters than the Love of God and Mankind, 
p. 18. And could any Man anſwer theſe Queſtions, 
Doft thou believe in the Lord Jeſus Chriſt, God over 
all, bleſſed for evermore ? (which indeed no Arran, 
Semi-Arrian, or Socinian can do) Is God the Center 
of thy Soul? Art thou more afraid of offending God 
than of Death or Hell? p. 15. (which no wicked Man 
can poſſibly do, none that is not a real Child of God) 
if, I fay, any Man could anfwer theſe Queſtions in the 
Affirmative, I would gladly give him my Hand. 

Tus is certainly a Principle held by thoſe that are 
in Deriſion called Methodiſts, and to whom a Popith 
Prieft in Dublin gave the ſtill more unmeaning Title 
of Swaddlers ; they all defire to be of a catholic Spi- 
rit, meaning thereby, not an Indifference to all Opi- 
nions, not an Indifference as to Modes of Worſhip, 
this they know to be quite another Thing; Love, 
they judge, gives a Title this Character, catholick 
Love is catholick Spirit, p. 25. 

As to Hereſy and Schiſm, I cannot find one Text 


in Scripture where they are taken in the modern 


Senſe. I remember no one Scripture where Hereſy 


ſignifies Error in Opinion, whether fundamental or 


not; nor any where Schiſm ſignifies Separation from 
the Church, either with or without Cauſe. I wiſh, 
Sir, you would re-confider this Point, and review the 


Scriptures where theſe Terms occur. 


Bur I would take ſome Pains to recover a Man 
from Error, and reconcile him to our Church, I mean 
the Church of England, from which I do not ſeparate 


yet, 
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yet, and probably never ſhall : The little Church, in 
the vulgar Senſe, which I occaſionally mentioned at 
Hollymount, is that wherein I read Prayers, preach, 
and adminiſter the Sacrament, every Sunday when I 
am in London. 

Bur I would take much more Pains to reco- 
ver a Man from Sin; a Man who lives and dies in 
Error, or in Diſſent from our Church, may yet be 
ſaved; but a Man who lives and dies in Sin miuſt 
periſh. Oh! Sir, let us lend our main Force againſt 
this, againſt all Sin, both in ourſelves and thoſe that 
hear us. I would to God we could all agree in Opi- 
nion and outward Worſhip; but if that cannot be, 
may we not agree in Holineſs ? May we not all agree 
in being holy, as he that has called us is holy, in 
Heart and Converſation, This is the great Deſire of, 


Reverend Sir, 
i Your, Se. 
JL W. 


P. S. Perhaps I have not ſpoke diſtinctiy enough 
on one Point. Orthodoxy, I ſay, or right Opinion, 
is but a ſlender Part of Religion at beſt, and ſome- 
times no Part at all; I mean, if a Man be a Child 
of God, holy in Heart and Life, his right Opinions 
are but the ſmalleſt Part of his Religion : If a Man 
be a Child of the Devil, his right Opinions are no 
Part of Religion, they cannot be ; for he that does 
the Works of the Devil has no Religion at all. 
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LETTER I 
A Second Letter to Mr. WES Lv. 


Rev. Sir, 

T RECEIVED your Letter, dated at Caſtlebar the 

3d inſtant, and am very glad to find you do not 
approve of Mr. L—- as a Preacher, to which Of- 
fice, to be ſure, he has no more Call from God than 
he has from Man. 

Bur give me Leave, Sir, without Offence, to atk 
by what Authority you take upon yourſelſ to approve 
or diſapprove of Preachers, or who gave you any 
fuch Authority ? But above all, let me conjure you ta 
tell me by what (more than pontifical Authority) do 
you take upon yourſelf to ſettle I ay-preachers within 
certain Bounds and Diſtricts, in open Defiance to the 
twenty-third Article of that Church, from which, you 
ſay, you have not as yet ſeparated, and probably (but 
not certainly) never ſhall. Though, in my humble 
Opinion, you can hardly make a greater Separation 


from her, than by aſſuming, within the Bounds and 
Limits of her Juriidiction, a Liberty to ſettle and fend 


trth Lay-preachers into all Parts of England and Ire. 
land, to gather Diſciples after you, to form them 
iato Societies, under certain Rules of Government and 
Diſcipline of your own framing, not only without the 


Conſent and Approbation of the chief Governors in 


either Church, either had or deſired, (though at your 
Ordination you vowed all dueSubmiſſion and Obedience 
to them) but in direct Oppoſition to them all. 

As to Lay-preachers, I pray you will conſider, 
that the ſeven firſt Deacons, though they were good 
Men and full of the Holy Ghoſt, were not allowed 


to execute ſo mean an Office as taking Care of the 
Poor, and diſtributing the Alms of the Faithful among 


them (which was their firſt and original Office) _ 
ey 
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they were publickly ordained by the Hands of the 
Apoſtles. And it is very remarkable, that tho Har- 
nabas and Paul were ſome Time before called to be 
ſupernumerary Apoſtles at large, yet when it pleaſed 
the Holy Ghoſt to employ them in a peculiar and par- 
ticular Miniftry, the tame Holy Spirit ordered them 
to be ordained for that Miniſtry, by the Impoſition of 
the Hands of the Governors of the Church at Antiocli 
Afts xm. 2, 3. And how you came by a Power to 
grant a Privilege, which was not even allowed to Pan! 
and Barnabas, is what, I think, imports you very mucl: 
to take into your ſerious Conſideration. 

I aM glad you acknowledge Mr. L——x and Mr. 
B rn to be, or at leaſt to have been, real Enthuſiaſts, 
and could wiſh you did ſeriouſly reflect, that if among 
the few Proſelytes which your Doctrine and Diſcipline 
has made, in this remote Corner of the Kingdom, there 
be two confeſſed (and it is very probable, if not cer- 
tain, that there are many more than are confeſſed) En- 
thuſiaſts, what vaſt Numbers of Enthuſiaſts (that is, 
in Reality, of religious Madmen) your Doctrine and 
Diſcipline has made in ali other Parts of England and 
Lreland, and that the Guilt of all the Blaſphemies 
which theſe Madmen ſhall, at any time in their ſran- 
tick Fits, be guilty of, will be laid to your Charge, 
at leaſt as an Acceſſory, at the great Day of Ac- 
count. 

I REMEMBER to have read ſome Years ago a Pam- 
phlet wrote by an anonymous Author of your Socie- 
ty, wherein he made a Collection of all the Texts in 
the New Teſtament where there is any mention made 
of the Spirit, or its Influences, either ordinary or ex- 
traordinary ; of all which he does promiſcuouſly, 
without any Diſtinction or Reſervation, affirm, that 
every Chriſtian has a Right to expect them, and that 


whoever has them not is no Child of God, but a mere 
Reprobate. 


Now 
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Now when ſuch Doctrine as this is inculcated upon 
poor ignorant Creatures, who have the leaſt Spark of 
natural Enthuſiaſm in their Tempers or Conſtitutions, 
(and there are but few who have not ſome little Spark 
of it) I appeal to your own Judgment, to what a 
Height this Fever of the Mind (for in Reality natural 
Enthuſiaſm is nothing elſe) may be raiſed and foment- 
ed, by ſuch outward Incentives and Applications ; and 
what a hornd Affront it muſt be to the Holy Ghoſt, 
to have all the wild Imaginations of ſuch hot-headed 
Enthuſiaſts fathered upon him. 


As to Mr. L —#'s Behaviour with reſpect to me, 


it was not worth your Notice; I rather expected ſome 
Marks of your Reſentment againſt his Blaſphemy, in 
equalling himſelf to the Son of God for Righteouſ- 
neſs, and his pretending to a State of Impeccability, 
on account of his being (in his own Imagination) bo- 
dily poſſeſſed with the Holy Ghoſt, of which, to my 
great Surprize, you take no manner of Notice, ei- 
ther by confeſſing or denying the Charge; for either 
he is guilty of the Charge, or not; if he be, I hum- 
bly conceive that you ought rather to have expreſſed 
your Diſapprobation of the Blaſphemy, than of his 
Behaviour to me, were it a thouſand times more irre- 
gular than it was; but if he be not guilty, then why 
is not the Charge denied, and he not ſuffered to lie 
under the Imputation of it; by faying nothing either 
one way or another about it, and giving too much 


room to conclude him guilty, from your profound Si- 


lence upon that Head ? 

From the Text of your Sermon, you ſay, you in- 
fer not, that Chriſtians ſhould not enquire into each 
others Opinions m Religion ; nay, it ſeems you infer 
nothing at all from it, and then I muſt needs greatly 
admire to what purpoſe you placed it in the Front of 
your Sermon; if you deſigned to infer nothing at all 
from it, what Buſineſs had it there ? Or why do you, 
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in the Introduction to your following Diſcourſe, tell 
your Audience, that your Text contamed Matter very 
well worth the ſerious Imitation and Attention of eve- 
ry Chriſtian ? And how this was pothble, if nothing 
at all was to be inferred from it, I own, for my Part, 
I cannot conceive. 

Bur you uſed it, you fay, to illuſtrate, not to 
prove. This is ſtill more unaccountable; for Preach- 
ers generally do, or at leaſt I am ſure ought, to take 
their Matter from their Text, and to illuſtrate that 
Matter by other paralle\ Vexts of Scripture : But not- 
_ withſtanding all you do now, or indeed can ſay to the 
contrary, it ſeems to me very evidently plain, from 
the two firſt Obſervations which you draw from your 
Text, that your real Deſign was to prove, not to il- 
luſtrate ; your Obſervations were, that Jehu did not 


enquire into Jehonadab's Principles i in Religion, or his 


Manner of Worſhip. Now in the Name of common In- 
genuity, what other poſſible View could you have in ma- 
EKEing theſe two Obſervations on your Text, than thereby 
to prove, that Chriſtians ſhould not enquire into each 
others religious Principles, or their Modes of Worſhip ? 
For was not Jehu's not enquiring into Jebonadab's Prin- 
ciples, Sc. the Matter which you told your Audience 
was ſo well worth their ſerious Imitation and Atten- 
tion? And therefore was it not moſt plainly your De- 
ſign to perſuade your Audience, that they ought not 


to enquire into each others Principles, any more than 


Jehu enquired into Jebhonadub's? 

Bur ftill, you ſay, your Deſign was not to ſhew 
what Jebu meant by the Queſtion, but what a Child 
of God means, or is underſtood to mean by it, when 
he propoſes it to his Brother. 

Luer us then ſuppoſe that this was really your De- 
ſign, what, in your Opinion, ſhould a Child of God 
mean by it, when he propoſes it to his Brother? Do 
you not think he ought not thereby to intend any En- 


quiry 
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iry into his religious Principles, or the Mode or 
Manner of his Worſhip? And does it not, from the 
Paſſages which I quoted from your Sermon in my for- 
mer Letter, appear that you think he cught not? 

Bu r pray, Sir, why may not a Child of God, by 

this Queſtion, 1s yaur Heart right ? &c. Why, I ſay, 
may he not mean, deſiga, and intend to enquire and 
know whether his Brother fü, the ſame true Princi- 
ples of Religion as he has hunicht? Is there any thing 
in ſuch a Deſign inconſiſtent with the Queſtion, or in 
the Queſtion with the Deſign? Nay, to the contrary, 
what can be more natural for a Child of God than by 
this Queſtion, 1s your Heart right? &c. to mean, are 
you of the ſame Opinion with me in Matters of Reli- 
gion, and do you worſhip God after the ſame manner 
that I do? 
Ix one Word, when a true Follower of C hiiſt pro- 
Poſes ſuch a Queſtion to his Brother, I humbly con- 
ceive that he may very naturally and truly be under- 
ſtood to mean, Whether he is a true Believer ? Whe- 
ther his Principles in Religion be ſound and orthodox? 
He may, I ſay, be as well preſumed to mean this, as 
any of thoſe Particulars which, you fay, he does or 
ought to mean by it. 

Anp this is apparent from the very firſt Thing 
winch you acknowledge to be implied in the Queſti- 
on, when propoſed by a Child of God to his Brother, 
<< Doft thou believe on the Lord Jeſus Chriſt, God 


cover all, bleſſed for evermore? which, you fa, no 


« Arrian, Semi-Arrian, or Socinian can anſwer in the 


« Affirmative :” And thereſore this Queſtion evident- 
I implies a Deſire in the Propofer to know whether 
ne to whom it is propoſed believes in Chriſt as God, 
as the Catholick Church and as every true Fol- 
lower of Chriſt ought to do; or as a Creature, as the 
Arrians, Semi-Arrians, and Socinians do, and believe 


lim to be; and conſequently implies an Enquiry into 


his religious Principles or Sentiments. 
HAD 
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Had you told us in your Sermon, that you only 
xoftponed enquiring into your Brother's religious 
Principles, till ye were better acquainted, and had 
confirmed your Loves to each other, I could have 
no room to except againſt it; but as you affirmed in 
general Terms, without any ſuch Reſervation expreſ- 
ted, that you defired to have no Diſpute with any one 
about their religious Principles, and that particularly 
with regard to the Quakers denying Baptiſm and the 
Lord's Supper, you diſcourſe in the following Manner, 
pag. 18. of your Sermon : * My Sentiment 1s, fay 
you, that I ought not to forbid Water whercin 
** Perſons are baptized, and that I ought to cat Bread 

and drink Wwe in Memory of my dying Maſter; 
« but if you (meaning a Quaker) are not convinced 
of this, act according to the Light you have, I 
have no Deſire to dit ute with you one Moment 
* about them, let all theſe sMALLIR Matters ſtand 
* aſide, let them Never (it is your oun expreſs 
Term) come in ſight.“ 

Now, Sir, conſidering how very ſlightly and ſu- 
perficially you here ſpeak of the two venerable and 
awful Myſteries of the Chriſtian Religion, the Badges 
of our Profeſſion and the Means of Grace, and how 
very little you ſeem to think of the indiſpenſible Obli- 
gation that lies on all Chriſtians to uſe them, as po- 
titive Inſtitutions and Commands of their divine Lord 
and Maſter : Conſidering, I fay, all this, together 
with many other the like Exprethons throughout that 
whole Sermon, I think I had, and ftill have, very 
good Grounds to conclude, that you are very indiffe- 
rent as to any Man's Principles in Religion, and that 
you thereby open a wide Gap to a pernicious Latitu- 
dinarianiſm in Speculation and Opinion, which you 
yourſelf (p. 22. of your Sermon) very juſtly and truly 
call the Gurle of Heaven, and the 4 of Hell. 

Ap here I cannot but obſerve, how very cauti- 
ouſly and dubiouſly you ſoeak in your Letter, even 


when 


46 LET TSR MM 

when you are endeavouring to clear yourſelf of the 
Imputation of Indifference as to all Opinions, though 
all your Endeavours are only ſo many Proteftations 
againſt plain Facts; and I may juſtly ay, Quid Verba 
audiam cum facla Videam For aiter all, it is only a 
perad venture you may, and perad venture you may 
not, even after a thorough Acquaintance and Confir- 
mation of mutual Love, diſpute with any one about 
his religious Opinions, though never ſo contrary or 
oppoſite to your own : This, you fay, will depend 
upon a Variety of Circumſtances, particularly upon 
the Probability of Succeſs, being reſolved, you ſay, 
never to diſpute at all, until you have ſome Hopes of 
convincing your Opponent. 

Tuls, Sir, very much reſembles the Reſolution of 
the Man, who wiſely reſolved never to go into the 
Water till he had learned to ſwim ; but as it was im- 
poſſible he could learn to ſwim until he went into the 
Water, fo I am at a Loſs to know, how you can have 
any Hopes of convincing an Opponent, till you firſt 
reaſon or argue, which is all that is meant by difpu- 
ting, with him: And though I grant that the Hopes 
of Succeſs are a great Encouragement, yet I do not 


think the want of them can cancel the Obligation we 


lye under, to uſe our beſt Endeavours to recover our 
Brother from a dangerous Error: We are, I conceive, 
to do our own Duty, and to leave the Succeſs to God, 
who will accept our Labour of Love towards our Bro- 
ther, not according to the Succeſs, but according to 
the Charity and Sincerity of our Intentions. 

As to the Government of the Church by Biſhops, 
though it be, you fay, your Judgment that it 1s both 
{criptural and apoſtolical, yet that it is preſcribed in 
Scripture, you fay, you do not believe. Sir, I muſt 
fay that this Diſtinction of yours, and the Difference 
you make between being icriptural and apoſtolical, 

and being preſcribed in Scripture, is as nice and ſub- 
tle, as ever was made Uſe of upon a Pinch by any 
Popiſn 
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Popiſn Schoolman : Nay, it is a Diſtinction without 
any manner of Difference; for if the epiſcopal Form 
was that which the Apoſtles ſettled, in all the Churches 
which they planted, and which they recommended in 
their Writings, (and if it was not ſo, how could it be 


agreeable to their Practice and Writings, which, you 


ſay, is what you mean by its being ſcriptural and 
apoſtolical ?) I think it plain to Evidence and Demon- 


ſtration, that this is equivalent to, and the ſame thing 


as, being preſcribed in Scripture ; and I believe every 
Man of common Senſe and Reaſon will be of the tame 
Opinion. 

Bur, it ſeems, though you were once a zealous 
Aſſertor of the ſcriptural Preſcription of Epilcopacy, 
yet now you are heartily aſhamed of that Opinion, 
ever ſince you read Dr. Stillingfleet's Irenicum, where- 
in you think he has unanſwerably proved, that nei- 
ther Chriſt nor his Apoſtles eſtabliſhed any parti 
Form of Church Government, and that the Plea for 
the divine Right of Epiſcopacy, was never heard of 
in the primitive Church. 

3iR, had you thoroughly conſidered and weighed 
the Grounds of the Opinion which, you ſay, you once 
zealoufly aſſerted, you ought rather to be heartily 
aſhamed of quitting it, upon ſo weak a Pretence as 
reading Dr. Stillingfleet's Irenicum. For if my Me- 
mory does not fail, (for I have not the Book, and 
there are many Years paſt ſince I read it) the Doctor 
does not, nor indeed could he with any Colour of 
Truth, affirm, that neither Chriſt nor his Apoſtles 
eſtabliſhed any particular Form of Church Govern- 
ment; for ſure they left the Church under ſome Form 
of Government, whatever it was; but his main De- 
ſign was to prove, that they ſettled no particular Form 
that was unalterable : He confeſſes, that the epiſcopal 
was the Form under which the Apoſtles left the 
Churches, and only contends that they leſt 0 a 
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Form that might be changed, according to the diffe- 
reace of Time and Place. 

Bur be that as it will, you ought to have conſicler- 
ed, that there have been other Divines as learned and 
judicious as the Doctor, who have taken upon then 
to prove the direct contrary by irrefragable Arguments; 
particularly Mr. Chillingworth, in his Treatiſe of the 
Divine Right of Epiſcopacy: And above all, you ſhould 
have conſidered, that the Doctor wrote his {renicum in 
his younger Days, with a pacifick View, to compoſe and 
put an End to the great Heats and Animoſitics, then 
lubſiſting in their greateſt Height, between thoſe of 
the epiſcopal Perſuaſion and the Preſbyterians ; and 
that out of his ardent Zeal for thePeace of the Church, 
he made ſome Conceſſions which he afterwards recant- 
ed, and was as heartily aſhamed of, as you now ſeem 
to be of that Opinion which, you ſay, you were once 
a zealous Aſſertor of. 

As for the Plea for the divine Right of Epiſcopacy, 
if it was not ex profeſſo pleaded in the primitive Times, 
there is a very good Reaſon to be aſſigned for it; be- 
cauſe no Man in thoſe Days diſputed or called it in 
Queſtion ;ZArrivs who was the firſt that did, is reckon- 
ed by Epiphanius, to be no leſs than a Monſter, and 
he was unanimouſly condernned by the whole Church 
univerſal. 

In the late Revolution, when Epiſcopacy was abo- 
liſhed by Act of Parliament in Scotlaud, there was u 
very learned Divine of the Church of Scotland, who 
publiſhed a Book in London, intitled, The principles of 
the Cyprianick Age, with regard to epiſcapul Power and 
Juriſdiclion; and ſoon after he publiſhed a Vindication 
of that Diſcourſe, againſt the Anſwer of Gilbert Rule, 
principal Regent of the Univerſity of Edinb:rgh, and 
the ſtated and authoriſed Champion of the Scatiſb Pret- 
byterian Kirk: In the Vindication there is a whole 
Chapter upon the divine Right of Epiſcopacy, in _ 

4 See the Appendix to his Jrenicum. 
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the Author proves, that all the Fathers of that Age, 
(the third Century) did look upon Epiſcopacy as of di- 
vine Right, and reaſoned upon Suppoſition of it; and 
he proves it by ſuch Arguments and expreſs Teſtimo- 
nies, as would, I am perſwaded, puzzle either the 
Doctor if he were alive, or even you your ſelf to 
anſwer: I recommend the Book to your peruſal, or 
of any one who is deſirous of thorough Satisfaction, 
in the Controverſy between the Church and the Preſ- 
byterians, about Church Government. 

As to Hereſy and Schiſm, you cannot, you ſay, 

find any one Text in the Bible where they are taken 
in the modern Senſe; or any Scripture wherem He- 
rely is taken for an Error in Opinion, whether funda- 
mental or not; or where Schiſm ſignifies Separation 
from the Church, with Cauſe or without ; and you 
wiſh me to re- conſider the Point, and review the ſe- 
veral Texts where theſe Terms occur. 
Ix Reply to this I can only ſay, that I could wiſh 
you had informed me in what other poſſible Senſe, 
than the modern, you yourſelf underſtand theſe 
Terms; or what Difference you make between the 
modern and the antient Senſe of them; or, ina Word, 
. whether you believe there is any ſuch thing as a dam- 
nable Hereſy or Schiſm; or whether you take them 
to be mere inſignificant Terms, without any determi- 
nate Senſe or Meaning. 

I Have, at your Requeſt, re-conſidered this Point 
very ſeriouſly, and have examined the moſt material 
Texts, wherein the Term, eſpecially that of Hereſy, 
occurs: And as to the Term Hereſy, I find there is a 
Difference between the ſtrict Notation of the Word, 
and the eccleſiaſtical Uſe of it, as a technical Term: 
In the ſtrict Notation of it, I find it ſignifies merely, 
and only, Election or Choice, being derived from a 
Greek Verb which ſignifies to chuſe; hence the 
Word digen, came to ſignify any Opinion, Syſtem, 

or 
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or Profeſſion which a Man chuſes to hold, maintain, or 
profeſs, without any Note or Brand of Malignity ne- 
ceflarily annexed to it; and in this Senſe I underſtand 
the Term as it occurs, As xxiv. 5. and Acls xxvi. 5. 
But in the ecleſiaſtical Senſe of the Term it ſignifies 
an Error voluntarily choſen, and obſtinately adhered 
to, and conſequently has always a Note or Brand of 
Malignity affixed to it. And in this Senſe I underſtand 
the Term as it occurs, 1. Cor. xi. 18, 19, and 
2. Pet. ii. 1. According to this ecleſiaſtical uſe of the 
Word iges, or Hereſy, is defined by Phavorinus to 
be 5 wig} wirius un hung Nga, that is, a falſe Opinion con- 
ceived or entertained concerning the Faith, or * * 
Branch, or Article of it: for as Apoſtacy is the re- 
nouncing or caſting off the whole and intire Faith, ſo 


Hereſy is the renouncing or caſting off any Part, 


Branch, or Article of it. 
Tais appears plainly from 2. Per. ii. 1. where the 
Apoſtle, ſpeaking of falſe Prophets, fays, that they 
privily brought in damnable Hereſies, even denying the 
Lord that bought them. The judicious Grotius, up- 
on the Text, ſuppoſes that the Carpocratians were the 
_ falſe Prophets here aimed at by the Apoſtle: Theſe He- 
reticks affirmed, that Jeſus was only the Son of Jo- 
feph and Mary, born in the natural way of Genera- 
tion, denying his Divinity and Eternity, and conſe- 
quently denying the Honour that was due to him. 
Hence, I think, it evidently follows, that Hereſy, ac- 


cording to Scripture, is the Denial of, or a falſe Opini- 


on conceived or entertained, concerning ſome neceſ- 
ſary Article of Faith, for ſuch, I hope, you allow 
the beheving of Chriſt's Divinity and Eternity to 
be; the denial of which, St. Peter expreſly calls a 


Damnable Herefy. Whilſt a Man keeps his falſe Opi- (| 


nion to himſelf, he is but a mere and ſimple Heretick 
only; but if he propagates his falſe Opinion, either by 
preaching or writing, and gathers Diſciples after him, 
in Oppolition to, or Separation from the Church, he 


then 
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then becomes a Schiſmatick, or Separatiſt from her 
Communion, as well as a Heretick from her Faith. 
In a Word, Sir, I never heard or read of any other 
Senſe or Meaning of the Words Hereſy and Schiſm, 
(eſpecially as underſtood by all the antient and primi- 
tive Saints and Fathers of God's Church) according to 
the eccleſiaſtical Uſe of theſe Terms, than that one was 
an obſtinate Denial of ſome neceſſary Article of the 
Faith, and the other a cauſeleſs Separation from an or- 
thodox and true Church, when no ſinful Term or Con- 
dition of Communion is either required or impoſed; 


and ſhould be extremely obliged to you, if you were 


pleaſed to inform me, in what other Senſe or Mean- 
ing you do, or indeed poſſibly can, underſtand theſe 
Terms, as they occur in thoſe Places of Scripture, 


wherein they are moſt evidently branded with Notes 


and Marks of Malignity. 

I your Poſtſcript you tell me, that what you mean 
by Orthodoxy's being, at the very beſt, but a flender 
Part of Religion, if it may be allowed to be any Part 


at all of it, (which it ſeems with you is a Queſtion,) 


is, that in a Child of God, holy in Heart and Life, his 
right Opinions are but the ſlendereſt Parts of his Re- 
ligion ; but in a Child of the Devil they are no Part at 
all, nor indeed can be, becauſe a Child of the Devil has 
no Religion at all. 

Ix order to ſet this Matter in a clear Light, let me 
obſerve to you, that when we ſpeak of Religion, we 
are, I humbly preſume, by Religion ſuppoſed to mean, 
the entertaining and conceiving ſuitable Thoughts and 
Apprehenſions of the Nature of God, his Attributes, 
and his Word, in our Minds; and the exemplifying 
and expreſſing theſe inward Thoughts and Apprehen- 
ſions, by fuch outward Acknowledgments and Ac- 
rions, as are ſuitable to our natural Notions of the 
Diety, and to the Revelations and Directions which 
God has been pleaſed to make and to give, either by 
the clear Dictates of Reaſon, or of the Holy Scnp- 
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tures, concerning theſe outward Actions and Acknow- 
ledgments. Now Orthodoxy 1s nothing elſe but the 
conceiving and entertaining of ſuch Sentiments and 
Thoughts concerning God, his Nature, Attributes, 
and Words, as are agreeable to our natural Notions of 
the Deity, and to the Revelations and Directions which 
God has been pleaſed to make, and give us concerning 
them: And therefore moſt evidently Orthodoxy is as 
neceſſary and eſſential a Part of Religion, as the out- 
ward Acts and Acknowledgments that reſult from it; 
nay, in ſome Senſe it is a more neceſſary and eſſential 
Part, becauſe of the great Influence which either Or- 
thodoxy or Heterodoxy has upon Practice, either for 
the better or the worſe: For entertaining wrong No- 
tions or Opinions concerning the Nature, Attributes, 
or Word of God, does, in many Caſes and Inſtances, 
produce ſuch outward Acts, as are rather a Diſhonour 
than an Honour to him. Men of unſound and hete- 
rodox Opinions, and Principles, are generally (I had 
almoſt ſaid neceſſarily) unſound in their Practice; where- 
as ſound and orthodox Opinions and Principles, do ge- 
nerally and naturally produce found and holy Actions, 
as a good Tree naturally produces good Fruit. 

Bur to argue as you do, that becauſe a Child of 
the Devil has no Religion at all, that therefore Ortho- 
doxy 1s no Part of Religion, is the ſtrangeſt Inference 
I have ever met with. Pray, Sir, is Holineſs of Heart 
and Life no Part of Religion, becauſe a Child of the 
Devil has no Religion at all? You will not, I am fure, 
affirm it; and yet you may with as much Reaſon and 
Truth affirm it, as you do that Orthodoxy is no Part 
of Religion, becauſe a Child of the Devil has no Re- 
ligion at all. It is, Sir, in this Caſe, as I conceive, 
as in the Caſe of Faith and Good Works, both which 
are equally neceſſary; and as we cannot fay that Faith 
is not neceſſary, becauſe St. James ſays, that without 
good Works it is dead, and has no Life or Energy in 
it, ſo neither can we ſay, that Orthodoxy is no Part of 

| Religion, 


——V—̃ —ͤ—2. — ne rr 


LETTER N 53 
Religion, becauſe to a Child of the Devil, who has 
not a ſuitable Practice, it is uſeleſs and of no Effect. 

I ACKNOWLEDGE that tho we cannot unite in all 
Opinions, yet we may unite in Love; tho” at the ſame 
Time you muſt allow, that the greater our Union in 
Opinion is, the greater and cloſer our Union in Love 
will conſequently be; and that therefore the greater 
ſhould be our Endeavours to attain the former, in or- 
der to obtain the latter. I alſo acknowledge, that the 
beſt of our Endeavours ſhould be apphed towards beat- 
ing down all manner of Sin, both in ourſelves and o- 
thers; but then, I humbly prefume, that it is, on the 
other Hand, incumbent on us to uſe proportionable 
Endeavours, towards baniſhing all ſtrange and er- 
roneous Doctrines and Opinions, as an excellent Means 
to beat down many Sins, and eſpecially becauſe m ma- 
nay Caſes, we cannot do the one without the other. As 
for Inſtance, how can you convince a Papiſt of the 
crying Sin of Idolatry in worſhiping the Hoft, unleſs 
you firſt convince him of the Falſhood of the Doc- 
trine of Tranſubſtantiation. For fo long as he believes 
that Doctrine, he can never be perſuaded that it is any 
= but rather an indiſpenſible Duty to worſhip the 
Joſt. 

To conclude, Sir, you muſt give me Leave to be 
ſo free to declare, that I think it too plamly appears 

from your Diſcourſe upon Catholick Spirit, from the 

Rule and. Maxim, which you and your Brother laid 
down to yourſelves, when ye undertook the Propaga- 
tion of Methodiſm in London, and from the weak, 
(and you muſt excuſe me if I call it) evaſive Anfwer 
and Defence you make in your Letter, that you are 
either indifferent as to any Man's Principles m Re- 

hgion, and conſequently guilty of that Latitudinari- 
aniſm in Speculation which you yourſelf very juſtly 
and truly call the Curſe of Heaven and Spawn of 
Hell; or elſe, that you conceal your Sentiments, in 
order to ingratiate yourſelf with the Diſſenters from 
E 3 that 
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that Church, whereof you do as yet profeſs yourſelf a 
Member, thereby to facilitate (for the farther ſtrengtli- 
ening and enlarging your Party and Society) your 
gaining the more Proſelytes from among them. 

Bur I rather, in Charity, believe the former than 
the latter; becauſe, in Reality, the former may be an 
Error of your Judgment only, but the latter is ſuch a 
groſs Piece of Hypocriſy and Prevarication, as I would 
not readily ſuſpect any one, much leſs a Reverend 
Brother, could be guilty of. I am, 


Reverend Sir, 
Hollymount, 


July gth, Your, Qs. 
1756. 
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Mr. WesLy's Anſwer to the foregoing Letter. 


Rev. Sir, London, Sept. 18, 1756. 
ESTERDAY I received your Favour of July 
gth ; as you therein ſpeak freely and openly, I 
will endeavour to do the fame, at which I am per- 
ſuaded you will not be diſpleaſed. 5 
1. Or the Words imputed to Mr. Langſton I faid 
nothing,, becauſe he denied the Charge, and I had 
not an Opportunity of having the Accuſer and the 
Acculed Face to Face. 

2. THAT there are Enthuſiaſts among the Method- 
iſts I doubt not, and among moſt other People under 
Heaven ; but that they are made fuch by our Doc- 
tine and Diſcipline ſtill remains to be proved: If 


they 
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they are fuch in ſpite of our Doctrine and Diſcipline, 
their Madneſs will not be laid to our Charge. 

I x xow nothing about the anonymous Pamphlet 
on Inſpiration. How does it appear to be wrote by 
one of my Diſciples ? Be it good, bad, or indifferent 

I am not concerned, or any way accountable for it. 


3. I BELIEVE ſeveral who are not epiſcopally or- 


dained, are nevertheleſs called of God to preach the 
Goſpel ; yet I have no Exception to the twenty-third 
Article, tho I judge there are exempt Caſes. That the 
ſeven Deacons were outwardly ordained, even to that 
low Office, cannot be denied ; but when Paul and Bar- 
nabas were ſeparated for the Work to which they 
were called, this was not ordaining them; St. Paul 
was ordained long before, and that not of Man nor 
by Men; it was inducting him into the Province for 
which our Lord had appointed him from the Begin- 
ning. For this End the Prophets and Teachers fafted 
and prayed, and laid their Hands upon them, a Rite 
which was uſed, not in Ordination only but in Bleſ- 
ling, and many other Occaſions. 

4. Concerning Dioceſan Epiſcopacy, there are 
ſeveral Queſtions which I ſhould be glad to have an- 
ſwered, as, 1. Where is it preſcribed in Scripture ? 
2. How does it appear that the Apoſtles ſettled it in 
all the Churches which they planted ? 3. How does 
it appear they ſettled it in any, fo as to make it of 
4 Obligation? It is allowed that Chriſt and 

is Apoſtles ſettled the Church under ſome Form of 
Government; but, 1. Did they put all Churches un- 
der the ſame preciſe Form? If they did, 2. Can we 
prove this to be the preciſe Form, and the very ſame 
which now obtains in England ? 

5. How Phavorinus or many more may define He- 
rely or Schiſm, I am not concerned to know : I well 
know Herely is vulgarly defined, a falſe Opinion 
„touching ſome neceſſary Article of Faith; and 
« Schiſm a cauſeleſs Separation from a true Church: 

E 4 But 
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But I keep to my Bible, as our Church in her ſixth 
Article teaches me; therefore I cannot take Schiſm 
for a Separation from a Church, becauſe I cannot 
find it fo taken in Scripture ; the firſt time I _—_ 
the Term there is 1 Or. i. 10. I meet with it 

ch. xi. 18. But it is plain in both Places, by chin is is 
meant, not any Separation from the Church, but un- 
charitable Divitins in it; for the Cormathians continu- 
ed to be one Church, notwithſtandi ag their Strife and 
Contention ; there was no Separation of one Part from 
the other, with regard to external Communion ; it is 
in the ſame Senſe the Word is uſed ch. xii. 2 5; and 
theſe are the only Places in the New Teſtament 
here the Term occurs: Therefore the indulging any 
unkind Temper towards our fellow Chriſtians is the 
true ſcriptural Schiſm. 

InvetD both Hereſy and Schiſm (which are Works 
of the Fleſh, and conſequently damnable if not re- 
pented) are here mentioned by the Apoſtle in very 
near the ſame Senſe, unleſs by Schiſms be meant rather 
thoſe inwardAnimoſities which occaſioned Hereſies, that 
is outward Diviſions and Parties; fo that while one ſaid 
Jam of Paul, another I am of Apolles, this implied 
both Hereſy and Schiſm ; ſo wonderfully have latter 
Ages diftorted the Words Hereſies and Schiſins from 
their ſcriptural Meaning: Hereſy is not in all the Bi- 
ble taken for an Error in Fundamentals, nor in any 
thing elſe; nor Schiſm for any Separation from the 
Communion of others; therefore Hereſy and Schiim, 
in the modern Senſe of the Words, are Sins that the 
Scriptures know nothing of. 

6. Bur tho! I aver this, am I quite indifferent as 
to any Man's Principles in Religion ? Far, very far 
from it, as I have declared again and again, in the 
very — under preſent Conſideration, in the Cha- 
ratier of a Mel hadiſt, in the Plain Account, and 
twenty Tracts beſides, have written ſeverally againſt 
Deiſts, Papiſts, Myfticks, c. an odd way to ingra- 

gratiate 
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gratiate myſelf with them, to ſtrike at the Apple of 
their Eye. Nevertheleſs in all Things indifferent (but 


not at the Expence of Truth) I rejoice to pleaſe all 


Men for their Good to Edification, if happily I may 
gain the more Proſelytes to genuine ſcriptural Chriſti- 
anity ; if 1 may prevail on the more to love God and 
their Neighbour, and to walk as Chriſt walked. So 
far as I find them obſtructive of theſe, I oppoſe Opi- 
nions with my Might ; though even then, rather 
guarding thoſe that are free, than by diſputing wi 
thoſe that are deeply infected: I need not diſpute with 
many of them to know there is no Probability of Suc- 
ceſs, or of convincing them. A thouſand times I have 
found my Father's Words true, You may have 


Peace with the Diſſenters, if you do not ſo humour 


them as to diſpute with them; if you do, they will 
out- face and out- lung you, and at the End you will 
be juſt where you were in the Beginning. 

I nave now, Sir, humoured you fo as to diſpute a 
little with you; but with what Probability of Succeſs ? 
Suppoſe you have a ſingle Eye in this Debate? 
poſe you aim not at Victory, but at the Truth? Yet 
what Man of threeſcore (unleſs perchance one in an 
Age) was ever convinced ? Is not an old Man's Mot- 
to Non perſuadebis etiamſi perſuaſeris? When we are 
paſt middle Age, do we not find a kind of Stiffneſs 
and Inflexibility ſtealing upon the Mind as well as on 
the Body? And does not this bar the Gate againſt all 
Convichon ? Even before the Eye of the Soul grows 
dim, and fo leſs and lefs capable of diſcerning Things 
which we are not already well acquainted with. 

7. YeT on one Point | muſt add a few Words, be- 
cauſe it is of the laſt Importance. I faid Orthodoxy, 
or right Opinion, was never more than a flender Part 
of Religion, and ſometimes no Part at all, and this I 
explained tims; in a Child of God it is but a flen- 
der Part, in a Child of the Devil it is no Part at all 
* of Religion.” The Religion of a Child of God is 


Righ- 
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Righteouſneſs, Peace, and Joy in the Holy Ghoſt ; 
Now if Orthodoxy be any Part of this, (which in it- 
ſelf might admit of a Queſtion) it is certainly a very 
flender Part; tho' it is a conſiderable Help of Love, 
Peace, and Joy. Religion, in other Words, is the 
Love of God and Man, producing all Holineſs of Con- 
verſation; now are right Opinions any more than a 
flender Part (if they be io much) of this? Once more, 
Religion is the Mind that was in Chrift, and walking 
as Chriſt walked ; now how ſlender a Part of this are 
Opinions, how right ſoever? 

By a Child of the Devil, I mean one that neither 
loves, fears, or ſerves God, and has no true Religion 
at all; but it is certain ſuch a Man may be ſtill or- 
thodox, may entertain right Opinions; and yet it is 
equally certain, theſe are no Parts of Religion m him 
that has no Religion at all. 3 

PERMIT me, Sir, to ſpeak exceeding plainly: Are 
you not an orthodox Man ? Perhaps there 1s none more 
to in the Dioceſe; yet poſſibly you may have no Reli- 
gion at all; if it be trye that you frequently drink to 
Exceſs, you may have Orthodoxy, but you can have 
no Religion; if when you are in a Paſſion you call 
your Brother, thou Fool, you have no Religion at all; 
if you then even curſe and ſwear, by taking God's 
Name in vain, you can have no other Religion but 
Orthodoxy ; a Religion of which the Devil and his 
Angels have as much as you. 

O! Six, what an idle Thing it is for you to diſpute 
about Lay-preachers ! Is not a Lay-preacher preferable 
toa drunken Preacher, to a curſmg, ſwearing Preacher ? 
To the Ungodly, ſaith God, why takeft thou my Covenant 


in thy Mouth, whereas thou hateſt to be reformed, and 


caſt my Words behind thee ? In tender Compaſſion I ſpeak 

this, may God apply it to your Heart, and then you 

will not receive thi as an Affront, but as the trueſt 
Inſtance of Brotherly Love, from, Reverend Sir, 

| Yours, Sc. J. W. 

LE T- 
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A third Letter to Mr. WES Uv. 


'" RECEIVED your Favour, dated from London 
the 18th inſtant, and that very unexpectedly ; 
becauſe, though I did at firſt deſign to have ſent the 
Letter to you, to which this comes as an Anfwer, yet 
finding you had left this Part of the Country, before I 
had an Opportunity of ſending it to you, and (on 


account of the quickneſs of your Motions from one 


Place to another) not knowing whither to direct it for 
you, I took a Reſolution of dropping all further epiſ- 
tolary Correſpondence with you, foreſeeing that the 
Diſpute between us would, in the End, come to what 
I find, by this your laſt Favour, it has actually done; 
namely, that you would put me off with ſome incon- 
ſiſtent ſophiſtical Anfwers and ſhuffling Evaſions, or 
elſe, that when you had nothing elſe to ſay for your- 
ſelf, you would (like moſt Diſputants in the like Cir- 


cumſtances, have Recourſe to bare-faced Scandal and 


perſonal Reflection; both which, but eſpecially of the 
laft, you have in a Manner very unbecoming a Gen- 


tleman or a Scholar, not to talk of the Chriſtian or 


the Clergyman, given me ſufficient Proof in this your 
laſt Letter. 

Bur becauſe ſome of your Diſciples have, by ſome 
clandeſtine Means, procured a Copy of the Letter 
which I had deſigned to have ſent you, and trranſmit- 
ed it to you to London, I will for this Time break 
thro' the Reſolution I had taken, and will continue the 
Correſpondence ; and ſhall, becauſe I deſign it for the 
laſt Eſſay, give you ſo full and particular an Anſwer, 
Paragraph by Paragragh, as I hope may, if you are 
capable of it, convince you of your Errors, and make 
you aſhamed of the ungentleman-like Treatment which, 


Out 
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out of your great and tender Compaſſion, you have 
been pleaſed to afford me. 

Ix your firft Paragraph you excuſe your not men- 
tioning the Charge of Blaſphemy exhibited againſt 
Lang ſton, becauſe, as you ſay, he denied the Charge, 
and that you had not the Accuſer and the Accuſed 
Face to Face. 

WureTHer Mr. Lang ſton denied the Charge, or 
not, is beſt known to yourſelves both; but then 1 
think his denying it, inſtead of being a Reaſon for 
your Silence about it, ought to be the only Motive to 
duce you to ſay ſomething of or concerning it, both 


in Juſtice to him and Charity to me, as you could not 


but know, it was natural for me to take your Silence 
for Conſent, and Acknowledgment of the Charge, and 
thereupon conclude him guilty. But, Sir, pleaſe to 
inform me, how came you, when Mr. Bermingham, 
in one of your Meetings at Caftlebar, accuſed the fame 
Mr. Lang ſton of ſeveral heinous Crimes and Enormi- 
ties, and offered to produce undeniable Evidences to 


ſupport and prove the Accuſation; how came you, 1 


ſay, to quaſh and {mother the Indictment, and not 
ſuffer it to be brought to the Teſt ? I ſuppoſe, if an 
Accuſer had appeared to prove the Charge of Blaſphe- 
my againſt hum, he would meet with no better En- 
couragement or Reception than Mr. Bermingham did; 
ſo tender were you of the R 


Lay-preacher of your own Society, and ſo very ready 
to entertain a falſe and groundleſs Calumny againſt the 
Reputation of a Brother Clergyman. 

Anp here, Sir, you muſt give me 
in mind, that having told me in your firſt Letter that 
Mr. Lang jton was no Preacher approved by you, I did, 
as I thought, very civilly intreat the Favour of you to 
tet me know by what Authority you took upon you to 
approve or diſapprove of Preachers, or who gave you 
that Authority ? Or by what (more than pontifical) 
Authority you preſumed to fix Lay-preachers or Lead- 


ers 


eputation of a blaſphemous 


Leave to put you 
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ers as you call them, in feveral Diſtricts of the Coun- 
try, in open Defiance to the chief Governors of the 
Church, to whom at your Ordination you vowed all 
due Submiſſion and Obedience: But to this very civil 
Requeſt you have given a deaf Ear, and not vouch- 
ſafed to return the leaſt Word of Anſwer; either be- 
cauſe you thought it beneath you to give me the Satiſ- 
faction I requeſted, or rather, more probably, be- 
cauſe you were conſcious to yourſelf, that you could 
not aſſign any Authority fufficient to juſtify your Pre- 
ſumption in ſo wregular and altogether illegal a Con- 
duct. I am afraid, Sir, I ſhall have more Occaſion 
to put you in mind of ſome other more material Omiſ- 
ſions before I have done with you. But to return to 
Mr. Lang fton. 

Ir the unhappy Man was guilty of the Blaſphemy 
(1 fear too truly) laid to his Charge, he may thank 
you, and no other, for it; for if ever he read your 
Serious Anſwer to Dr. Trap, and underſtood the Con- 

ſequence of what he read, it was almoſt impoſſible 
for him, if he believed what he read to be true, not 
to fall into that, or ſome other equivalent Blaſphemy. 
For in that Anſwer, beſides many bold, unwarranta- 
ble Propoſitions, advanced by you concerning the Fall 
of Men and Angels, and which you yourſelf, or ſome- 
body for you, acknowledge, with a Nota bene at the 
Bottom of the Page, to be deſtitute of all Scripture 
Proof or Authority, I find the following Words * : 
«© As we are, ſay you, earthly, corrupt, worldly 
„Men, by having the Life and Nature of the firſt 
% Adam propagated in us; fo muſt we become holy, 
c paradifaical, and heavenly Men, by having the 
&« Nature and Life of the ſecond Adam propagated 
<« in us, or, as the Scripture ſpeaks, by being born 
again: Jeſus Chriſt therefore ſtands as our Rege- 
% neration to help us, by a ſecond Birth from him, 
* to the ſame holy, undefiled Nature, which Go 


Page 29, 30. 
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« ſelf aſſumed in the Womb of the bleſſed Virgin 


«© Mary, and which we ſhould have received in Pa- 
4 radile from our firſt Father before his Fall ;” and 
you poſitively affirm, *< that if the very Life and iden- 
A tical Nature of Chriſt be not propagated and deri- 
« ved in us, he is not our Saviour.” 
Now who can admire that Lang fton reading this 
Paſſage, and taking all your Doctrines for Oracles, 
and in one of the Paroxyims of his Enthuſiaſm fan- 
cying himſelf thus regenerated, who can admire, I 
fay, that he ſhould thereupon believe that he had, by 
being fo regenerated, the very Nature, Life, and Spi- 
Tit of Chriſt derived and propagated in him; nay, that 
holy, undefiled, and paradiſaical Nature which he aſſu- 
med in the Womb of the holy Virgin; from which no- 
thing could be more natural for im than to conclude, 
that he was thereupon become as righteous and free 
from Sin as ever Jeſus Chriſt was. 3 
For if it be really true that by Regeneration, or the 


ſecond Birth, we have the holy, ſpotleſs, and paradi- 


ſaical Nature of Chriſt, even that undefiled Nature 
which he aſſumed in the Womb of the holy Virgin; 
if, I ſay, we have this very Nature as truly and really 


derived and propagated in us by a ſecond Birth, as 


we have the corrupted Nature of the firſt Adam pro- 
pagated and derived in us by our firſt Birth, it ſeems 
evidently to follow, that upon this ſecond Birth we 
become as righteous and free from Sin as ever Jeſus 
Chriſt was: For if we have his very identical Na- 
ture, Life, and Spirit propagated in us, we muſt of 
Neceſſity have his Righteoutneſs and Freedom from 
Sin, which are the neceſſary Conſequences of his holy, 
undefiled, and paradiſaical Nature, propagated in us 
alſo. And thus, Sir, by a plain and neceſſary Conſe- 
quence from this Doctrine * of yours, you were the 
(almoſt) 

This Doctrine, beſides its being directly contrary to the ninth 
Article of our Church, which affirms the Corruption of Nature to 
remain 
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(almoſt) unavoidable Occaſion of that poor Soul's 


Blaihemy ; for which, unleſs you endeavour to diſa- 
bui: him, you will moſt certainly be accountable as 
an Acceſſory at the laſt Day. 

To your ſecond Paragraph I anſwer, that it is not 


only paſt Doubt that there are ſome Enthuſiaſts among 


the Methodifts, but it is certam and evident to all 
the World that moſt, if not all, of them are ſo: This 
at leaſt is moſt manifeſt, that there are more Enthu- 
ſiaſts among them than among any other Denomina- 


tion of Chriſtians in the three Nations; and I am ve- 


ry apt to think that you yourſelf are as great an En- 
thuſiaſt (though you may not be ſenſible of it) as any 
among them ; and that all this muſt be owing to 
your Doctrine and Diſcipline, no better Proof can be 
deſired, -or indeed rationally expected, than that how- 
ever ſober or rational Men may be before, yet they 
no ſooner become your Diſciples than they do then, 
or ſoon after, become manifeſt Enthuſiaſts. 

As to the anonymous Pamphlet upon Inſpiration, 
I can no otherwiſe prove the Author to be a Diſciple 


of yours than by affirming, as I can with Truth do, 


that it was recommended and put into my Hands for 
a Methodiſt Book; and I am very much inclined to 
believe that it was really fo, for this very good Rea- 
ſon, becauſe the Author, whoever he was, copies ex- 
actly after yourſelf ; for you (as well as all other Me- 
thodifts, with whom or their Writings I have had any 
Converſation or Acquaintance) ſtrenuouſly plead for 
the extraordinary and immediate Inſpirations and In- 
fluences of the Holy Ghoſt, as abſolutely neceſſary to 
every Chriſtian ; and you, in particular, in your An- 
ſwer to Dr. Trap, p. 49. ridicule the Diſtinction and 
Difference between the extraordinary and immediate, 
and the ordinary and mediate Influences and Inſpira- 
tions of the Holy Ghoſt, calling it a mere Dream ; 
and 


remain in the Regenerate, is over and above bordering upon Blaſ-_ 
phemy. 
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and how naturally fuch Doctrine as this leads to En- 
thuſiaſm, the evident Effects of it upon the Generali- 
ty of your Diſciples, who take all your Docttines for 
Oracles, plainly demonſtrate. 

In your third Paragraph you tell me, that you be- 
leve ſeveral are called of God to preach the Goſpel, 
though not epiſcopally ordained ; and yet you tay, 
you have no Exception to the twenty-third Article of 
our Church, though you judge there are ſome Caſes 
exempt. 

NxvER, I believe, was ſo much Sophiſtry and In- 
conſiſtency couched together in fo few Lines; for by 
your mentioning epiſcopal Ordination, one would be 
apt to imagine you had ſome other Kind or Species of 
Ordination m view; and who knows but you mean 
ſome Ordination of your own, by virtue of which you 
think your Preachers may lawfully preach, though not 
epiſcopally ordained ; and that therefore you may ſay 
you have no Objection to the Article; for though the 
Article ſays, that no Man may take upon him the Of- 
fice of publick preaching, before he be lawfully call- 
ed and ſent to execute the ſame, yet as it does not 
mention an epiſcopal Miſſion in Terms, poflibly you 
may imagine that your own Call and Miſſion may be 
equivalent to any epiſcopal Call or Miſſion whatſoever ; 
for I know no other poſſible Means of clearing you 
from a moſt evident and glaring Inconſiſtency, in al- 
lowing Men to exerciſe the Office of publick preach- 
ing, without any viſible Call or Miſſion but what they 
receive from yourſelf; and at the ſame Time decla- 
ring, that you have no Objection to the Article, which 
flatly condemns all who take upon them that Office, 
without a regular Call from thoſe who have publick 
Authority given them in the Church or Congregation, 
to call and fend Miniſters into the Lord's Vineyard ; 
and in the Church of England none have this Autho- 
rity but the Biſhops. In a Word, either the Article 
is falſe, or, if true, there is no other way of clearing 
you 
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you of acting in Oppoſition to it, but by ſuppoſing 
that you look upon your Society as a diſtinct Church, 
and that your Call or Miſſion ia your own Church, is 
equivalent to an epiſcopal Call or Miſſion in the eſta- 


bliſned Church. But, 


2. By. being called of God to preach the Goſpel, 
you muſt either mean that they have a direct and im- 
mediate Call, tuch as the Prophets and Apoſtles had; 
or elſe, that though they have not ſuch an immediate 
and direct Call, yet they have by their own Study, 
and the ordinary Bleihng of God upon their Endea- 
vours, acquired ſuch Gifts and Talents as qualify and 


enable them to preach, though they are neither epiſ- 


copally or otherwiſe ordained. If you mean it in the 
firſt Senſe, I readily grant that fuch as are fo called 
may lawfully preach, without any other Ordination, 
provided they can prove their Call aſter the ſame Man- 


ner that the Prophets, Apoſtles, and other inſpired 


Perſons proved theirs, that 1s, by plain and incon- 
teſtable Miracles; otherwile no Man can, in Reaſon 


or Prudence, believe that they are fo called, or conſe- 


quently that they can preach by Virtue of ſuch a pre- 
tended Call, (for it can be no more than pretended till 
ſufficiently proved, nor can it be ſo proved otherwiſe 
than by Miracles) lawfully preach, that is, become 
publick Preachers of the Goſpel in the Church or Con- 
gregation. 

Ir you mean it in the ſecond Senſe, then you muſt 
either allow that they have no Right to become pub- 
lick Preachers of the Goſpel, until their Gifts and Ta- 
lents are examined and approved by the Governors of 
the Church, and are thereupon regularly admitted to 
execute that Office, according to the Rules of the Goſ- 
pel and the Laws and Canons of the Church ; or you 
muſt intirely give up the twenty-third Article, which 
enacts and provides, that no Perſon whatſoever, be 


his Gifts, Talents, or Endowments ever fo great or 


eminent, ſhall preſume to take upon himſelf the Of- 
F fice 
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fice of a publick Preacher or Teacher in the Church, 
until he is ſo examined and called. So that, in ſhort, your 
aſſenting to the Truth of the Article, and declaring 
that you have no Exception to it, and your allowing 
mere Laymen, without any publick Call, or Ordina- 
tion from the Governors ot the Church, to take and 
aſſume to themſelves the Office of publick Preachers of 
God's Word, are altogether inconſiſtent, and mutual- 
ly deſtroy each other. 

As to your exempt Caſes, I am ſure the Article 
exempts none; and I could wiſh you had mentioned 
ſome Caſe, which you believed to be exempted. I 


know but of one (except the Caſe of an immediate 


and direct Call or Miſſion from God, which I prefume 
your 1 have the Modeſty not to pretend 
to) which has any Reſemblance of an exempt one, and 
that is, the Caſe of a Layman's happening into a 
Country where the Name of Chriſt is neither known 
nor acknowledged ; and when this ſhall happen to be 
the Caſe with any of them, we ſhall find no Fault 
with them to become publick Preachers of the Goſ- 
pel; but, till then, we muſt look upon them to be 
ſchiſmatical and facrilegious Intruders into an Office, 
to which they have no Manner of Right by any Law 
of God or Man. op 

Taar Paul and Barnabas were deſigned and ſet 
apart for the apoſtolick Office at large, ſome time be- 
fore, I readily grant; but that they were ordained for 
the Execution of any pecuhar or particular Miniftry, 
till Hands were laid upon them by the Prophets, or 
chief Governors of the Church at Antioch, that I deny; 
for to deſign and ſet apart for the Execution of an Of- 
fice is one Thing, and to be actually ordained and de- 
to execute it, is another. 

I do ſuppoſe, Sir, that your Father deſigned and 
ſet you apart for the Miniſtry, ſome time before you 
were actually ordained a Miniſter ; and it was the 


very ſame Caſe with the twelve original Apoſtles; they 
were 
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were deſigned and ſet apart from the ref of his Diſci- 


ples by our bleſſed Saviour, and trained up by him for 
the apoſtolick Office long before they were actually 
ordained; for they were not ordained till after our Sa- 
viour's Reſurrection, when he breathed on them, and 
ſaid, Receive the Holy Ghoſt, " whoſe Sins ye remit, they 
are remitied; and again, as the Father ſent me, ſo 1 
fend you; after which he deſired them to ſtay at Jeru- 


ſulem until this their private (as it were) Ordination 


was made more publickly authentick, by the viſible 
and miraculous Deſcent ot the Holy Ghoſt upon them. 
And although I grant that the Rite of impoſing Hands 
was uſed on other Occaſions, as well as Ordination, yet 
every Circumſtance of the Paſſage under preſent Con- 
ſideration, plainly ſhows, that the Impoſition of Hands 
here mentioned was applied to Paul and Barnabas, for 
no other Purpoſe (the Ceremony of Induction being, I 
ſuppoſe, not quite ſo antient as the Days of the Apo- 
ſtles) than for ordaining them, for the Diſcharge of a 
peculiar Office, for which they had been before de- 
ſigned, and ſet apart by the Holy Ghoſt. 

In one Word, tho' Paul and Barnabas were called 
and ordained of God, and not of Man or by Men, to 
be Apoſtles at large, yet they were ordained, and de- 
puted to the particular Miniſtry of preaching the Goſ- 


pel to the Gentiles by the Church at Antioch. 


4. In your fourth Paragraph you tell me, there are 
ſeveral Queſtions concerning Dioceſan Epiſcopacy, 
which, you fay, you would be glad to have antwer- 
ed; the firit of which is, Where is it preſcribed in 
Scripture ? Before I can anſwer your Set of Queſtions, 
I muſt here again put you in mind of another Omiſſion 
of yours: In my former Letter to you, I told you, 
that you yourſelf having, in your Diſcourſe upon Ca- 
tholick Spirit, acknowledged that you believed Epiſ- 
copacy to be both ſeriptural and apoſtolical, by wich 
you meant (as you explain yourſelf in your firſt Let- 

1 ter) 
h john xx, 


68 n 
ter) that it was very well agreeing with the Practice 
and Wriungs of the Apoſtles; I told you, I fay, that 
this was equivalent to, and the ſame Thing with, be- 
ing preſcribed in Scripture; for if it was the Form of 
Government which the Apoſtles ſettled, m all the 
Churches which they founded, and which they recom- 
mended in their W rings, (and if it was not fo, pray 
tell me how could it be, as you confeſs, agrecable 
either to their Practice or their Writings) every Man 
of common Senſe and Reaſon muſt allow, that this 
was, in other Words, the ſame Thing as a ſcriptural 
Preſcription. 

Bu of all this you take no manner of Notice, but, 
for Reaſons good and weighty, you pals it by in pro- 
found Silence, and inſtead of endeavouring to take off 
the manifeſt and apparent Inconſiſtency, between your 
acknowledging Epilcopacy to be very well agreeing 
with the Praciice and Writings of the Apoſtles, .and 
denying it a ſcriptural Preſcription, or acknowledging 
your Error and Miſtake, you only endeavour to em- 
barraſs me with a Set of ſophiſtical Queſtions, altoge- 
ther inconſiſtent with your own expreſs Acknowledg- 
ments. 

To your firſt Queſtion therefore, © Where is Epil- 
„ copacy preſcribed in Scripture ! 2” ] anſwer, 1. Ad 
hominem, that if you will tell me where the Change 
of the Sabbath from the laſt to the firft Day of the 
Week, is preſcribed in Scripture, then I will tell you 
where Epiſcopacy is preſcribed in Scripture alſo; 
for cither you believe the Change of the Sabbath to be 
preſcribed in Scripture, or you do not; if you believe 
it to be ſo preicribed, then I defy you to prove it any 
other way than by its being (as it certainly is) agreea- 
ble to the Practice and Writings of the Apoſtles ; if 
then, according to the Suppolition, you believe the 
Change of the Sabbath, at firſt inſtituted expreſsly by 
God himſelf to be held on the ſeventh Day, in Me- 
Mory of his refting from the Works of Creation on 
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that Day, to the firſt Day of the Week, in Memory 
of our Lord's riſing from the Dead on that Day, to 
be a ſcriptural Preicription, and that you neither have, 
nor indeed can have, any other Authority for ſo be- 
heving, but that Changes being agreeable both to the 
Practice and Writings of the Apoſiles, why do you 


not believe the ſcriptural Preſcription of Epiſcopacy, 


for which, according to your own expreſs Acknow- 
ledgment, you have the very fame Authority? Left 
the World, as it well may, ſhould conclude that you 
have ſome particular Pique to Epiſcopacy, in denying 
it a ſcriptural Preſcription, when you allow that Pre- 
{cription to the Change of the Sabbath, upon no other 
Grounds than (you confeſs) there 1s for the ſcriptural 
Preſcription of Epiſcopecy. 

Bur if you do not believe the ſeriptural Preſcription 

of the Change 


have no other Foundation to ſtand upon, but the Au- 
thority and Tradition of the Church preſcribing it; 
and then it is incumbent upon you to tell us, how the 
Church came by an Authority to change a poſitive In- 
ſtitution of God, or why her Authority may not ex- 
tend to all, or any other poſitive Inſtitution, as well as 
the Sabbath? For to allow the. Church, excluſive of 


the Apoſtles, any fuch Authority, is a manifeſt and a 
main Principle of Popery, which all Proteſtants una- 


nimouſly deny. 
2. I ANSWER ad rem, that Epiſcopacy being only the 


Government of one ruling in chief, or in Superiority 


over other inferior Church Officers, or Miniſters, it is 
eaſy to ſhew where it is preſcribed in Scripture : It is 


preſcribed and ſet down by St. Paul, 1 Cor. xii. 28. 


| where the Apoſtle tells us expreſsly that God has fer 
in his Church, 1. Apoſtles, 2. Prophets, 3. Teach- 
ers, £c. the plain Meaning of which can be no other, 
than that God ordered and appointed his Church to 
be governed by Officers, or Miniſters, acting in Su- 
periority one over another, which is the W 2 
| kak F 3 hing. 


e of the Sabbath, then. this Change can 
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Thing, in other Words, with Epiſcopacy; for tho' | 
ſhould grant that Epiſcopacy or Biſhops were not in 
theſe expreſs Words or Terms mentioned, or preſeri- 
bed in Scripture ; yet if the Thing meant by both be 
nn in it, as I think it plainly is, in the above 
Text of St. Paul, this muſt be allowed by all to be 
abundantly fufficient to my Purpoſe; for to diſpute 
about Words or Names, when we are agreed as to 
the Thing, is both childiſh and ridiculous. But I am 
under no Neceſſity to take Advantage of this, becauſe 
the very Name, Office, and Qualifications cf Biſhops, 
in Contradiſtinction to other inferior Church Officers 
and Miniſters, are mentioned and preſcribed in Scri;.- 
ture, as particularly 1 Tim. iii. 1, 2. where the very 
Name, Office, and Qualifications of a Biſhop are ſet 
down and preſcribed at large; and ver. 8. the Office 
and Qualification of a Deacon, Miniſter, or any other 
inferior Attendant upon, or Aſſiſtant to a Biſhop, are 
preſcribed and ſet down : In the Epiſtle to Titus c. i. 
ver. g. we are told, that he was left by St. Paul in 
Crete to ordain Elders, or Biſhops, in every City. 
That by Elders are meant Biſhops, is apparent from 
ver. 6, 7. where the Qualifications of a Biſhop (as the 
Elder which Titus was left in Crete to ordain) are ſet 
down and deſcribed. Timothy was ordained Biſhop of 
Epheſus, the Metropolis of the proconſular Aſin, by 
St. Paul, with archiepiſcopal Inſpection over all the 
other Biſhops of that Province; and accordingly St. 
Paul in his firſt Epiſtle to him, c v. v. 1. directs 
him how to behave towards the Biſhops and Preſpyters 
of his Province; Rebuke not, ſays the Apoſtle, an 
Elder, or Biſhop, but intreat him as a Father, and the 
younger Men, that is, according to the learned Doctor 
Hammond on the Text, any inferior Church Officer or 
Miniſter, whether Prieſt or Deacon, as Brethren. The 
fame St. Paul inſcribes his Epiſtle to the Philippians 
to the Biſhops and Deacons, that is, not to the Biſhop | 
of Philippi alone, but to all the Biſhops of that 55, 
Or 
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or Province of Macedonia, whercof Philippi was the 
chief or metropolitan City. | 

Hence it appears, that Epiſcopacy was the Form 
of Government which St. Paul eſtabliſhed in that 
Province, upon its firſt Converſion to Chriſtianity by 
his Miniſtry. 

Anp as the univerſal Practice of the Church is the 
very beſt Evidence we can pothibly have, of that Form 
of Church Government which was preſcribed in Scrip- 
ture, ſo we find that Epiſcopacy was the Form of 
Church Government which obtained from the very 
Beginning, as a divine and conſequently a ſcriptural 
Inſtitution, in all Churches of the Apoſtles planting ; 
we are as certain as we poſſibly can be of any Mat- 
ter of Fact, at fo great a Diſtance of Time, and the 
moſt univerſally and undoubtedly believed by all 
Mankind. | = 

Tur St. James the Brother of our Lord, furna- 
med the Juſt, was ordained by the Apoſtles the firſt 
Biſhop of Jeruſalem; that St. Peter was the firſt Biſhop 
of Antioch ; that St. Mark was the firſt Biſhop of Alex- 
andria; and laſtly, that St. Peter and St. Paul were 
Jointly the firſt Biſhops of Rome, the one preſiding 
over the Jewiſb, and the other over the Gentile Converts 
of that City. Euſebius, and other Church Hiſtorians, 
has left us a Catalogue of all the Biſhops that ſucceeded 
theſe original Biſhops, in theſe four great Cities, in a 
direct Line, all the way down to the firſt Council of 
Nice; and the Evidence for epiſcopal Government in 
all other Churches, as well as theſe four patriarchal 
and Mother Churches, both before and ſince the Coun- 
cil of Nice, is unqueſtionable. England, as well as 
all other Nations, received Epiſcopacy together with 
its Chriſtianity, the one was coeval with the other. - 

LUCIUS the Britiſh, and probably the firſt 
Chriſtian Monarch upon Earth, ſent two Biſhops on 
an Embaſſy to Rome, to which Britain was then tribu- 

F 4 tary, 
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and a Province of the Roman Empire, above 
two hundred Years before Auſtin the Monk came to 
convert the Saxons; and the fame Auſtin, upon his 
Arrival in Britain, found a regular Church in Eng- 
land, under an Arch and other Suffragan Biſhops. 
LasTLY, I anſwer, that Epiſcopacy is founded up- 
on and preſcribed by the very Words of our Lord to 
St. Peter, Matth. xvi. 18. I ſay unto thee that thou art 
Peter, and upon this Rock I will build my Church, and 
the Gates of Hell ſball not prevail againſt it; and what- 
ſoever thou ſhalt noſe on Earth ſhall be lnoſed in Heaven, 
and whatſoever thou ſhalt bind on Earth ſhall be bound 
in Heaven; upon which Words of our Lord the great 
and glorious Martyr and Archbiſhop of Carthage, St. 
Cyprian, diſcourſes thus, in his 33d Ep. p. 66. of the 
Oxford Edition: Our Lord, ſays he, whoſe Precepts 
and Injunctions we ought to dread and obey, pro- 
* viding for the Honour (or Power) of a Biſhop, and 
the Order (or the Frame, Contexture, and Govern- 
ment) of a Church, ſpeaks thus to St. Peter in his 
<* Goſpel, I ſay unto thee, &c. From hence, through 
all Ss Vicithtudes, and Turns of Times and Suc- 
ceſſions, the Ordination (not of any one Biſhop, as 
ſovereign Monarch over all others, as the Church 
of Rome contends, but) of Biſhops in general, and 
the Order or Frame and Government of a Church 
is handed down to us; fo that the Church is built, 
not upon any one, but upon the College of Biſhops ; 
< and all the Adminiſtration of the Government of 
the Church is managed by the fame Governors, the 
% Biſhops. Seeing therefore that this (that is moſt 
plainly the Government of the Church by Biſhops) 
is founded on the Divine Law, it is wonderful 
to me that ſome Lapſers ſhould take upon them- 
ſelves, with ſo much Boldneſs and Raſhneſs, to write 
to me in the Name of a Church, whereas a Church 
© contiſts of a Bis nor, his CLERGV, and a faithful 
or unlapſing Laity.” 
| Tuts 
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Tars is the full Import and Meaning of the Mar- 
tyr's own Words, (as near as I could render them) 
which, to prevent cavilling about their Senſe and 
Meaning, I have tranſcribed at the Bottom * of the Page. 

Gtvx me Leave now, Sir, to point out to you the 
Principles upon which this great and learned Martyr 
founded the aforeſaid Conchition, which I ſhall do in 
the Words of a very learned Advocate * and Confeſſor 
for Epiſcopacy in Scotland 1. That our Lord when 
he faid to Peter, I ww7ll give thee the Keys of the King- 
dam of Heaven, &c. did thereby inſtitute (not the Su- 
premacy of any one over all others, but) the Honour 
and Power of every Biſhop, together with the Ratio 
that is, the Frame, the Contexture, and Government 
of every Church. 

2. That in Virtue of that divine Inſtitution, Diſpo- 
tion, Settlement, or Ordmance of our Lord, there 
had always been, to that very Day, a Succeſſion of 
ſuch Biſhops. 

3. THar, according to our Lord's Promiſe to St. 
Peter, all particular Churches had been always built 

4. THAT all thoſe Biſhops had always ordered the 
Diſcipline, managed the Government, and tempered 
the Adminiſtration of thoſe particular Churches; and 
that thereſore, 

5. By divinePrecept, which all Men ought to ſtand 
jn Awe of and to obſerve, every one ought to _ 


n Dominus noſter eujus Præcepta metuere et obſervare debemus, 
Epiſcopi honorem et Eccleſiæ Rat ionem diſponens in Evangelio lo- 
quitur, et dicit Petro; ego tibi dico quia tu es Petrus et ſuper 
hanc Petram, Ec. inde per Temporum et Succeſſionum Vices, Epil- 
coporum O: cinatio et Ecclefiz Ratio decurrit, ut Eccleſia ſuper E- 
piſcopos conſtituatur et omnis actus Eccleſiæ, per eoſdem Guber- 
natores Cubernetur. Cum hoc itaque Divina Lece fundatum fit 
miror quoſttam audaci Temeritate, fic mihi ſeribere voluiſſe, ut 
Lecleſia N. unine Litteras facerent, quando Eccleſia in Epiſcopo et 
Clero et {tant Laicis fit conſtituta. | 
Vie  iication of the Principles of the Cyprian Age. 
Landon p: 1, ch x. p. 504. 
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the Power of thoſe particular Biſhops, which Power 
ought to be acknowledged and regarded, by every 
Member of thoſe particular Churches whereof they 
are Biſhops : And let me add to thele Principles, ta- 
ken trom the aforeſaid learned Author, | 
6. Thar by the divine Law, in the Words of our 
Saviour to St. Peter, every Church muſt conſiſt of a 
Biſhop, his Clergy, and a faithful (or according to St. 
Cyprian's Phraſe) a ſtanding Laity, that is, a Laity 
that fell not from their Chnſtian Profeſſion in time of 
Perſecution. | 
From all which it evidently follows, that Epiſcopa- 
cy is ſo firmly eſtabliſhed upon and preſcribed by Scrip- 
ture, that (at leaſt in St. C yprian's Opinion) No Biſhop 
no Church, is an inconteſtable Maxim. Hence the 
ſame great Saint and Martyr defines the Church to be, 
Plebs Epiſcopo ſuo adunata, that is, a Flock cloſely 
united and adhering to their Biſhop : Hence he every 
where in his Epiſtles makes every Biſhop the Centre 
and Principle of Unity to his own Church, to be the 
unus Judex vice Chriſti, the one Judge inftead of Chriſt, 
that is, his Vicar to his own Flock, without any viſt 
ble Superior on Earth. All which Principles, beſides 
their evidently plucking up the Pope's Supremacy 
from the very Roots, do over and above, neceſſarily 
and unavoidably, not only ſuppoſe but infer the ſcrip- 
tural, and conſequently the divine Right of Epiſco- 
_ AVE inſiſted on this Evidence for the ſcriptural! 
Preſcription of the Government of the Church by Bi- 
ſhops, not only becauſe it is a ſufficient Confutation of 
what you do in your firſt Letter, upon the Authority 
of Dr. Stillingfleet's Irencum, aſſert, namely, that the 
Plea for the divine Right of Epiſcopacy was never 


heard of in the primitwe Church, but alſo becauſe it 


is the Evidence of a great, a learned, and holy Mar- 
tyr, who made a glorious Stand for the Liberties of 
the Church, and the epiſcopal College, againft the 
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appear that the Apoſtles eſtabliſhed Epiſcopacy in all 


LETTER V. 75 


Encroachments of the Church of Rome, even then a 
pearing in the World; who flouriſhed in the third 
Century, an Age wherein, by the Conſent of all, it is 
allowed, that the Doctrine, Diſcipline, and Govern- 
ment of the Church as yet remained ſound and uncor- 
rupt, according as they were at firſt preached, ſettled, 
and modelled by the holy Apoſtles; an Age ſtrictly 
tenacious of divine and apoſtolical Inſtitutions, and 
extremely cautious of the leaſt Variation from them; 
an Age wherein the extraordinary Manifeſtations and 
Illuminations of the Holy Ghoſt were common and 
ordinary, many of whiciz were communicated to this 
holy Martyr upon ſpecial Occaſions; and finally, an 
Age wherein they might as certainly know, even by 
oral Tradition (fuppoting there were no written Mo- 
numents or Records to inform them) what Form of 


Government the Apoſtles eftabliſhed in all the Church- 


es which they planted, as we of this Age can know 


what Form of Government was eſtabliſhed or agreed 
upon in England and Ireland at the Reformation, it be- 
ing much about the ſame Diſtance of Time from the 
Death of St. John to- the Death of St. Cyprian, as from 
the Reformation to our Days. 

Upon the whole Matter, I muſt be very free and 
plain with you, and therefore muſt needs ſay, that 
you are a Man of very extraordinary and out- of- the- 
way Principles, firſt to acknowledge Epiſcopacy to be 
ſcriptural and apoſtolical, and then to deny that it is 
pretcribed in Scripture; which 1s juſt as if one that 
could not deny Monarchy to be agreeable to the Prac- 


_ tice, the Laws, and Conſtitution of England, yet would 


make it a Matter queſtionable and diſputable, whether 
it was preſcribed by either. 

Havinc thus, Sir, anſwered your firſt Queſtion 
largely, and I hope ſatisfactorily, the reſt of your Que- 
ſtipns will adrait of a quicker Diſpatch. 

To your ſecond Queſtion, namely, How does it 


the 
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the Churches which they planted ? I anſwer, 1. That 
you muſt allow that it was Epiicopacy alone and no 
other, or Preſbytery or Independency alone and no 
other, which the Apoſtles eſtabliſhed in all the Churches 
which they planted; or that they eftabliſhed Epiſco- 
pacy in tome and Preſbytery or Independency in other 
Churches : If it was Epiſcopacy alone, and no other, 
which they eftabliſhed in all the Churches of their 
Plantation, how came you to make a Queſtion of it ? 
If it was Preſbytery alone, and no other, which they 
eſtabliſhed, then pray, Sir, be pleaſed to inform me, 
how can Epiſcopacy, as you expreſsly acknowledge, 
be agreeable either to their Practice or their Writings ? 

Bu r if you fay that they eſtabliſhed Epiſcopacy in 
ſome, and Preſbytery in other Churches, I muſt ſtill 
be bold to demand of you, to ſpecify and name the 
particular Churches in which they eſtabliſhed the one, 
and in which they eſtabliſhed the other ? Which is 
a Taſk that, I preſume, upon Reflection, you will not 
readily undertake to execute; and I ſhall make a fair 
Offer, name but any one Church upon the Face of 
the whole Earth, from the firſt Foundation of Churches 
to the Days of John Calvin, that was governed by 
mere Preſbyters alone acting in Parity, and I ſhall 
moſt chearfully recant and give up the Argument. 

2. I ANSWER, That we have as clear and undoubt- 
ed Evidence, that it was the epiſcopal Form of Go- 
vernment alone which the Apoſtles eſtabliſhed in all 
the Churches which they planted, as we have that the 
ſeveral Books of the New Teſtament, which go under 
the Names of their Authors, were really and actually 
wrote by them ; for all the Evidence we have for this 
laft, is the conſtant, uninterrupted and invariable Tra- 
dition of all Ages, from their Times to our Days; but we 
have the very fame conſtant, uniform, and invariable 
Tradition, that Epiſcopacy alone was the Form of Church 
Government which the Apoſtles eſtabliſned in all the 
Churches which they planted; for all thoſe who _ 
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handed down to us the Books of the New Teſtament, 
as Books wrote by the Authors whoſe Names they 
bear, have in like Manner handed down to us Epii- 
copacy, as the Form of Government alone which the 
Apoſtles eſtabliſhed in all the Churches which they 
* And if you admit the Evidence as good and 
ſufficient in one Caſe, why not in the other? For where 
the Evidence is one and the lame, for two different 
Matters of Fact, to admit it in one, and reject it in 
the other, is abſurd and ridiculous. 

To your third Queſtion, namely, How does it ap- 
pear that the Apoſtles eſtabliſhed Epiſcopacy in any 
Church, fo as to make it of perpetual Obligation? I 
anſwer, That Government of ſome Kind being eſſen- 
rially neceſſary for the Preſervation of the very Being, 
as well as the Well-being of every Society, and the 


Church being a Society inſtituted — the nobleſt Ends, 


namely, — Glory of God, and Salvation of Souls; 

it would be a great Reflection upon the W iſdom and 
Goodneſs of God, to ſuppoſe that he would not ſettle 
it under ſuch a Form of Government as beſt ſuited 
theſe Ends, and was moſt conducive towards the at- 
raining of them; and as the Apoſtles acted by a di- 
vine Commiſſion, and under the immediate Influence 
and Directions of the Holy Ghoſt, it is not to be que- 
ſtioned but that they did eſtabliſh Epiſcopacy as a 
Form which they knew, and were informed by the 
Holy Ghoſt, beſt fuited the Ends of the Inſtitution of 
the Society, and was moft conducive towards attain- 
ing of them, and conſequently of perpetual Obliga- 


tion, until ſome other Set of Men, acting by the fame 


divine Commiſſion, and under the fame Influences of 
the Holy Ghoſt that they did, ſhall cancel the Obli- 
gation. 


PAR r of your fourth Queſtion being the fame in 
Effect with your ſecond Queſtion needs no other Ar: 
ſwer than what was given to it. To the other Part, 


namely, can we prove the Form which now obtains 
in 
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in England, to be the ſame which the Apoſtles eſta- 
blithed in all Churches? I anſwer, That having pro- 
ved Epiſcopacy, or the Government of one ruling in 
chief, or in Superiority over other inferior Church Mi- 
niſters, to have been the Form which the Apoſtles 
eſtabliſhed in all Churches, we can eaſily prove that 
to be the Form for Subſtance (though there ſnould be 
ſome little Difference or Variation in the outward Mode 
or Manner of Adminiſtration) which now does, and 
ever has obtained in England, becaule that is a Go- 
vernment of one ruling in chief, or m Superiority over 
other inferior Church Officers or Miniſters. 

As to Hereſy and Schiſm, which are the Subjects of 
your fiſth Paragraph, you do not ſay one Word more, 
or more to the Purpoſe, in this, than you did in your 
firſt Letter: In Anſwer to which I told you, that there 
was a Difference to be obſerved between the ftrict 
Notation of the Word az or Hereſy, and the ec- 
cleſiaſtical Uſe of it as a technical Term; that accord- 
ingly it was Vox media, as I now remember Gratius 
ſomewhere calls it, that is, a Word which is ſome- 
times taken in an indifferent Senſe, and ſometimes in 
a bad Senſe, I quoted ſome Texts of Scripture where 
it was taken in both theſe Senſes, and particularly one, 
namely, 2 Pet. ii. 1. where it is evidently taken for a 
Denial of an Article of Faith; for the Apoſtle in that 
Text ſpeaks of ſome falſe Prophets who brought in 
damnable Herefics, even denying the Lord Jeſus that 
ought them. 
ow whether thoſe falſe Prophets were the Gnoſtic 


Hereticks, (according to Dr. Hammond) who taught, 


that it was lawful to deny Chriſt in Times of Perſecu- 
tion with the Mouth, provided they believed on him 
in their Hearts; or whether, according to the judici- 
ous Grotins, they were the Carpocratian Hereticks, who 
denied the Divinity and Eternity of Chriſt, is no way 
material; ſince in either Caſe it evidently appears from 
the Text, that Hereſy is the Denial of tome —_— 
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Article of Faith. Now of this Anſwer, in my ſecond 
Letter, you take no manner of Notice, but paſs it by 
in profound Silence. Sir, whether you know it or 
no, you feem to be admirably well qualified for a 
Commentator, for J find you can paſs by a difficult 
Paſſage, with as much Eaſe and as little Concern as 
any of the whole Fraternity. 

You tell me over again, that in all the Bible Hereſy 
is no where taken for an Error in Fundamentals, or any 
thing elſe: To which I anſwer, that if your Meaning 
be that it is no where in the Bible ſaid, Totidem Vorbis 
et Syllabis, that Hereſy is the Denial of an Article of 
Faith, or an Error in Fundamentals, or any thing elle, 
you do but trifle, and play the Sophiſter moſt egre- 


22 : For though it be no where in the Bible, in 


many expreſs Words, ſo faid, yet that Hereſy is 
ſuch an Error is evidently colligible from the forego- 
ing Text, where denying the Lord 7Je/us is reckoned 
among the damnable Hereſies, which the falſe Pro- 
phets, there ſpoken of, endeavoured to introduce into 
the Church. Now I hope you will allow, that deny- 
ing the Lord Jeſus, in any Senſe of the Word denying, 
muſt be (if not a fundamental) at leaſt ſome Kind of 
Error; and if this does not convince you that Hereſy 
is the Denial of, or ſome Kind of Error concerning an 
Article of Faith, you muſt, in my humble Opinion, 
be plentifully ſtocked with that for which God has pro- 


| vided no ordinary Remedy, and that is, wilful Obſti- 


nacy. 

3 the bare and ſimple Denial of an Article 
of Faith does not denominate a Man an Heretick; no, 
nor a ſimple Error maintained againſt even a funda- 
mental Point, unleſs it be maintained with wilful Ob- 


ſtinacy and pertinacious Animoſity. Hence the great 


St. Auſtin uſed to ſay, Errare poſſum, Hereticus eſſe nals, 
I may be miſtaken, but will not be an Heretick. The 
Man knew he was not infallible, and was there- 
e ſubject to Miſtakes ; but he was reſolved not 2 
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be an Heretick, becauſe he was reſolved never to 


maintain any Opinion with wilful and pertinacious Ani 


moſity, but always with a Mind duly diſpoſed, and 
prepared to receive the Truth, whenever it was fuf- 
ficiently propoſed to him; therefore he lays it down 
as a Rule, that whoev' er maintains and defends his 
"0 Opinion tho” never ſo perverſe, without any perti- 
* nacious Animoſity, eſpecially if he was not the firſt 


Author or Broacher of it, but received it by Tra- 
dition from his ſeduced and erroneous Forefathers, 


and in the mean time carefully ſeeks the Truth, 
« with a Mind duly diſpoled to receive it whenever 
„ he finds it, is by no Means to be reckoned amon 

„ Hereticks.” His Opinion indeed is ſtill (conſidered 


in itſelf) an Hereſy, but not fo in him, becauſe not 
maintained with wilful and pertinacious Animoſity ; 


juſt as Poiſon is ſtill Po ſon in itſelf, though ſome Con- 
ſtitutions may be ſo ſtrong as to get the better of it; 
the Man (according to the Language of the Schools) 
is a material but not a formal Heretick ; he maintains 
the Matter of an Hereſy, but he holds not the Forma- 
lity of it. | 
You make no more of Schiſm, in the Scripture 
Senſe, than indulging a little Unkindneſs of Temper 
towards our Fellow Chriſtians ; and if this be all, it 
is wonderful and ſurpriſing to me, that the primitive 
Fathers and Chriſtians ſnould all agree ſo unanimouſly 
in painting it in ſuch black Colours as they do, eſ- 
teeming * it a Sin of almoſt as black a Character as 
Murder, Adultery, or even Idolatry, and not to be 
expiated without Repentance, and an actual forſaking 
of it, even by Martyrdom ; furely they muſt have 
looked upon it as ſomething of a more heinous Nature 
than a little Unkindneſs of Temper, expreſſed or in- 
dulged towards our Fellow Chriftians : But the very 
Import of the Term Schi/m implies a great deal . 
or 


> See Dr. Hammond's Treatiſe of Schiſm, where you will meet 
with Teſtimonies of the Ancients | to this Purpoſe 1 in abundance. 
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for it implies a Rending or Sciſſure, a tearing to Pie- 
ces; it is, as the great Primate Brambal fays, like a 
Mutiny in an Army, or a Sedition or Rebellion in the 
State; in a Word, it is an eccleſiaſtical Sedition, or 
Rebellion againſt our ſpiritual Superiors, and therefore 
our Church in her excellent Litany, becauſe of their 
Kindred and near Affinity to each other, next, after 
all Sedition, privy Conſpiracy, and Rebellion, directs 
us to pray for Deliverance from all falſe Doctrine, He- 
reſy, and Schiſim. 

You reject and flight Phavorinus's Definition of 
Hereſy, and indeed the Definition of any other, and 
will, you ſay, ftick to your Bible, as the ſixth Article 
of our Church teaches you. Sir, I perceive where it 
imports and concerns you moſt, that you are very re- 
gardleſs of the Articles of the Church, and can eaſily 
deviate from them, as in the Cale of Lay-preachers 
and the Doctrine of Regeneration, before obſerved ; 
but when it avails you nothing, there you would fain 
be thought very obſervant of them, as in the Caſe in 
hand: For what manner of Affinity or Relation have 
Articles of Faith, neceſſary to be believed by all (of 
which only the ſixth Article ſpeaks) with the Definition 
of a Term? And might you not, without any Preju- 
dice to the Article, allow the Definition of Phavorinus, 

notwithſtanding the Article ſays, and that truly, that 
Scripture is the only Rule of Articles of Faith neceſſary 
to be believed by all. But haſt thou appealed to the 
Bible? to the Bible then let us go. 5 

You ſay then, that the firſt Place you meet the 
Term Schiſm is 1 Cor. xiii. 10. and again you meet it 
c. xi. 18. But it is plain, you fay, that in both Places 
is meant, not any Separation from the Church, but 
uncharitable Diviſions in it; for the Corintbians con- 
tinued ſtill to be one Church, without any Separation 
of the one from the other, Sc. Sc. So then it ſeems 
that a little Unkindneſs of Temper towards each 

G other, 
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other, tho' no Violation of external Communion or 
Solution of Unity ſhould enſue thereupon, is the Scrip- 
ture Sin of Schilm ; but if this unkind and uncharita- 
ble Temper ſhould end in an open Violation of exter- 
nal Communion, and the Solution of Unity (which 
the holy Scriptures ſo earneſtly and pathetically re- 
commends among all Members of the Church, which 
would have been the Effect of the mutual Animoſities 
and Diviſions among the Corinthians, had not the 
Apoſtle ſeaſonably interpoſed) fo that Altar is fet up 
againſt Altar; then, according to your caſuiſtical Di- 
vinity, it ceaſes to be a Sin, at leaft it is no more to 
be called the Scripture Sin of Schiſm ; the plain and 
evident Conſequence of which is, that the further and 
higher Chriſtians carry their unkind Temper againſt 
each other, and the more ſcandalous and uncharitable 
the Effects of it are, the leſs ſinful it is; which is ſuch 
comfortable Doctrine to all our Diſſenters, that I dare 


venture to promiſe you the hearty Thanks of all Sorts 


and Sizes of them for it. But becauſe I am one of 
your old-faſhioned Divines, I cannot poſſibly come 
into your way of thinking, as to this Particular; for it 
appears to me, that the Effect muſt of Neceſſity par- 
take of the Nature of the Cauſe that produces it, and 
that the Branches muft be of the fame Nature with 
the Tree from which they grow. Now I am of Opi- 
nion, that uncharitable Diviſtons, and unkindneſs of 
Temper in the Church, are the direct and immediate 
Cauſes of Separation from the Church, of the Violati- 
on of external Communion, and the Solution of Uni- 
ty, and that conſequently theſe latter are of the ſame 
Nature with the former ; and therefore if one be evil, 
and the Scripture Sin of Schiſm, the other muſt be 
the ſame, that is, in plain Terms, if the Root be 
bitter, the Branches that ſprout from it can never be 


Separation from a true Church, which neceſſarily im- 
plies the Violation of external Communion, and the 
Diſſo- 


ſweet. on Sir, I am apt to think, that a cauſeleſs 
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Diſſolution of Unity, is much more ſchiſmatical, and 
conſequently more criminal and finful, than a little 
unkindneſs of Temper, and Strife and Contention, 
which proceeds no farther, and is not attended with 
the foregoing violent Effects, and in all Reaſon ought 
to be deemed Scriptural Schiſm, rather than the latter, 
becauſe it is much more oppoſite to Charity, and more 
productive and preſervative of uncharitable Cenfures, 
Rancour and Malice, which are the Things that ren- 
der all Ruptures, Schiſms, Diviſions, or Separations, 
either in or from the Church, fo very heinous and cri- 
minal in the Sight of God. 

You conclude your Account of the ſcriptural Senſe 
of Hereſy and Schiſm, by ſaying, they are Sins which, 
in the modern Senſe, the Scripture knows nothing of. 
Here, Sir, I am ſomewhat inclined to agree with you, 
becauſe your Senſe of theſe Sins is the modern Senſe; 
for I dare venture to affirm, that you will find no 
other Senſe of theſe Terms than what I have aſſigned, 
in all the Records or Monuments of antient Times; 
and, for aught I know ta the contrary, never any Di- 
vine, before yourſelf and Mr. Hofter, affirmed, that 
uncharitable Diviſions in the Church, or indulging a 
little unkindneſs of Temper towards our fellow Chriſti- 
ans, was the only Scripture Sin of Schiſm, and deni- 
ed that Appellation to a cauſeleſs Separation from a 
true and orthodox Church, when no finful Term or 
Condition of Communion is either impoſed or requred, 
which is the genuine and natural Conſequence and Ef- 
fect of fuch Diviſions. 

Bur notwithſtanding this Opinion of yours, you 
fay, you are far from being indifferent as to any Man's 
Principles in Religion, as appears by your ſeveral Wri- 
tings againſt Deiſts, Papiſts, Sc. Sc. Sc. What 
you have wrote againſt this Bead- roll of Sectaries is 
nothing to the Purpoſe; though in all the Catalogues 
of your Writings, which I have ſeen, I could fee no 
Treatiſe or Tract of yours on purpoſe wrote againſt | 
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any of them; indeed, in ſome of your Appeals which 
J have read, I find you charging the Preſbyterians and 
Quakers with degenerating from, and acting contra- 
ry to their own original Principles, but very little (if 
any thing) ſaid in Confutation of theſe Principles upon 
which they break off from the eſtabliſhed Church: 
But however that be, all I am at preſent concerned in 
is your Diſcourſe upon Catholic Spirit, which you 
made me a Preſent of, and the Maxim which in your 
Plain Acc;unt, &c. you ſay you laid down to yourſelf 
and your Brother, that Orthodoxy was but a very 
ſlender, if it may be allowed to be any Part at all of 
Religion ; and whether from both theſe, and your 
Defence of them in your Letters to me, it doth not 
manifeſtly appear to any impartial and indifferent 
Judge, - you diſcourſed and reaſoned like one that 
was quite indifferent as to any Man's religious Senti- 
ments, I leave to the Judgment of all thoſe that either 
have or ſhall read that Sermon, or the Letters which 
paſſed between you and me upon it; and whether your 
ſtrange Notions of Hereſy and Schiſm do not admini- 
ſter juſt Grounds, without any Breach of Charity, 
to ſuſpect that you are a perfect Latitudinarian in 
Principle. | 1 

I pip not, as you ſeem to apprehend, charge you 
with concealing your Sentiments, I only ſaid, that ei- 
ther you were a Latitudinarian, or concealed your 
Principles to ingratiate yourſelf with the Diſſenters; 
but then, Sir, you may remember I told you at the 
ſame time, that I rather ſuſpected the former than the 
latter, as one might in Reality be an Error of your 
Judgment, but the latter being a groſs Piece of Hypo- 
criſy, I would not willingly fuſpe& any Man, much 
leſs a Brother Clergyman, would be guilty of it. 
| You fay, you need not diſpute with many of the 
Diſſenters to know there is no Probability of Succels, 
as you have, you ſay, found your Father's Words a 
thouſand times true, c. and 55 Sir, you might m 
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Grandmother's Words too, if you could remember 
them ; but all this does not excuſe your not endea- 
vouring, according to your Opportunities and Abili- 
ties, to make them ſenſible of their Errors, if happily 
they may be brought to the Ackowledgment of the 
Truth, that whether they will hear, or whether they 
will forbear, they may know that there was a Pro- 
phet among them. I believe if your Father, of whom 
I have heard a very good Character, were ſtill alive, 
he would tell you, that after the Conceſſions you have 
frankly made, both to Quakers and Prefbyterians (the 
two moſt conſiderable Parties among the Diſſenters) 
you ſhould attempt to diſpute with them, they would 
not only out- face and out- lung you, but alſo out- rea- 
ſon you into the Bargain: For as you maintain the 
Negative of the ſcriptural Preſcription and perpetual 
Obligation of Epiſcopacy, I cannot conceive with what 
Face or Aſſurance you could diſpute with a Preſbyte- 
rian about Church Government, which is the moſt 
material Difference between them and us, and which 
gives them the Denomination of Preſbyterians ; for 
grant them that Epiſcopacy 1s not preſcribed in Scrip- 
ture, and that its Obligation is neither neceſſary nor 
perpetual, and there will be a yon Agreement be- 
tween you as to that Point of Epiſcopacy. Neither 
can I perceive with what better Grace, or Hopes of 

Succeſs, you could diſpute with a Quaker, aſter de- 
claring publickly, that you look upon Baptiſm and the 
Lord's Supper as mere Trifles and Things indifferent, 

and that you deſire the Diſpute about them may never 
come 1n fight. 
Bur, it ſeems, it was only to humour me, that you 
graciouſly condeſcended to diſpute a little with me, but 
not out of any Hopes of Succeſs, though I ſhould have 
a ſingle Eye, and did not aim at Victory but at Truth, 
becaute, you ſay, a Man of threeſcore can hardly, if 
at all, be convinced, Sc. Sir, if you undertook this 
Debate only to humour me, as if you imagined it were 
3 anv 
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any ſort of Pleaſure to me to have any Diſpute with 
you, or any other, you had very little to do, and are 

reatly miſtaken in your Imagination; for I take no 
Kind of Pleafure m having any Debate with you; and 
were J influenced only with the Deſire of Victory, I 
would not think the Credit of gaining one over you, 
(as great a Man as you, or any other, may fancy 
yourtelf to be) worth the Labour and Pains it coſt me. 
As to my Age, I believe the Difference between it and 
yours is not ſo great, but you may be as incapable of 
Conviction, as you fancy or imagine me to be on ac- 
count of my Years; and you may be as ſenſible of 
Stiffneſs and Inflexibility ſtealing upon your Mind, to 
put a Bar to all Conviction, as J am or can be. How- 
ever, be my Years either few or many, I do not think 
(and I believe every diſintereſted Perſon will be of the 
fame Opinion) that you have hitherto advanced any 
one Argument capable of convincing any one, at any 
Period of his Lite, who has any tolerable Knowledge 
of the Subjects of our Controverſy. $i 

Is your laſt Paragraph, you ſay you will add a few 
Words upon Orthodoxy, becauſe it is of the laſt Im- 
portance, Cc. And yet as great as the Importance of 
it is, you have not added one Grain of Weight more 
to the Scale in this than you did in your former Letter; 
you only ſing the ſame Song over again, without ever 
taking the leaſt Notice of what I wrote to you in my 
ſecond Letter, in Anſwer to it; in which I think I 
did evidently prove, that Orthodoxy was a moſt ne- 
ceſlary and eſlential Part of Religion, even as neceſ- 
tary as Faith, without which it is impoſſible to pleaſe 
God; and that by ſuch Arguments as I find you are 
not able to anſwer, otherwiſe I cannot conceive why 
you did not put in fome Kind of Anſwer to them; 

ut inſtead of that which was Incumbent on you to do, 
if it was in your Power, you content yourſelf only 
with telling me (as you did before) what you mean 
a Child of God, and what by a Child of the Devil f ü 

and 
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and therefore if my Aim was only Victory, I might 
without giving myſelf any further Trouble, take my 
Leave both of you and the Controverſy together, and 
to leave the Reader to judge whether you or I beſt 
deſerve the Application of your old Man's Latin Motto, 
Non perſuadebis etiumſi per ſuaſeris. 

BuT becauſe this Part of our Diſpute is indeed, as 
you ſay, of the laſt and greateſt Importance, and that 
my Aim is not Victory, but that Truth may prevail; 
and eſpecially, becauſe for Want of any other Topicks 
of Argumentation, you have, in a Manner very un- 
becoming either a Gentleman, a Scholar, or a Chriſ- 
tian, betaken yourſelf to Scandal and perſonal Reflec- 
tion, I am content to continue the Debate a little far- 
ther, and to endeavour, if poſſible, to convince you 
of the dangerous and pernicious Conſequence of this 
Maxim. 3 

In your ſeventh Paragraph, you furniſh me with 
three ſeveral Definitions of the Religion of a Child of 
God, the firſt is, that it is Righteouſneſs, Peace, and 
Joy in the Holy Ghoſt , ſecondly, that it is the Love of 
God and Man, producing all Holineſs of Converſa- 
tion; and laſtly, that it is the Mind that was in Chriſt, 
and walking as he walked; and of each of theſe 
Definitions, you affirm ſeverally and diſtinctly, that 
Orthodoxy is but a very ſlender Part of either, queſ- 
_ tioning at each Time, whether it be any Part at all 
of it. But in Anſwer to this, I muſt obſerve, that in 
all theſe Definitions, you either artfully, or through 
an Error, or Miſtake of your Judgment, miſtake the 
Fruits and Effects, or Rewards of Religion for Reli- 
gion itſelf; for Righteouſneſs, Peace, and Joy in the 

Holy Ghoſt, Love of God and Man, ftrittly and 
properly ſpeaking, are only the Fruits and Effects of 
Religion, and differ from it, juſt as the Concluſion 
differs from the Principle from whence it is deduced, 
or the Effect from the Cauſe. 

G 4 
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RzLi1cton, as I told you in my former Letter, is 
the entertaining ſuch orthodox Notions and Senti- 
ments of the Supreme Being, his Nature, Attributes, 
and Words, as produce thoſe Fruits and Effects in us, 
which you miſtake and confound with Religion 1t- 
ſelf; and it does as naturally do fo in every one Obicem 


non ponente, that does not put a Bar to it, by the De- 
vity of his own corrupt Will and Affections; as a 
ree brings forth its natural Fruit, if no Injury of 
Weather, or an unnatural Seaſon, prevents or ob- 
ſtructs it. So that the entertaining of ſound and or- 
thodox Sentiments of the Nature, Attributes, and 
Word of God, is the very Soul and Foundation of all 
Religion, which produces thoſe Fruits and Effects of 
it mentioned by you, in every one that does nat put a 
Bar to it, by the Depravity of his own corrupt Will 
and Affections; and conſequently Orthodoxy is a moſt 
neceſſary and eſſential Part of Religion, without which 
we cannot have thoſe Effects of it, miftaken by you 
for Religion itſelf. As for Inſtance, what Peace or 
Toy could you have in the Holy Ghoſt, if you had 
not a right Belief of his Nature, Perſon, or Office ? 
Suppoſe you were an Eunorman, or Socinian Heretick, 
what Joy or Comfort could you have in the Holy 

Ghoſt, it with the firſt you believed him to be a mere 
Creature, or with the laſt to be only a Quality of the 
Divine Nature, without any perſonal Subſiſtance ? 
How could you love, fear, or ſerve God, in a way 
ſutable to his Will and Word, if you entertained 
wrong Notions, either of Himſelf, his Attributes, 
his Purpoſes or Decrees? Suppoſe a rigid Calvinift 
who believes abſolute and unconditional Predeſtination 
and Reprobation, how could ſuch an one have a cor- 
dial Love for him? fear him, I grant, he might as a 
cruel Tyrant, who without any other Motive, but his 
own mere Will and Pleafure, and to ſhew his Power, 
did from all Eternity, without any Regard to their 
good or bad Actions, irreverſibly and irrevocably 


hy, 
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doom the greateſt Part of his Creatures, to eternal 
Damnation. So that you ſee, Sir, that orthodox 

Sentiments are the very Soul and prolifick Principle of 
all Religion, without which we can neither love, fear, 
or ſerve God as we ſhould do, and conſequently, that 
Orthodoxy is a moſt neceſſary and eſſential Part of 
Religion. 

By a Child of the Devil, you fay, you mean one 
that neither loves, fears, or ſerves God, yet ſuch a 
Man may be orthodox, and entertain true Opinions; 
and yet it is equally certain, that theſe can be no Parts 
of Religion, in him that has no Religion at all. I 
with, Sir, you would forget your Sophiftry, and not 
endeavour, by ſuch Sophiſms to impoſe upon yourſelf 
or others; for this Argument of yours proceeds, as 
the Logicians ſpeak, à ditto Simpliciter, ad Diftum 
ſecundum Quid, which you that either are, or ſome- 
times were a Fellow of Oxford, muſt know to be falſe 
Reaſoning, that is in plain Engliſb, when the Queſtion 

between you and me is, Whether Orthodoxy, ſim- 
ply and abſolutely without any Reſpect or Relation to 
this or that Perſon, of this or that Qualification, be 
a Part of Religion you endeavour to prove, that jt is 
not, becauſe it is no Part of it in him that has no Re- 
ligion at all; than which there cannot well be a more 
fallacious Piece of Sophiſtry. But, Sir, tho' a Child 
of the Devil has not the Fruits and Effecis of Reli- 
gion, that is, tho* his Orthodoxy does not produce 
the ſaving Love and Fear of God in him, becauſe he 
puts a Bar to it by the Depravity of his corrupt Will 
and Affections, why may it not be in itſelf really and 
truly a moſt neceſſary Part of Religion, as Faith tho 
it does not in all Men operate by Love, is yet a neceſ- 
ſary Part of Religion, tho to him of no Uſe or Ad- 
vantage, becauſe it doth not produce in him thoſe 
Effects and Fruits of Religion which you mention; 
for as Reaſon is indiſputably eſſential to Man, tho' na- 
tural Idiots, or Madmen have not the Uſe of it; fo 
. Orthodoxy, 
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Orthodoxy, or right beheving, is eſſential to Religi- 
on, tho” a Child of the Devil puts a Bar to its Influen- 
ces by the Depravity of his corrupt Will and Affec- 

tions. 7 
In the Cloſe of your Letter, you crave Permiſſion to 
ſpeak exceeding plainly, and, to do you Juſtice, you 
do fo to a very great Degree of Scurrility, and in a 
manner unbecoming your Character. You ſuppoſe 
then that I may be very orthodox, and yet poiſibly 
I may have no more Religion than the Devil or his An- 
gels, if 1t be true that I frequently drink to Exceſs, 
and that in my Paſſion I call my Brother a Fool, and 
take God's Name in vain. But, Sir, what if, inſtead 
of being true, all this be icandalouſly and notoriouſly | 
falſe, what manner of Man muſt the World take you 
to be, thus (even hypothetically) to aſperſe a Brother 
Clergyman, of whom and with whom you had no 
fort of perſonal Knowledge or Acquaintance, to inti- 
tle you, with any Affurance of Truth, to charge him 
with fuch Immoralities? and conſequently for which 
you could have no other Authority, but the falſe In- 
formation of ſome of your Diſciples, who for the Op- 
poſition I gave them, would not ſcruple to make 
Mountains of Mole-Hills, and improve the moſt in- 
nocent Liberty, into an immoral Crime? Suppoſe, Sir, 
I could prevail with myſelf to follow tte Example you 
have ſet me, and to give you a Yard of your own 
Meaſure, and tell you, that tho' you never drank any 
thing but Water, and never in Pathon or otherwiſe 
took God's Name in vain, yet it is poſſible (according 
to your own way of reaſoning) you may have no more 
Religion than the Devil or his Angels, if it be true, 
that having inveigled a young Lady with fourteen 
thouſand Pounds fortune to marry you, you in a little 
Time quitted and turned her off, giving her only 
four thouſand Pounds of her Fortune, reſerving the 
reſt for charitable Uſes, upon Pretence that the mar- 
ried State was incompatible with the Diſcharge of the 
Apoſtolick 
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Apoſtolick Miſſion, which you took upon yourſelf ; 
that you afterwards lived m Adultery with another 
Man's Wife, and that even when yon were laſt in this 
Kingdom, you carried off conſiderable Sums of Mo- 
ney that were collected in your Societies m Dublin, for 
charitable Uſes among themſelves: Suppoſe, I fay, 
I ſhould return upon you in this Manner, (tho' I have 
heard all theſe things reported of you) would not you, 
and very juſtly, think me a very bad Man and that I 
had done you a very great Injury ? I do not hint theſe 
Things as having any moral Aſſurance of the Truth of 
them, but to let you ſee how an innocent Man (as in 
Charity I will ſuppoſe you are) may very often be cauſe- 
lefly injured in his Reputation by malicious People; 
and that you ought to have conſidered that this might 
be my Caſe, as can prove it to be, before you either 
directly or indirectly exhibited fuch a Charge againſt 
a Brother Clergyman, founded only on groundleſs 
Hearſay or Report, which is doing that to me, which 
I appeal to your own Conſcience, whether you would 
not take it very ill in me if I did (as you ſeem to do in 
your Letter) ſeriouſly exhibit the above Charge a- 
gainſt you; which is ſo far from being either Bible, or 
traditionary, or any kind of Chriſtianity, that it is 
not ſo much as common Honeſty, or even Heathen- 
ih Morality. 
In the mean time, I am ſurprized that you who ſet 
up ſo much for what you call Bible Chriſſ ĩ mity, ſhould 
forget that Precept of our Lord, Judge not and you 
ſhall not be judged, condemn not and you ſhall not be con- 
demied, for with the ſame Meaſure you mete to others, 
it ſhall be meaſured to you again; or that you did not 
reflect how contrary to St. Paul's ® Deſcription of the 
Chriſtian Grace of Charity it is, even to think, how 
much more to ſpeak, Evil of our Brother ? and that 
the ſame St. Paul, in his paſtoral Inſtructions to Titus, 
deſires he may put the People, under his Care and In- 
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ſpection, in mind to ſpeak evil of no Man; and let 
me entreat you to read Doctor T/lotſon's excellent Diſ- 
courſe on the laſt quoted Text of St. Paul, in hopes 
it may prevent your being gwlty of ſuch another un- 
charitable Crime again. And becauſe I am unwilling 
to be in your Debt, for any of your Civilities, or any 
Inſtance of your Brotherly Love, as you have very 
uncharitably and unjuſtly, (becauſe you did it without 
any Knowledge of your own) applied the Words of 
David to me, fo you muſt pardon me if I very juſtly, 
becauſe I have a pregnant Demonſtration of it lying 
before me on the Table, apply the words of a great- 
er than David to you, Elſe bow canſt thou ſay to thy 

Brother, Brother let me take the Mote out of thy Eye, 

when thou ſeeſt not the Beam that is in thine own He. 
Tuov HvrockirE, firſt caſt out the Beam that is in 
 thineown Eye, and then ſhalt thou clearly ſee to take out 
the Mote that is in thy Brother's Eye. You cry out with 
an Exclamation, what an idle Thing is it in me to 
talk of Lay-preachers, for is not a Lay-preacher pre- 
ferable to a drunken, Sc. Preacher? But without 
any Exclamation, let me aſk you calmly, whether ir 
be not more idle, more ſenſeleſs, and indeed more 
uncharitable in you to be making odious Compariſons, 
when the Queſtion is not which is preferat.le, but 
when the Queſtion is, Whether a Layman, without 
any direct or ſpecial Call from Heaven, or a legal Miſ- 
ſion from the Governors of the Church, may lawfully 
take upon himſelf the Office of a publick Preacher of 
God's Word in the Church; and whether your allow- 
mg ſuch Preachers, be conſiſtent with your Acknow- 
ledgement, that you have no Exception to the twenty- 
third Article, which condemns them. To clear this 
Inconſiſtency was what you ought to have done, if 
ou could, and not make odious Compariſons, which, 
wever true, are nothing to the Purpoſe; for tho' a 
ſober Layman is a better Man than an intemperate 
(tho' 
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(cho' never fo well authoriſed) Preacher, yet it does 
not therefore tollow, that a mere Layman may lawful- 
ly preſume to be a publick Preacher of God's Word 
in the Church. | 
Ix the mean time, as to myſelf, let me be as I will, 
to my own Maſter I ſtand or fall; neither do I regard 
being judged by you or any other, ſo long as my own 
_ Conſcience acquits me; and I do aſſure you, Sir, that 
I had much rather take my Chance with the poor 
Publican in the Parable, who went to the Temple to 
pray with a Phariſee, and would not fo much as lift 
up his Eyes to Heaven, but ſmiting his Breaſt cried, 
God be merciful to me a Sinner, than with any Phariſee, 
whether Jewiſh or Chriſtian, who boaſts of his own 
Righteouſneſs, and not only deſpiſes, but alſo falſely 
accuſes and uncharitably cenſures others. | 
 AeTex all, whatever (in your great Charity) you 
may think of me, I thank God I have ſo much Chriſ- 
tianity, that I can with all Sincerity ſay the Lord's 
Prayer, and beg Forgiveneſs of my Sins, which I am 
not aſhamed to confeis, upon no other Terms, than 
as I heartily forgive both you and your Informer, who- 
ever he was, the Scandal you have endeavoured to fix 
upon me. And ſo, Sir, I take my Leave of you 
and this Diſpute together; for once an Adverſary be- 
takes himſelf to Scandal and perſonal Reflection, I am 
reſolved to have no farther Dealing or Correſpondence 
with him, ſince, in my humble Opinion, there can 
hardly be any greater Sign of a bad Cauſe or a bad 
Man, or indeed of both together, than ſuch a poor, 
unmanly, and unchriſtian Behaviour. I am, | 


Reverend Sir, 
Hollymount, 985 
Sept. zoth, Yours, Se. 
17 56. 
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An APPENDIX 
| 1 0 | 
MON TANUS REDIVIVUS: 


Being Remarks upon the Revd. Mr. SuikLEv, 
Rector of Lou HRE A, his late Sermon on the 


Miniſtry of the Goſpel, in a Letter to the Revd. 
Dean Crowe, by the Author of MonTanus, &c. 


Reverend and Worthy Sir, 


W- a. 26 HEN I received your Favour, with 
Mr. Shirley's late Sermon, on the Mi- 
* niſtry of the Goſpel, encloſed, I re- 
member, that in — I hinted, or 
rather promiſed, that I would give you 
my — and Opinion of it; and altho upon a 
—_ Peruſal of it, I found nothing equal to the 
ty Brags that were made of it, before it made 

2 ts publick Appearance, by his late Swadling Friends, 
* theſe Parts, nor indeed deſerving much Conſidera- 
tion; yet leſt you ſhould think me deficient in all my 
Promiſes, as I have been in that which I have been 
a long Time making, to do myſelf the Honour and 
Pleafure of ſeeing you, from fulfilling which I have 
been hitherto, by my bad State of Health, and other 
unfortunate Accidents, prevented; I have preſumed 
to give you this Trouble, together with my Opinion 
of that Sermon, which I take to be in the general, 
full fraught with unſound and heterodox ms 


and 
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and with very falſe, ſcandalous, and uncharitable Aſ- 
perſions, (not indeed fairly and above board, but by 
many broad Hints, and indirect Inſinuations) caſt up- 
on his Brethren the Clergy. 

Ir the Characters which his late Friends, the Swad- 
lers in this Country, mduſtrioufly ſpread abroad of 
him, both before and ſince his Converſion, and going 
over to their Party, (tho very probably both for ob- 
vious Reaſons are exaggarated beyond the Bounds of 
Truth) have any Truth in them, he has verified the 
Obſervation of the Poet, viz. In vitium ducit Culpæ 
Fuga, f; caret Arte. And he does not ſeem to under- 
ſtand, or at leaſt he had not an Eye to, that other 
excellent Maxim in Morality of the tame Poet; Virtus 
. eff Medium Vitiorum, utrinque reductum; he has, I 

ſay, quite forgot theſe, and, like his preſent Maſters, 
Mr. y, Sc. he carries all Things to Extremes, 
and ſtrains every String he handles, till it cracks. 
Iwill not deny but he may be zealouſly affected, but 
whether well, let the Conſequence determine. To 
be zealouſly affected in a good Cauſe is, I grant, very 
commendable; but when Zeal is not tempered and 
guided by Moderation, Solidity of Judgment, and 
Coolneſs of Thought, it is of a very pernicious and 
dangerous Conſequence, and degenerates into Super- 

ſtition, Enthuſiaſm, and Uncharitableneſs. 
I is really ſurprizing to conſider, with what Ear- 
neſtneſs, and Application theſe Men apply themſelves, 
and what Pains they take, to run down and depreciate 
Chriſtian Morality, or the Works of Evangelical Obe- 
dience; and preaching Juſtification by Faith alone, 
without any fuch Works, as if the whole of Chrit- 
tianity depended upon it; thus putting thoſe Things 
aſunder, which God has inſeparably joined together. 
It is for this Reaſon they have put that excellent Book, 
The Whole Duty of Man, under an Judex expurgats- 
rius, and interdicted the reading of it in their Socie- 
ties; becauſe he exhorts us to live ſoberly, — 
þ * 
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ly and godlily in this World; whereas (fays Mr. 
Whitfield, in his printed Sermon on the Seed hof the 
Woman) Men ſhould not be defired or exhorted to 
do this or that, but to lay hold on the Righteouſneis 
of Chriſt by Faith, which will be thereupon imputed 
to them, ad will be ſufficient, tho' they have no 
fort of Righteouſnets of their own; to depend upon 
which, in Whole or in Part, either as the C auſe, or 
any Term or Condition of Salvation, that Gentleman 
declares to be no leſs then Hell- fire and Damnation. 
Tow AR DS carrying on this bleſſed Deſign, Mr. 
Shirley has contributed his Mite, in the Sermon under 
preſent Conſideration, the main and principal Deſign 
of which, is to prove, that preaching Morality, or 
the Works of Evangelical Obedience, is not preach- 
ing the Goſpel, condemning his Brethren that do 
preach Morality, and falſely accuſing them, that they 
_ preach nothing elſe. Now if by the Goſpel, he means 
the whole Goſpel, I grant that to preac Morality a- 
lone, is not to preach the Goſpel; bn if his meaning 
be, that to preach Morality is to preach no Part of 
the Goſpel, I affirm it to be a moſt falſe, erroneous, 
and —— Aſſertion; for it is evidently, to preach 
a very conſiderable and fundamental Part of the Goſ- 
pel; it is to preach the End and Deſign of it, as old 
Zachary, the Father of John Baptiſt, has long ago told 
us; for he, by the Holy Ghoſt, aſſures us, that we 
were, by the Birth, and Incarnation of Chriſt, deliver- 
ed and redeemed from the Hands of our Enemies, 
both Temporal and Spiritual, that we might from 
thence forward ſerve God in Righteouſneſs, and Ho- 
lineſs, before him all the Days of our Lives, Luke 1. 
74, 75, St. Paul tells us the fame, for Chriſt, ſays he, 
— e himſelf for us, that he might redeem us from al 
niquity, and purify to himſelf a peculiar, or choſen, or 
7 People, zealous of Good Works : Tit. ii. 14. 
herefore, —* of finding Fault with, I humbly 
preſume, that Mr. Shirley ſhould have highly honoured 
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and eſteemed, ſuch of his Brethren, as make it their 
principal Study to preach true Chriſtian Morality, 
and a good Life; becauſe this is the End and Deſign 
of all Religion, eſpecially as they are not wanting or 
deficient, as Occaſion and Opportunity offer, to 
preach Faith in Chriſt, the Necetlity of Grace, Rege- 
neration, and the Aids and Aſſiſtance of the Spirit, in 
the due Uſe of the ordinary Means of Grace, and all 
other Myſteries of the Goſpel. They do not, it is 
true, neither is there any Reaſon or Neceſſity that 
they ſhould, make theſe the conſtant and perpetual 
Themes or Subjects of their Diſcourſes, as others do; 
for this would be to ſuppoſe that they were always 
preaching to Fews, Heathens, or Mahometans; it would 
be to ſuppoſe that they were to be conſtantly laying 
the Foundation, and never endeavour to raiſe any 
Superſtructure upon it; and, in a Word, it would be 
to ſuppoſe, that the Goſpel was till in a State of Pub- 
lication to an Infidel and Pagan World. 5 
Tux Clergy, I fuppoſe, take it for granted, that 
their Hearers have been grounded in the Knowledge 
and Belief of the Myſteries, and Principles of Faith, 
and trained up in them from their Infancy, both by 
their Parents, Tutors, and Paſtors; and conſequently, 
that their chiefeſt Care or Concern is, or ought to be, 
to perſwade and exhort them to bring forth Fruits an- 
ſwerable to ſuch Myſteries and Principles, in all holy 
and godly Converſations; in Love and Charity; in 
Juſtice, Temperance, Sobriety, and Chaſtity; in 
Meekneſs, Purity, and Humility; in Patience under 
Afflictions; an intire Reſignation of ourſelves to the 
Divine Will and Providence; and a chearful Acquieſ- 
cence in all the gracious Diſpenſations of the latter, be- 
heving and firmly perſwading ourſelves, that all 
Things, whether in Life or Death, in Adverhity or 
Proſperity, however chequered or blended together, 
or whatever our Lot or Portion of any or either of them 
may be, will in 5 and in winding up 
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the Bottom, turn out to the Benefit and Advantage, 
of all thoſe that ſincerely and heartily love and fear 
God. And in preaching theſe Things, the Clergy 
do but follow the Example of their Divine Lord and 
Mafter, and of his Holy Apoſtles. When our Sa- 
viour ſent forth his Apoſtles upon their firſt Miſſion, 
this was what he gave them in Charge, Go, ſays he, 
and preach the Goſpel in every City; but what Coſpel? 
Why, not Faith alone without Works, but repent and 
believe the Goſpel, and repent for the Kingdom of Hea- 
ven, (that is the State of the Goſpel) 7s at hand. 
Firſt repent, which is not a ſingle tranſient Act, but a 
complex Body of ſeveral, if not all, good Works, 

and then believe the Goſpel. 
Tux firſt Sermon (at leaſt fo far as appears from 
any written Records) that our Saviour himſelf ever 
preached was that on the Mount of Olives; the whole 
intire Subject of which, from Beginning to Ending, is 
nothing elſe but Morality, raiſed to its higheſt Pitch 
of Perfection, and reſtored to its primitive, and ori- 
ginal Force, Purity and Obligation; extending the 
latter to the very Heart and Soul, to thei rmoſt 
Thoughts, Defires, and Affections of Men; not ter- 
minating it on the outward or external Behaviour only, 
as the Heathen Philoſophers and the Scribes and Pha- 
riſees uſually did. There is not one Word in all that 
Divine Sermon, concerning Juſtification by Faith a- 
lone, without the Works of Evangelical Obedience, in 

the Propagation and Maintenance of which Doctrine, 
Mr. Weſley is fo zealouſly ſanguine, that no Juſtifica- 
tion, in his Senſe, and no Chriſtianity, are with him 
almoſt Terms convertible and equivalent. Neither 
was it in this Sermon alone, that our Saviour inſiſts up- 
on, and preaches Morality; to the contrary, the en- 
forcing and recommending of it, is the moral Deſign 
of almoſt all his Parables, particularly the Parable of 
the Sower that went out to ſow his Seed; the prodi- 
gal Son; of the unfruitful Fig - tree, and many 
| Ws | - 
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In a Word, he makes Morality, or the Works of 
Evangelical Obedience, the only Teſt and Evidence 
of our Love and Gratitude to himſelf; F ye love me, 
fays he, keep my Commandments, John Xiv. 15. and 
again, Ze are my Friends if ye do whatſoever I com- 
mand you, John xv. 14. nay he reckons ſuch to be his 
neareſt and deareft Relations; for being upon a cer- 
tain Time told, that his Mother and his Brethren 
were at the Door deſiring to ipeak with him, la, 
lays he, are my Mother and my Brethren? then look- 
ing round, and pointing to his obedient Diſciples, 
Behold, ſays he, my Mother and my Brethren, for who- 
Joever doth the Will of my Father which is in Heaven, 
the ſame is my Mother, my Brethren and my Siſter, 
Mark iii. 30. 31. Sc. To conclude, he reckons all 
other pretences to Religion to be nothing elſe but meer 
Hypocrily, and tells us, that he will not regard the 
Propheſying in his Name, and caſting out Devils, at 
the laſt Day, without the Works of Evangelical Obe- 
dience, for he will anſwer them, Depart from me for 1 
Rnow you not, ye Workers of Intquity. 
AnD it was the fame. Caſe with his holy Apoſtles, 
in their Epiſtles to the Churches, or to ſingle Perſons ; 
for tho' the Attempts of open and barefaced Here- 
ticks, and the ily and more plauſible Pretences of cun- 
ning Deceivers, who came in Sheep's Cloathing, wit 
great Pretences to Myſteries, and deep Speculations, 
with great Mortification and outward Shows of De- 
votion, in order the more ſucceſsfully to deceive filly 
and unſtable Souls, made it neceſſary for them to 
guard the Faithful againſt ſuch Flereticks, and De- 
ceivers, and to confirm the genuine Doctrines, Art- 
cles, and Myſteries of the Faith againſt them; yet 
they generally cloſe their Epiſtles with an earneſt and 
pathetick Exhortation to the Performance ol the 
Works of evangelical Obedience, and all tlie Virtues 
of a ſocial Life, whether publick or private. It 
would be as needleſs as endleſs to produce all the In- 
ö ſtances 
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ſtances to this Purpoſe, to be met with in their Epiſtles ; 
every one that has or will read them, will be convin- 
ced of the Truth of it. If  preacking the Goſpel, 
„ fays Mr. Shirley, conſiſted in preaching the moral 
„ Law, I cannot ſee what Reaſon St. Paul had to ſup- 
„ poſe, that any Shame would be fixed on it, eſpeci- 
* ally at Rome, Sc.“ If preaching the Goſpel con- 
ſiſted in preaching Morality or the moral Law only, 
and in —_— e, poſſibly St. Paul would not have 
been fo apprehenſive of being ſubjected to Shame on 
account of it, either at Rome or elſewhere, as he was; 
but no Man ever yet pretended that preaching the 
moral Law was preaching the whole Goſpel, tho' the 
Goſpel cannot be preached without it: But there were 
other Things which made the Apoſtle juſtly apprehen- 
ſwe of being expoſed to Scorn and Contempt, by the 
wife Men of Rome, as he had been by the 
Philoſophers at Athens, namely, preachmg ef eſus, and 
the Reſurrection: The preaching of a crucified Meſ- 
ſias, was to the Jews a Stumblng-block, anda Rock 
of Offence; they 2 — Meſſias to fight 
their Battles, to free them from their and 
Subjection to the Power of the Romans, to ſabdue the 
whole World under them, and make Jeruſalem its 
Metropolis; it could never enter into their Heads, 
that a Meſſias who declared, that his Kingdom was not 
of this Morld, and that fuffered himſelf to be crucifi- 
ed by the Romans, could do all this for them, or con- 
ſequently could be the true one; 8 
were prejudiced 5 It is 


known alo, what Scorn and Contempt the Chriſtians 
were every where loaded with, for worſhipping and 


e of a Galilean, ( fo Julian the ate 
in ion uſed to call our Saviour, ) who was crucified, 


(the moſt infamous and ignominious of all Puniſh- 
ments, both among Jews and Romans, this was what 
the Apoſtle had Reaſon to expect would be, at every 
Turn caſt in his Teeth, by the wiſe and learned _ 
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of Rome, as Matter of Shame and Reproach, and of 


which he declares himſelf not to be one Bit aſhamed; 
to the contrary, it was what he gloried in, and in no- 
thing elſe ; God forbid, ſays he, that I ſbould glory in 
any thing ſave in ihe Croſs of Chrift, by whom the World 
is crucified to me and 1 to the World: Galat. vi. 14. 
Neither was it for preaching a crucified Saviour alone, 
that St. Paul had Reaſon to apprehend he ſhould be 
loaded with Scorn and Contempt at Rome, but even 
for preaching Morality in that Height and Strictneſs, 
in that Purity and Spirituality, to which Chriſt raiſed 
it in his Sermon on the Mount, to which the greateſt 
Moraliſts among Jews or Barbarians, Greeks or Ro- 

mans, were utter and intire Strangers : They could not 
- Conceive that cauſeleſs Anger, Wrath, Malice, or De- 
fire of Revenge, were Species of Murder; they had 
no Notion or Idea of the Adultery of the Heart or 
the Eyes; their Morality carried them no farther than 
to love their Friends, but allowed them to hate their 
Enemies; therefore the loving their Enemies, doing 
all the Good they could to them, and even prayi 
for them, which is the Morality of the Chriſtian Dif | 
penſation, could not but appear ftrange and unaccoun- 
table to the wiſeſt Sages of Greece or Rome; and there- 
fore St. Paul had no leſs than Reaſon to apprehend he 
ſhould be the Butt of their Scorn and Deriſion, even 
for preaching ſuch Morality. 

In a Word, as the great Dr. Stillingfleet, in a Ser- 
mon upon this very Text of Mr. Shirley s, and out of 
which it had been no Shame or Diſparagement to him, 
to have ſcribbled ſomewhat, obſerves, © Had Chriſt 

© come pers mn bia with great Pomp and 
„ State into the World, ſubduing Ki 


and Nations under him; had St. Paul been a | 


<« General for the Goſpel, inſtead of an Apoſtle of it, 
<< the great Men of the World would have acknow- 
<< ledged, that he had no Reaſon to be aſhamed, either 
of his Maſter, or GO _ under him But 
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<* topreach a crucified Lord and Saviour, among the 
4 Glories and Triumphs of Rome; and a Doctrine of 
* ſo much Humility, Simplicity, and Contempt of 
* the World, among thoſe who were Maſters of it, 


cc 
cc 
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and ruled it with ſuch Policy and Art; to perſwade 
thoſe to be Followers of Chriſt, and to imitate him 
in the Innocence and Holineſs of his Life, who 
4 could not be like the Gods they ever had, and ſtill 
** worſhipped, without being guilty of the greateſt 
Crimes, and the groſſeſt Immoralities, was likely 
to be an Employment, liable not only to ſuch Scorn 
and Contempt, but eyen to the moſt imminent 
*© Panger and Hazard of his Life; that no one but 
a Man of a great, courageous, and undaunted Spi- 
rit, would ever venture to undertake it.“ 
* Tux very word Goſpel, ſays Mr. Shirley, re- 
minds us of its proper Object, as the Meaning of it 
cis the good Meſſage or good News, Sc. Pag. 6.” 
Mr. Shirley either miſtakes, or over-looks the literal No- 
tation of the word Go/pel, by which our Engliſb Tran- 
flators have expreſſed the Import, but not the literal 
Notation of the Ward $U @&YYEAALIOV in Greek, and E- 
vangelium in Laim, which I grant literally ſignifies, 
as Mr. Shirley obſerves, good Meſſage or News; or 
rather, as the Angels which appeared to the Shepherds 
in the Land of Judæa, at our Saviour's Nativity ex- 
preſs it, Tidings of great Joy which ſbould be to ail 
Nations; for he Word Goſpel is an old Saxon word 
(Godd/pell) made Engliſh, and fignifies literally God's 
Word; our Engliſh Tranſlation therefore properly 
enough renders the Greek u or good Meiſage, 
by the word Goſpel or God's Word, becauſe all the 
Particulars of this joyful Meſſage, or good News, all 
its Promiſes, all its Threatenings, and all its Doctrines, 
Precepts, and Duties, whether of Faith or Practice, 
are really God's Word; for it is not a Meſſage of one 
but many Particulars, and all theſe Particulars are to 
be preached, according to their different Degrees of 
EY N.8cceſſity, 
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Neceſſity, Uſefulneſs, and Subſerviency, one to ano- 
ther; and none of them to be urged, or neglected, 
to the manifect Prejudice or Neglect of another: we 
are to declare and publiſh the whole Meſſage, and to 
deliver the whole Council of Heaven concerning Man's 
Salvation, ſo far as it appears to us to have been re- 
vealed ; otherwiſe we ſhall be reckoned unfaithful 
Stewards and Diſperſers of the Word of God. 

I wiLz put a plain and parallel Caſe. Let us ſup- 
poſe a City in open Rebellion againſt their lawfut So- 
yereign, and that this Sovereign, at the Sollicitation of 
his Son and Heir, ſends Embaſſadors or Heralds to the 
Citizens with a gracious Meſſage, that if they laid 
down their Arms, and returned to their Allegiance, 
he would forgive, and not take the Forfeiture of what 
was paſt, upon Condition that they did for the future 
honour his Son as they did himſelf, and make all their 
Addreſſes thro him, and pay a yearly Tax, towards 
the Payment of which, he would give them all the 
neceſſary Aids and Encouragement, and make all rea- 
ſonable and equitable Allowances for Contingencies 
and Neglects that were not habitual or voluntarily per- 
ſiſted in : Now if theſe Embaſſadors or Heralds ſhould 
only deliver the firſt Part of the Meſſage, and con- 
ceal the other, i. e. the Payment of the Tax, or ſel- 
dom mention it, and when they did, but very flight- 
ingly, as a thing no way neceſſary or obligatory to- 
wards obtaining their Prince's Amneſty, or the Con- 
tinuance of it, Sc. they would, I confeſs, bring ve- 
ry acceptable News to the Citizens, but I doubt not a 
true one, and conſequently might be Juſtly charged 
with Unfakhtulneſs in diſcharging the Truft that was 
repoſed in them. The Application of this ſuppoſed 
Caſe, to the Caſe in Hand, is fo obvious, that it is 
needleſs to inlarge farther upon it. Now, fays Mr. 
&« Shirley, if any Miniſter of God's Word ſhould come 
4 to you, and {ct before you the pure and perfect Law 
of Righteouſneſs, an intire and perfect Obedience 
% which can alone intitle you to everlaſting Salva- 
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4 tion, Cc. If any one ſhould repreſent your moral 
« Duty to you in this true Light, and at the fame 
„ time not repreſent unto you the ſupernatural Pow- 
<< ers and Privileges offered to you in the Goſpel, to 
enable you to perform the ſame perfectly, inſtead of 
„ good he would bring very bad News to the Ears of 
„ Fleſh and Blood, Sc.“ bid. ubi ſupra. 
Ms. Shirley, in the Advertiſement before his printed 
Sermon, declares, that he has not joined himſelf to 
any Sect or Party, but adheres to the Tenets of the 
Church of Ireland, and endeavours to preach them in 
their primitive Purity, and fo indeed ſay they all; 
nay, they do with great Confidence and Affurance 
„that they are the only true Preachers of the 
1nes ; but I may juſtly ſay, Ut quid verba audi- 
am quum fatta videam 2 For theſe Pretences and De- 
clarations are evidently nothing elſe but ſo many Pro- 
teſtations againſt plain Facts; and for Proof of this, I 
need go no farther than the above Paragraph of Mr. 
Shirley's Sermon, wherein he moſt evidently forſakes 
the Doctrine of the Church, and joins himſelf with 
the Swadlers, (if holding and maintaining their pecu- 
liar Doctrines, as Swadlers, may be deemed joining 
with them) for he therein manifeſtly pleads for a finle 
and perfect Obedience to the Law of Righteouſneſs, 
in its full Extent, as neceſſary to everlaſting Salva- 
tion; that is, in a Word, he pleads for ſinleſs Per- 
fection, which is a main and fundamental Principle of 
Methodiſm, a Tenet which flies directly in the Face 
of ſeveral Texts of Scripture, and is confuted by the 
Lives of the greateſt Saints that ever were upon the 
Face of the Earth, under any Diſpenſation or Oeco- 
nomy of God's Church, whether patriarchal, Mo/a:- 
cal, or evang-lical. Enoch, Noah, Job, Abrabam the 
Father of the Faithful, Moſes, Daniel, David, Zacha- 
r1as the Father of the iſt, the Apoſtles Peter, 
Paul, Barnabas, &c. of all theſe, I ſay, the Oracles 
of Truth bear Witneſs, that they had their why 2 
Infir- 
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Infirmities, and Imperfections, and came far ſhort of 
a finleſs Perfection. In a Word, it is a Tenet of the 
Pelagian Hereſy, againſt which all the antient Fathers 
and Councils that oppoſed that Hereſy, have borne 
Teſtimony ; and our own cxcellent Church of Ireland, 
following their Example, has clearly expreſſed and de- 
clared herſelf againſt it; for in the 15th Article of the 
Church of England, which ſhe hath in her Canons 
adopted as her Senſe and Judgment, the Title of 
which is, Chriſt alone without Sin, after eſtabliſhing - 
the ſinleſs Perfection and ſpotleſs Innocence of our Sa- 
viour, ſhe expreſſes herſelf in theſe very Words, But 
all the reſt (tho' baptiſed and born again in Chriſt) 
<« yet offend in many Things; and if we fay that we 
% have no Sin, we deceive ourſelves, and the Truth 
js not in us.” = 

Now it is plain from the foregoing Paragraph, that 
Mr. Shirley ſuppoſes, or rather affirms, that we not 
only may, but are obliged to obey the Law of Righ- 
teouſneſs perfectly, and conſequently not only may, 
but muſt attain a ſmleſs Perfection, in order to intitle 
us to everlaſting Happineſs; which is quite blank 
againſt the above Article of our Church; and then let 
the World judge how faithfully he adheres to and 
preaches her Tenets. And to ſnow his Meaning more 
plainly he quotes ſome Texts of Scripture, to prove 
that we muſt obey the Law of Righteouſneſs perfect- 
ly, or with a ſinleſs Perfection; the firſt Text is, that 
without Holineſs no Man ſpall ſee the Lord. But is it 
not amazing to hear Mr. Shirley, in the very Face of 
this Text, affirming, that preaching Morality 1s not 
preaching the Goſpel, and tacitly condemning his 
Brethren that do ſo? For I would fain know from him, 
what is Holinets but Chriftian Morality, I mean Faith, 
Hope, Charity, Juſtice, Temperance, Chaſtity, Pu- 
rity, and Devotion, &c. and fince without Holineſs, 
the Apoſtle is poſitive, no Man fball ſee the Lord, 


what can be more neceſſary, or more the W 
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Endeavours of the Miniſters of God's Word, at all 
Times and upon all Occaſions, than to preach and re- 
commend to their Hearers the above Works of Chrit- 
tian Morality. 

Bu r to return to the Text: To which I anſwer, 
that without Holineſs in Heart, in Deſire and Affecti- 
on, and in the Habit and main and principal Courſe 
and Tenour of our Lives, fo as that it be the prevail- 
ming and predominant Principle of them, we neither 
can nor ſhall ſee the Lord : But without a perfect, 
ſpotleſs, and ſinleſs Holineſs in every potlible Inſtance 
and Degree, we may and ſhall, through the Grace 
and Mercy of God in and through Chriſt, tee the Lord, 
otherwiſe no Man living ever was or can be faved ; 
tor no Man ever did or ever will attaia to ſuch a De- 
gree of perfect Holineis in this Life (the Son of God in 
our Nature only excepted, whoſe peculiar Prerogative 
and Privilege it was, above all the Sons of Adam, to 
be perfectly holy, harmleſs, undefiled, and ſeparate 
from Sinners) and therefore no Man may, without 
ſacrilegious Blaſphemy, aſſume that Privilege and Pre- 
rogative to himſelf. It is therefore no way inconſiſt- 
ent with that Holineſs required from us, in order to 
intitle us to the Viſion of God, that we do ſometimes 
through Ignorance, Infirmity, or Surprize, deviate 
from the Perfection of Obedience to the Law of Righ- 
teouſneſs, provided it be, as ſoon as recollected or 
perceived, immediately confefſed and repented of, if 
otherwiſe in the main Habit and Courſe of our Lives 
we be holy and righteous, otherwiſe to what Purpoſe 
is Repentance? Or does Mr. Shirley, with the Nova- 
21ans, allow but of one Repentance, before Baptiſm 
or the Reception of the Holy Ghoſt ? Or let him tell 
us why the Sacrament of the Lord's Supper was inſti- 
ruted, as for other Ends and Purpoſes, ſo eſpecially 
tor the Renewal of our Baptiſinal Covenant, if it was 
not that cur Lord ſaw we could not attain to a ſinleſs 
Pertection, in a Way conſiſtent with the Freedom of 

: our 
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aur Wills and the Liberty of our Elections; and there- 
fore he graciouſly allowed us the Benefit of Repent- 
ance, and the Privilege of renewing our Baptiſmal Co- 
venant in the holy Sacrament of the Euchariſt ; all 
which plainly ſuppoſes, or rather neceſlarly infers, that 
as God ſaw we could not attain, fo he neither expects 
or requires a finleis Perfection of Obedience to the 
Law of Righteouſneſs from us. 

LASTLY „I would aſk Mr. Shirley why our Saviour 
commanded us to pray for daily Remiſſion of our Sins, 
as well as for our daily Bread, if he did not fee that 
we ſhould have daily Need of the one as well and as 
much as of the other; and conſequently that we nei- 
ther could attain to, nor did he expect or require a ſin- 
leſs Perfection of Obedience from us. This brings to 

my Mind a beautiful Paſſage out of St. Auſtin, in 31 
Ser mn. de Verb. Apoſt. Hearetici Pelagiani et Cæleſti- 

ani dicunt Juſtos in hac Vita peccatum non habere, 
cc redi, Hæretice, ad Orationem Domincam dimitte 
nobis debita noſtra, Sc.“ The Pelagian and 
Czleſtinian Hereticks (ſays the Father) do ſay, that 
« the Juſt in this Life do not fin; turn, thou Here- 
rick to that Petition in the Lord's Prayer, Forgive 
us Our Trefpaſſes, &c. Doſt thou repeat this Peti- 
tion, or doft thou not? If thou doſt, confeſs thy- 
{elf a Sinner; if not, then though thou art bodily 
preſent with the Church, yet in Spirit thou art 
* forts, that is, out of and ſeparated from her Com- 
**© munion, bec enim eft Oratio Eccleſiæ Vox a Magiſte- 
« 150 Domins wentens, &c. for this is the Prayer of the 
Church, it comes from the Authority ot our Lord, 
** [p/e dixit fic orate, he himſelf ſaid, After this Man- 
ner pray ye; drxil Diſcipulic, dixit Apoſtoles, Nc. he 
„ {aid it to his Diſciples, he ſaid it to his Apoſtles ; 
*© drxit nobis (qualeſcungue ſumus ) Aznunculis ; he ſaid 
it to us little Lambs, of what Quality ſoever we 
are; dixit Ar ielibus; he ſaid it to the Rams, that is, 
„to the Biſhops or Leaders of the Flock; videte 
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« jgitur quis et quibus dixit, Veritas Diſcipulis dixit, 
« Paſtor Paſtorum Arietibus dixit, &c. Conſider there- 
« fore who it was that ſaid it, and to whom it was 
* ſaid; Truth faid it to his Diſciples, the Shepherd 
of Shepherds faid it to the Rams, After this Man- 


ner pray ye, &c. Furgive us our Treſpaſſes ; the King 


« faid it to his Soldiers, the Lord to his Servants, 
* Chriſt to his Apoſtles; it was the Truth that ſpoke 


< it to Men, he faid to High and Low, &c. Hec 


enim eſt Oratio Regeneratorum, et quod omnium majus 
<< eſt, hec eſt Oratio filiorum Dei, aliter enim qua Fronte 
* dicitur Pater naſter, &c. for this is the Prayer of 
the Regenerate, and which is moſt of all, this is 
4 the Prayer of the Sons of God, otherwiſe with 
«< what Face can they ſay, Our Father which art in 
« Heaven.” Thus far St. Auſtin. 

Now the plain Drift of all this Diſcourſe, of this 
great Saint and learned Father, is to ſhow that all Men, 
and all Degrees of them, whether Apoſtles or Biſhops, 
c. are daily Sinners, and conſequently ſtand in dai- 
ty Need to pray for the Forgiveneſs of their Treſ- 
paſles: And accordingly the fame Father tells us, that 


one of the three Articles which the Church defended 


and maintained againſt the Pelagians was this, That 
* how great ſoever the Righteouſneſs of the Juſt or 
* Regenerate may be, yet no Man, whilſt he con- 
« verſes in this mortal Body, can live without Sin; 
and this I obſerve to let Mr. Shirley know, that it 
will avail him nothing to plead for himſelf, that the 


Pelagians pretended to this Exemption from Sin, by 


the mere Power of Nature without Grace ; but that 
he diſclaims that Principle, becauſe he holds the Ne- 
ceſſity of Grace, Sc. for he may ſee that the Church 
of all Ages, and our own Church in particular, con- 
demns this arrogant and blaſphemous Pretence to a 
total Exemption from Sin, or to a ſinleſs Perfection, 


even in the Regenerate or thoſe that were born again 
Ir 


in Chritt, tho he were an Apoſtle, Sc. 
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Ir I might preſume to adviſe Mr. Sbirley, he would 
not rely ſo much upon the Authority of his late Ma- 
ſters and Directors, but rather follow the Scripture 
Advice : Let him remember the Days of old, let him 
conſider the Years of many Generations; let him aſk 
the Fathers and they will ſhew him, and his Elders 
and they will tell him, the Way he ſhould walk in, 
Deut. xxxn. J. in a Word, let him read Dr. Field's 
excellent Appendix to his third Book, Of the Church 
in the Article of Juſtification, where he will find this 
Branch of the Pelagian Hereſy, that the Juſt or Re- 
generate may live without committing Sin, (and which 
the Methodiſts have hcked up from theſe Hereticks) 
condemned by the whole Church of God in all Ages, 
and by all Divines antient and modern, both Popiſh 
and Proteſtant, Sc. 

Mx. Shirley's next Text will admit of a quicker 
Diſpatch, and it is this; He that keepeth the whole 
Law, and yet offendeth in one Point, 1s guilty of all, 
whence I Crack it is concluded, that we muſt keep 
all or none, and conſequently muſt attain a ſinleſs 
Perfection. But this Text does by no Means prove, 
that a perfect and ſinleſs Obedience is either poſſible 
or neceſſary; for it implies no more than that an ha- 
bitual Tranſgreſſion of, or an obſt inate Continuance in 
any one known Sin, will as certainly damn a Man as 
if he had habitually tranſgreſſed the whole ten Com- 
mandments ; he will, without Repentance, receive 
Damnation it is true, but not ſo great an one; for 
there are Degrees of Damnation, and fome will be 
beat with many, and ſome with few Stripes; and 
God forbid that he who ſteals a Loaf ſhould be guiky 
of Murder or Adultery, or fuffer for the Guilt of. them. 
So then the Apoſtle ſpeaks only of the habitual Tranſ- 
greſſion of any one known Command, and an obſtinate 
Continuance in fuch Tranſgreſſion without Repentance, 
but not of a caſual or accidental Violation of it, thro' 
Ignorance, Infirmity, or Surprize, and which is im- 

| mediately 
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mediately confeſſed and repented of, and conſequent- 
ly forgiven; for in this Senle all the Commandments 
may be ſaid to be fulfilled, according to St. Auſtin, 
Omnia Mandala facta deputantur cum que infecta ſunt 
remittuntur, that is, All God's Commandments ere 
deemed to be ſulfilled, When ſuch as are not fulfilled 
are forgiven. 
Mx. Shirley's laſt Text is, He that breaketh one of 
the leaſt Commandments, fhall be called the leaſt in the 
Kingdom of Heaven. But here he has omitted a Word 
or two (whether deſignedly or not I will not ſay) 
which renders this Text intirely uſeleſs to his Purpoſe; 
for the Text intire ſtands thus, He that breaketh one of 
the leaſt Commandments, and ſball teach Men ſ 10 ds, 
ſhall be called the leaft in the Kingdom of Fleaven : Now 
theſe Words, and ſhall tea.h Men fo to do, which Mr. 
Shirley, very conveniently for himſelf, has omitted, 
do lead us by the Hand to a plain and obvious An- 
{wer ; for the plain Meaning of the Text taken intire 
is this; He that cancels or denies the binding Force 
or Obligation of the leaſt Commandment, and under 
that Pretence either tranſgreſſes it himſelf, or teaches 
and encourages others to do fo without Scruple, thall 
be the leaſt in the Kingdom of Heaven. And that 
this is and muſt be the Meaning of the Text, will 
appear from the Occaſion of it: Our Lord was falſely 
and maliciouſly accuſed and cenfured by the Scribes 
and Phariiees as a Man of looſe Principles, and that 
his avowed Deſign was to cancel the Law and the Pro- 
phets, and the Obligation of Obedience to the Pre- 
cepts of both, and conſequently to open a wide Gap 
to all manner of Licentiouſneſs and Immorality. In 
order to clear himſelf of this ſcandalous Aſperſion, 
our Lord tells his Hearers, Think not, ſays he, that 1 
am come to d ſtroy the Law and the Prophets, as the 
Scribes and Pharitees falſely accuſe me, fo far am I 
from any ſuch Deſign, that I tell you plainly, wnlefs 
your Righteouſneſs ſhall exceed the Righteouſneſs of thele 
very 
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very Scribes and Phariſees, notwithſtanding the high 
Opmion they have of their own Righteouineſs above 
all others, ye hall in no Caſe enter into the Kingdom of 
Heaven; and I am ſo far from cancelling the Obliga- 
tion or binding Force of the leaſt Commandment of 


the Law or the Prophets, or diſpenſing with the Breacli 


of it as not obligatory, that whoever does, under that 
Pretence, break any of them, and ſhall by Word or 
Example teach others to do fo, thall be called the 
leaſt in the Kingdom of Heaven. Now who ſees not 
the vaſt Difference between breaking a Command, ei- 
ther great or ſmall, as not obligatory or binding, and 
breaking it thro Infirmity, Ignorance, or Surprize ? 
and conſequently, who fees not that the former may 
Juftly not only be called (if they be not the fame) the 
leaſt in, but alſo be excluded from the Kingdom of 
Heaven ; and yet the latter upon Repentance, thro” 
the Grace, Equity, and Mercy of the Goſpel in Chriſt, 
be admitted and received into it? 

Beeore I quit this Paragraph of Mr. Shirley's Ser- 
mon, I cannot but obſerve a Side-ſtroke aimed and di- 
rected at his Brethren the Clergy; for he very plainly 
inſmuates, that they do not truly repreſent to their 
Hearers the Nature of their Obligation to obey the 
perfect Law of Righteouſneſs, nor acquaint them with 
the ſupernatural Powers and Privileges offered them 
in the Goſpel, to enable them to obey that Law with 
a perfect Obedience. To this invidious and ſcandal- 
ous Aſperſion I can anſwer for myſelf, and I am ſure 
may do fo for all my Brethren, with whoſe Writings or 
perſonal Labours I have had any Acquaintance, that 
we do truly and ſincerely repreſent to our Hearers, 
their Duty and Obligation to obey the Laws of Righ- 
teouſneſs, according to their Powers and Abilities ; 


and that we do by no Means omit acquainting them 


with the ſuperior Aids of Grace and Aſſiſtance of the 
Spirit, offered in the Goſpel to all that earneſtly pray 
for, and humbly rely and depend upon them, to diſ- 
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poſe, help, and enable them, with their own Concur- 
rence, to obey them; but as to any ſupernatural (of 
which more hereafter) Powers, as that means miracu- 
lous, we think we have no Warrant to flatter them 
with any fuch Powers or Privileges. We very well 
know that the Law in itſelf is inflexible and inexora- 
ble, and requires an exact, perfect, and ſinleſs Obedi- 
ence in every poſſible Degree, even to the leaſt Jot or 
Tittle of it; and that when this Law was firſt given 
to Man, he had ſufficient Power and Ability to pay 
that Obedience if he would, but no Promiſe or Secu- 
rity that he ſhould always will to do ſo, being left to 
the Freedom of his own Will and the Liberty of his 
Election, either to ſtand by his voluntary Obedience, 
or to fall by his voluntary Diſobedience; and that ha- 
ving, in Conſequence of that Freedom, willed the lat- 
ter, he loſt the original Righteouſneſs and Perfection 
of his Nature, both for himſelf, and all who ſhould ever 
after proceed from his Loins, by natural Generation, 
to the End of the World; and ſo he and all his Poſterity 
for ever after became not only incapable (of them- 
ſelves) to pay that ſinleſs and perfect Obedience which 
the Law required, but alſo became juſtly liable to the 
Penalty annexed to the Breach of the Law, namely, 
Death both temporal and eternal. In this forlorn 
Condition God took Pity on fallen Man, and entered 
into a ſecond Covenant with him in Chriſt ; the Con- 
ditions on God's Part being, that Chriſt, as Mediator 
between God and Man, ſhould, jn the appointed 
Time of his Father, take human Nature upon him, and 
in that Nature pay that ſinleſs and perfect Obedience 
which the Law required, and which we, in the State 
of our fallen and corrupted Nature, were no longer 
able to pay, and to ſuffer Death on the Croſs, thereby 
to heel ihe Juſtice of his Father, by making, by one 
Offering of himſelf, a full, perfect, and ſufficient Sa- 
crifice, Oblation, and Satisfaction for the Sins of the 
whole World; and that Man, now fallen ** 
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original Righteouſſieſs and Perſection of his Nature, 
ſhould be received to Mercy on account of Chriſt's 
perfect Righteouſneſs and Obedience, and the Merits 
of his Death and Paſſion, upon the Terms and Condi- 
tion (on Man's part) of Repentance towards God, and 
Faith towards our Lord jeſus Chriſt, togetherwith 
an hearty and ſincere (but imperfect) Obedience to 
his Commands for the Time to come; with a Promiſe 
(oa God's part) of ſufficient Aids of Grace, if compli- 
ed with, to enable him to do ſo. 

Now the Neceility of this Method or Oeconomy 


of our Redemption appears from hence, that other- 


wile the adorable Attributes of God, his Juſtice, 

Truth, and Mercy, could not upon any other Scheme 
have been reconciled to each other, or be manifeſted 
to the World. This is beautifully repreſented and 
deſcribed by a great and learned School Divine of the 
Church of Rome: When God (ſays this Divine) 
*© firſt created Adam, he endowed him with many 


excellent Gifts and Graces, he gave him Juſtice to 


direct him, Truth to inſtruct him, Mercy to pre- 
«© ſerve him, and Peace to comfort and delight him 
% but no ſooner did Man fall, and diſobeyed, than all 
© theſe Graces and Virtues left and forſook him, 
* and returning to God that gave them, reported 
* what had befallen Man on Earth, all earneſtly (but 
in a very different manner) ſolliciting the Almighty 
concerning Man, thus involved in Sin and Miſery : 
< Juſtice loudly called for the immediate Execution 
© of the Sentence, Let him die the Death Truth as 
c earneſtly demanded the inflicting the threatened 
% Puniſhment; on the other Hand, Mercy as loudly 
“and earneſtly pleaded for Pity and Compaſſion to 
4 Man, formed out of the Duſt of the Earth, and 
„ deceived by the Craft of the old Serpent, Satan; 
and Peace pleaded for a Reconcihation, ald endea- 
* voured to pacify the Wrath of God, conceived 
* againſt his poor 3 the Work of 1 _ 
| 5 and: 
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Hand: They were all urgent in their ſeveral and 
« contradictory Demands, and theſe Demands all ne- 
ceſſary for the Manifeſtation of the Glory of God, 
and of his Attributes; but here lay the grand Dif- 
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ficulty, if God complied with any or either of them 
abſolutely, the other muſt have been unſatisfied, 
and never taken Notice of: Upon this intricate 
© Caſe, God the Father calls a Cabinet Council 


c 


„and after mature Deliberation, of the ſeveral 


and contradictory Demands of theſe powerfulOrators, 
<< it was reſolved, that the Son of God, the ſecond Per- 
** fon ofthe Trinity, ſhould take upon him the Nature 
* of Man, that ſo he might partake of his Miſeries and 
** fubjeft himſelf tothe Puniſhment juſtly deſerved by 
Man, and that Man ſhould be received to Mercy, up- 
on the Terms of Faith and Repentance, which lat- 
ter was not allowed him before. And thus the con- 
** tradiftory Demands, of theſe earneſt Solicitors, were 
all ſatisfied. Man was puniſhed in Chriſt, as Juſ- 
*© tice demanded ; what was threatened was executed, 
as Truth would have it; the Sinner was pitied and 
„ pardoned, as Mercy pleaded, and God and Man 


% reconciled, as Peace requeſted ; and thus that of 


** the Royal Prophet Hal. xxv. 16. viz. Mercy and 
* Truth were met together, and Peace and Righteou/- 
* neſs (or Juſtice) have kiſſed each other, was eminently 
«« fulfilled.” Camaracen in Senten. Lib. 3. in Initio. 

How wonderfully great and ſurpriſing was this 


impoſſible would it have been for any other but the 
Divine Wiſdom to contrive Means to ſatisfy all the 
foregoing Attributes, without interfering with, or 
incroaching upon the Intereſts of each other, and at 
the fame time to twiſt and interweave his own Glory 
among them all; and from this Scheme we may ac- 
count for all the Myſteries of the Incarnation, Death, 
and Paſſion of our blefled Saviour; for 1. a Mediator, 


or 


of the other two Perſons of the Holy Trinity, 


Scheme for the Redemption of Mankind! and how 
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or Medium, that is, to bring the Extremes together, 
ought to partake of the Nature, and have Concern for 
and in the Intereſts of both: Now the Extremes were 
God and Man at Variance with each other, and there- 
fore it was neceſſary that the Mediator between them 
fhould be God and Man, and fo be Partaker of the 
Nature, and be concerned for and in the reſpective In- 
tereſts of both; which accordingly was done, by the 
Union of the Divine and Human Nature, in the Per- 
ſon of Chriſt at his Incarnation. 2. As God could not 
forgive Man, without due Satisfaction to his Truth, 
and Juſtice, therefore it was neceſſary that this Me- 
diator ſhould make this Satisfaction, (Man in himſelf 
being utterly incapable of it) which he performed by 
ſuffering Death on the Croſs; the infinite Dignity of 
his Perſon, being God-Man, giving an infinite Value 
to his Sufferings, ſo that the leaſt Drop of his Blood 
was ſufficient Satisfaction, not only for the Sins of 
this, but for the Sins of ten thouſand times ten thou- 
ſand Worlds, if there had been ſo many Worlds to 
be redeemed. Laſtly, becauſe if this Mediator had 
taken our Nature upon him, in the ordinary way of 
Generation, he mutt have partaken of the Corruption 
of it, and fo could not ſatisfy the Juſtice of God for 
the Sins of others; for had he the leaſt Stain or Cor- 
ruption of his own, he could not do that, therefore it 
was neceſſary he ſhould be born of a pure and ſpotleſs 
Virgin, without the intervention of Man, by the mi- 


raculous Power of the Holy Ghoſt. And thus 


we ſee how all the Parts and Myſteries of Chriſt's 


Incarnation, depend upon each other, and are ſo 


cloſely and neceſſarily connected, that by take- 
ing away any one, all the reſt fall to the Ground. 

Lr us now proceed, and conſider Mr. _— 
Scheme of the Incarnation, the Account he gives of it, 
and the Ends and Deſigns he aſſigns to it. Now the 
ſole End and Deſign which, in this Sermon at leaſt, 
he aſſigns to the Incarnation of Chriſt, is only that 
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we might be endowed, with a ſupernatural Power to 
obey the Laws of Righteouſneſs, with a ſinleſs Perfec- 
tion; he never fo much as once makes the leaſt men- 
tion of ſatisfying the Juſtice of his Father, or offer- 
ing himſelf a Sacrifice of Atonement, for the Sins of 
the World, on the Altar of the Crois, as any End of 
the Incarnation of Chriſt, or of his Sufferings. This 
J ſuppoſe he ſucked in from Vir. Hervey's Dialogues, 
between Theron and A/paſio, for which he (Mr. Hervey) 
is very juſtly cenſured by Mr. //----y himſelf, in his 
Remarks upon faid Dialogues; for Mr. Shirley having, 
from his late Maſters, and Directors, laid it down as 
a Principle, that we may and muſt obey the Laws of 
Righteouſneſs with a ſinleſs Perfection and Obedience, 
and it being certain, and confeſſed by all, that it is 
not in the Power of any of the Sons of Adam, de- 
ſcending from him by natural Generation, to obey the 
Whole, or even the leaft Part of the Law, in an ho- 
ly and acceptable Manner, by the mere Power of 
Nature alone; therefore, ſays he, our Nature muſt be 
rendered capable to perſorm the whole Law with a 
ſinleſs Perfection, by ſome powerful and miraculous 
Means. Here (ſays he) the Myſtery of our Re- 
demption is at once laid open to us, and the Rea- 
«© ſons of our Saviour's Incarnation and Sufferings 
«© appear neceſlary, and divinely glorious, Sc.“ pag. 
8. Again: See here (ſays he) the Reaſon of Chriſt's 
* Incarnation, that he might communicate the di- 
vine Life to the Nature of Man: See the Reaſon 
of his Sufferings, that he might ſuppreſs, mortify, 
and overcome the earthly Life, Sc. See the Rea- 
“ ſon of his Death, that he might ſubdue the earthly 
Life, in every poſſible Reſpect.“ Pag. 9. 
| Anp is this, indeed, the only Reaſon of Chriſt's 
Incarnation, Death, and Sufferings, which Mr. $hir- 
ley knows or allows of, namely, to mortify the earth- 
ly Life in us, by the Spirit and Grace of Regenera- 
tion? What is become of ſatisfying the Juſtice of his 
Father, 
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Father, and making a full, perfect, and ſufficient Sa- 
crifice, Oblation, and Satisfaction, for the Sins of the 
World, which were hitherto wont to be aſſigned as 
the chief and principal End, and Deſign, nay, the 
very fundamental Cauſe, of Chriſt's Incarnation, 
Death and Sufferings, by all Drvines, and al! Ckrit- 
tians, till theſe new Maſters, and Dictators i in Divi- 
nity, theſe pretended se, or infpired Men, 
role up among us, to teach us a new and ſtrange Di- 
vinity ? How does, (or indeed can) Mr. Shirley, or 
rather his late Maſters and Directors, account for the 
ſatisfying thoſe divine Attributes of God, his Juſtice 
and Truth, it the only End and Deſign of Chriſt's 
Incarnation, Death, and Suffering, was no other than 
to procure for us a fupernatural Power, or Privilege 
to enable us perfectly to obey the Laws of Righteouſ- 
neſs? Nay, I will venture to affirm, that if this 
were the only End of Chriſt's Incarnation, Sc. it was 
not conſiſtent with the Juſtice, the Wiſdom, or Good- 
neſs of God the Father, to cloyſter and immure, the 
Son of his eternal Love, in a Manſion or Cottage of 
Clay, and to expoſe him to all the Miſeries, and Infir- 
mities of human Life, and the bitter Pains and 
nies of Death on the Croſs, the moſt infamous and 
accurſed of all Deaths and Puniſhments; for might 
he not have conferred all thoſe fupernatural and mura- 
culous Powers and Privileges upon us, without expo- 
ſing an innocent Perſon to ſuch Miſeries and Afflictions, 
if there were not ſome other ſuperior and more neceſ- 
tary Reaſons for it? I would be very loth to _— 
Mr. Shirley of Socinianiſm, tho' this Principle of hi 
looks very like it, they being the only Sect of Chriſ- 
tians that deny the Sufferings of Chriſt to be a Satis- 
faction to the Juſtice of God, or a Sacrifice of Atone- 
ment for the Sins Men. I grant, indeed, that Chriſt, 
by his Death and Sufferings, has merited the Grace 
of Regeneration, and all other Graces and Privileges 
tor us, and that he hath promited to confer them on 
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all that believe in his Name, and that earneſtly pray 
for, and humbly rely upon them; but this was far 
from being the ſole End of his Death and Sufferings ; 
for if it were, there would be no Neceſſity for either, 
it being evident, that God could beſtow them upon 
us, without them: The ſatisfy ing, therefore, the Juſ- 
tice of his Father, for the Demerit of Sin, and mak- 
ing an Atonement for all Sin, both original and ac- 
tual, was the fole, principal, and chief End of his 
Incarnation, Sc. and all other Things which he per- 
formed, or procured for us, are only Effects and Con- 
ſequences, or neceſſary Adjuncts of that firſt and 
principal End of both. 
Ina Word, Sir, I think the Scheme which I have 
laid down, of the Myſtery and Oeconomy of our 

Redemption, by a crucified Saviour, is the true Chriſ- 
nan, antient, and Catholick Scheme, and accounts 
for all the Parts and Myſteries of it, and ſhews the 
conſiſtency of them with all the divine Attributes; 
whereas Mr. Shirley s Scheme (at leaſt as expreſſed in 

his Sermon) is alt new, and, except among 
Socinians, unheard of before, and inconſiſtent with 
moſt of the divine Attributes. 

* Wnrar ftrange Hypotheſes, ſays Mr. Shirley, 
«+ would theſe Moral Philoſophers (for fo, he ſays, he 
*< muſt call them) ſupport? Where do they ſuppoſe 
<< was the Neceſſit 
he die merely 4 we might indulge ourſelves in 
our Sins, having him as our Atonement ? Where 
vuVvould be the Juſtice, Greatneſs, or even Goodneſs 
Jof this Deſign, Sc.“ Pag. 7. As for myſelf I as 
little know as I care, who theſe Moral Philoſophers, 
in nbibus, are, who make the indulging themſelves 
m their Sins, the End of Chriſt's Incarnation, Sc. 
I profeſs to know none ſuch, they are not of my Ac- 
quaintance; whoever, or wherever they be, I bid 
them Anathema. If Mr. Shirley means his Brethren 
of the Clergy, who are not More eius furigſo et entbu- 
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Haſtico religious, as I think it pretty evident he does, 
their conſtant preaching, and earneſt recommending 
the Duties of Chriſtian Morality, as explained, enlarg- 
ed, and recommended by their divine Maſter, is an 
unconteſtable Evidence for them, that they do by no 
Means look upon the Death and Sufferings of Chriſt, 
as any Encouragement, or Privilege to indulge them- 
ſelves or others in their Sins, or in any one known Sin 
whatſoever. It is true, they teach, that if any Man 
ſin, we have an Advocate with the Father, Jeſus 


Chriſt the Righteous, and that he is the Propitiation 
for our Sins; and does not St. John * ſay, the fame? 


Are they not his very Words; and dare Mr. Shirley 
contradict them? Dare he ſay that the Apoſtle did 
give any Encouragement to Men to indulge them- 
ſelves in their Sins, becauſe Jeſus Chriſt is our Advo- 
cate, and the Propitiation for our Sins ? And yet he 
may as well charge the Apoſtle with giving this En- 

couragement as his Brethren the Clergy, ſince they 
only preach what the bleſſed Apoſtle taught them. 
But tho” the Clergy tell their Hearers, that if they 
ſm they have an Advocate with the Father, c. yet 
they warn them at the ſame Time, and 


habitually in the Commiſſion of any one known Sin, 
much more in the Commiſſion of many, the Death 
and Sufferings of Chriſt will avail them nothing, but 
to the contrary will aggravate their Damnation; and 
therefore they do by no Means imagine the indulging 
_ themſelves in their Sins, as this Gentleman (accord- 
ing to the Charity which by his late Converſion to Me- 
thodiſm he has learned) inſnuates, to be any Cauſe, 


Reaſon, or Neceſſity of Chrift's Incarnation, Death, 


or Sufferings; to the contrary they very well know, 
and conſtantly preach, that this would be to contra- 
dict one main End and Deſign of his being manifeſted 
in the Fleſh, namely, that he might deſtroy the Works 
of the Devil. 
I 4 % PRR- 


9 1 Tobn ii. 1. 


they let them 
know, that if any of them continue obſtinately, and 
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«© PxrRHAPS we may be told, ſays he, that he died 
«© that he might ſupply by his Merits, what was want- 
ing in our own. So that if we perform a conſide- 
* rableor a major Part of the Law of Righteouſneſs, 
© his Righteouſneis will atone for the reſt, Sc.“ 
Ubi ſupra. Surely never did any Chriſtian before theſe 
eat Pretenders to Bible Chriſtianity, ſo much as 
doubt whether the Merits of Chriſt did atone for the 
want of Merit in us, provided we beheve faithfully 
on him, and rely upon them; for what would become 
of us, who neither have nor can have any Merit of 
our own, in our beſt and greateſt Services, and who 
are defired by our Lord, when we have done all that 
we are commanded, or more, if either were poſſible, 
to reckon ourſelves unprofitable Servants; what, 1 
tay, in ſuch Circumſtances would become of us, if 
the Merits of Chriſt did not atone for us. 3 
Hxxx then you ſee the Snake in the Graſs plainly 
diſcovering himſelf: Theſe Men imagine and pretend, 
that they perform the Works of Righteouſneſs with 
ſuch a ſinleſs Perfection, that they need not the Merits 
of Chriſt, to atone for any Imperfection of Parts or 
Degrees, attending it; for Mr. y, in one of his 
Appeals, after profeſſing full Communion with the 
Spirit of Quakeriſm, affirms plainly, that all Religion 
is but a dead Form, except Perfection by immediate 
Inſpiration; but this of diſclaiming the Merits of 
Chriſt, to atone for the Want of Merit in us, is a moſt 
umpious and heteredox Notion, ſuggeſted by the Fa- 
ther of Lies, in order to fill the Entertainers of it 
with ſpiritual Pride, Blaſphemy, c. Sc. and could 
never proceed from the Spirit of God or his Chriſt. 
Oh! but we pretend, that if we perform a conſi- 
derable or a major Part of the Law of God, Chriſt's 
„ Righteouſneſs will atone for the reſt, Sc.“ But 
ths is another mott falſe and ſcandalous Aſperſion, 
plainly levelled at his Brethren, for they neither at- 
firm or pretend any ſuch Thing; to the contrary, 
they 
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they affirm, and conſtantly maintain, that if Men do 
not with Integrity and Sincerity fulfil the whole 3 
and Law of God, and if they ſhould wilfully, an 
habitually perſiſt in tranſgreſſing, any Part of Fog 
known to be his Law or Will, that in that Cale nei- 
ther the Righteouſneſs of Chriſt, nor the Merits of 
his Death and Sufferings, can be of any ſervice to 
them; for in this Senle, he that Offends in any one 
Particular, of the Will or Law of God, is guilty of 
all, as before explained ; but if they do chance, thro' 

Infirmity or Surprize, or the ſudden and unexpected 
Attack of an unforeſeen Temptation, to tranſgr eſs any 
Particular of the Will or Law of God, and that they 
do upon Recollection, humbly, and with fincere Sor- 
row and Contrition of Heart, confeſs and repent for 
the lame, then we ſay that God is faithful and quſt to 
all his Promiſes in Chrift, and will forgive us ſuch Sins, 
and cleanſe us from all ſuch Iniquities, for the fake 
of Chriſt's ſinleſs and perfect Obedience, and the all- 
ſufficient Merits of his Death and Paſſion : and this I 


am well aſſured is the true Doctrine of the Goipel, 


and of the Catholick Church, againſt which all the 
Devils and Gates of Hell ſhall never be able to pre- 
vail ; and he that denies it, denies the Goſpel of our 
Lord and Saviour Jeſus Chriſt, and is an Infidel. 

Is it not very pleaſant, dear Sir, to ſee this Gen- 
tleman run Riot upon his own falſe Suppoſitjon; ſor he 
ſuppoſes very f: dlely, that we pretend we may leave a 


Part of the Law of God undone, and perform the 


reſt, which he plcaſantly calls Pa atch-Work Salvation, 
and aſks many ridiculous and impertinent Queſtions 
about it. Pag. 7. Thus he ſets up a Man of Straw, 
and menfully altacks him, he builds Caſtles in the 
Air, which will coſt him no Labour to demoliſh; for 
having no Foundation they will fall of themielves. 
But all this is deſigned by way of Reflection upon his 
2 who do not join him in preaching up a ſin- 
1 Porte: 105, and the Poſhbility and Necelhty of it; 


bu 
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but though we deny the Neceſſity or Poſſibility of a 
ſinleſs and perfect Obedience to the Law, yet we are 
as far from countenancing the wilful and habitual Ne- 
glect, or Tranſgreſſion of the leaſt Commandment of 
the Law, or allowing it to be conſiſtent with any Hope 
or Aſſurance of Salvation, as he is from Truth or 
Charity in theſe his Cenſures upon his Brethren: We 
only plead for the Grace, Equity, and Mercy of the 
Goſpel, for our involuntary Failings and unavoidable 
Infirmities, upon our Repentance, and Faith in the 
Merits of Chrift ; and he that denies or diſputes this, 
is no Chriſtian, he is fallen from Grace, and profeſlcs 
himſelf ſtill under the Law or the Covenant of Works, 
and conſequently is under an indiſpenſible Obligation 
of the perfect and finleſs Obedience that was required 
* 
* I believe you will think it now high Time to 
look more warily about us, for the Gentleman has got 
into a ſyllogiſing Humour, and fancies he carries all 
before him in Mode and Figure; for thus, at length, 
he argues in Form : If the Law of God, ſays he, 
« be a perfect Law of Righteouſneſs, then Man's 
« Obedience muſt be a perfect Obedience to Righte- 
* ouſneſs.” But the Law of God is a perfect Law of 
Righteouſneſs; Ergo, c. To this dead-doing Syllo- 
gm I anfwer, by denying the Conſequence of the 
Major ; for although the Law of God be indiſputably 
a perfect Law of Righteouſneſs, yet it is not now, un- 
der the Oeconomy of Grace and the Goſpel, . that 
Man's Obedience ſhould be perfect, i. e. ſinleſs; but 
it 15 ſufficient that it he ſincere and hearty, otherwiſe 
there would be no Difference between the firſt and 
tecond, or the Covenant of Works and the Covenant 
of Grace; for it was only under the firſt Covenant of 
Works that a ſinleſs and perfect Obedience was requi- 
red to the Law of God; but God ſeeing that the firſt 
Covenant did not anſwer the End, entered into ano- 
ther Covenant with Man, wherein he accepts of our 
hearty 
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hearty and fincere (though imperfect) Obedience, for 
the Sake of Chriſt's perfect and finlefs Obedience, and 


the infinite Merits of his Death and Paſſion : And it 
is the ſame Caſe in human Laws, which require an 
exact and perfect Obedience to every Tittle and Cir- 
cumſtance of them; but there is a Court of Equity or 
Chancery to moderate the Rigour of the Law, which 
in itſelf, and conſidered as Law, is inflexible and in- 
exorable, otherwiſe in many Caſes and Circumſtances 
extreme Law would be extreme Wrong : Even fo (if 
I may be allowed to compare great Things with ſmall) 
though the Law of God be a perfect Law, and accord- 
ing to the Letter, and conſidered as Law, requires an 
exact and perfect Obedience ; yet there is a Court of 
Equity or Chancery erected by the Covenant of Grace, 
in which Chriſt fits as Chancellor, to moderate the 
Rigour of the Law, which in itſelf is inflexible and 
inexorable, and makes all due and equitable Allow- 
ance for ſuch Failings and Infirmities, as are not ob- 
ſtinately and habitually continued and perſevered in. 

2. | answeR, by diſtinguiſhing the Conſequence 
of the Major; for Man's Obedience muſt be perfeR, 
with a Perfection of Parts I allow the 4 ; 
with a Perfection of Degrees and Intentions, I deny 
It. Again, ſays he, © If Man's Obedience muſt be 

perfect, then his Nature is or may be made capable 

4 2 performing ſuch Obedience.” But the firſt is true; 
Ergo, Sc. To this Ianſwer two ways, 1. by denying 
hs Conſequence of the Major with a Diſtinction; for 
I grant that Man's Nature may be rendered capable of 
performing a ſinleſs and perfect Obedience, by the ab- 
tolute Power of God, and by putting an irreſiſtible Force 
upon his Will, otherwiſe I deny it; and as the abſo- 
lute Power of God, and an irreliſtible Force put upon 
Man's Will, would take away all Merit from our Obe- 
dience, and deſtroy the Foundation of Rewards and 
Puniſments, he therefore uſes neither the one or the 
other, but gives ſufficient Aids of Grace, and Aſſiſt- 


ance 
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ance of his holy Spirit, to enable us to do our Duty, 
in a Way conſiſtent with the Freedom of our Wills and 
the Liberty of our Elections, but applies no tuperna- 
tural (as that imports miraculous) Power or irreſiſtible 
Foce, for the Reaions above aſſigned. 2. I anfwer, 


by denying the Minor with a Diſtinction, as in the 
Anſwer to the former Argument. And now that we 
are got into the ſyllogiſing Mood, where lics the Dan- 
ger if I ſhould, in my Turn, venture upon a Syllogiim 
or two: Thus, If we be not under the Law but un- 
der Grace, then a ſinleſs and perfect Obedience to the 
Law is neither expected nor required from us: But we 
are not under the Law, but under Grace, as St. Paul in 
ſo many expreſs Words aſſures us; therefore a ſinleſs 
and perfect Obedience is neither expected or required 
from us. 

In this Argument, the only Propoſition which I 
ſuppoſe deniable 1s the Conſequence of the Major, the 
Minor being fenced by the infallible Authority of an 
Apoſtle; and the Conſequence of the Major I prove 
thus: If the eſſential Difference between being under 


the Law, and being under Grace, be, that a ſimleſs 


and perfect Obedience was required and expected un- 
der the former, but not under the latter, then if we 
be not under the Law but under Grace, a ſinleſs and 
perfect Obedience is neither required or expected from 
us. But the eſſential Difference between being under 
the Law and under Grace, is, that a finleſs and per- 
fect Obedience was required under the former, but not 
under the latter ; therefore, if we be not under the 
Law but under Grace, a finlets and perfect Obedience 


is neither required nor expected from us. The major 


Propoſition I take to be undeniable, and if any one 
will deny the minor, let him atfign any more eſſenti- 

al Difference and he ſhall receive a farther Anſwer. 
Oxce more, and adieu to ſyllogiſing till a farther 
Qccafion : It is poſſible, with the Aid and Aſſiſtance 
of ordinary Grace, to obey the Law with a ſinleſs and 
Fe perfect 
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perfect Obedience, or it is not; if not, then we are 
agreed; if it be, then let Mr. Shir boy, or any other 
for him, account for the following Texts, In many 
Things we offend all, ſays St. James; If we ſay that aue 
have 1:9 Sin, ue deceive ctr ſefves and the Truth is not 
in us, fays St. John; There is not a juſt Man upon 
Earth, favs Solomon, that doth Good, that is, conſtant- 
Wa ad 5 perleveringly, aud that ſinneth not, Eccleſ. vii. 
16. Let him name any one Saint, under any Diſpen- 
ſation of the Church, that was in all Vegrees perfect, 
and never tranſgreſſed in any Degree ; and lattly, let 
him ſhow us how a ſinleſs Perfection in a: any, is conſiſt- 
ent with the peculiar Privilege and Prerogative of our 
Saviour, to whom alone, of all that ever were or ever 
will de born of Adam's Seed, it belonged to be per- 
tectly holy, harmleſs, unde filed, and /eparate from Sin- 
ners. 

Mx. Shirley having thus far endeavoured to ſhew 
wherein preaching the Goſpel doth not contift, pro- 
ceeds in the next Place to thew us poſitively, what it 
is to preach the Goſpel: And this (he tells us) is 
no more nor no leſs than to make known, recom- 
«© mend, and inforce the Spirituality of it, Sc. that 
it is the Power of God unto Salvation to them that 


believe; fo that it is through Faith alone that we 


« receive the Spirit of God, or of Chriſt, that we may 
„be ſpiritually born again, and made his Children by 
Adoption, Sc.“ Here he again excludes preach- 
ing the Works of evangelical Obedience from being 
any part of preaching the Goſpel; for if this latter be 
no more nor no leſs than making known, Sc. the 
Spirituality of the Goſpel, it plainly follows, that he 
thinks preaching Morality, or the Works of ey ange- 
lical Obedience, 1s preaching no part of the Goſpel. 
Bu r to paſs this, I could wiſh he had been a little 
more explicit, and told us what he means by the Spi- 
rituality of the Goſpel ; for this is too general and in- 


definite a Deſcription to give us a diſtinct or definite 


Notion 


+ 
i 444 
: © 
44 
"= 
"41 
: * 
i 
4 

4 

* 

%U 


ͤ—— - — — 


126 A 

Notion of it, Vir dolgſus verſatur in generalibus ; he 
that deſigns to deceive, avoids as much as may be to 
deſcend to Particulars, he rather chooſes to convey 
himſelf and his Meaning away, in a Cloud of confuſed 


Generalities. But to return: If by the Spirituality of 


the Goſpel he means, that all its Precepts are pure, 
holy, and ſpiritual; that the Worſhip it requires and 
injcins is a ſpiritual Worſhip of the Heart and Soul, 
and not a carnal cutward Worſhip, conſiſting of the 
Blocd and Sacrifices of Bulls, and Goats, and other 
Animals, as among Jews and Heathens; if he means, 
that all its Promiſes and Rewards, and all its Motives 
to Obedience are not temporal or worldly, but ſpiri- 
tual, heavenly, and eternal, I can fee no imaginable 
Reaſon why Mr. Shirley ſhould ſuppoſe or inſinuate, 


that preaching the Works of evangclical Obedience is 


inconſiſtent with preaching the Spirituality of the Got- 
pel, in this Senſe ; ſince all that do preach the moral 
Works of evangelical Obedience, do preach them in 
this ſpiritual Senſe, and in no other: What other Spi- 
rituality of the Goſpel he means, or would be at, I 
for my part cannot conceive, nor I ſuppoſe can any 
other, till he is pleaſed to explain himſelt a little more 
explicitly than he has done. Whether it is by Faith 
alone (in the Senſe I know both he and his preſent 
Directors take the Word Faith) be the fole and only 
Term and Condition of our receiving the Spirit of 
Adoption, or our Acceptance with God, is a Queſtion 
of too great Importance to undertake the Diſcuſſion 
of in the narrow Compaſs of a Letter, eſpecially in 
this, which has already ſwelled upon my Hands to a 
greater prolixity than I at firſt deſigned, and than, I 
tear, may be agreeable to you: I ſhall therefore trou- 
ble myſelf or you no farther (at leaſt at this Time) 
about it, than I am telling you, that fo far as ever I 
could underſtand St. Paul, and the learned Commenta- 
tors upon his Epiſtles, I think it very plain that the So- 
lifidians of this and former Ages intirely miſtake that 

great 
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great Apoſtle's Meaning; for by Faith, he does by 


no Means underſtand a ſingle Act of perſonal Faith, 


whereby a Man believes that his Sins are forgiven 
him; (which is the Senſe wherein our modern Solifi- 
dians take the Word Faith) but by Faith he means 
the whole complex Body of the Chriſtian Oeconomy, 
or Diſpenſation, in Oppoſition to the Oeconomy or 
Diſpenſation of the Law of Moſes; for fo the Word 
Faith ſignifies in feveral Places of Scripture : Thus, 
the hearing of Faith, 1s the hearing of the whole Chr:- 
ſtian Religion, Gal. iii. 2. Preaching the Faith, is 


preaching the whole Chriſtian Religion, Rom. x. 8. 


and contending for the Faith, 1s contending tor the 
Chriſtian Religion: Even ſo when St. Pau] ſays, we 
are juſtified by Faith, and not by the Works of the Law, 
it is, I think, very plain, that by Faith he does not 
mean a ſpecial Act of Faith, whereby we believe our 
Sins to be forgiven ; but by Faith he means the whole 
Chriſtian Religion, by believing of which, and living 
according to the Rules and Precepts of it, we are now 


juſtified from all thoſe Things from which we could 


not be juſtified by the Law of My/es. 

THAT this and this only muſt be his Meaning, is 
very evident from the Occaſion and Deſign of not only 
his Epiſtle to the Romans, but of that alſo to the 
Galatians, which was the Controverſy then warmly 
diſputed between the Gentile and Jewiſh Converts , 
for ſuch of the Jews as received the Chriſtian Faith, 
were for impoſing Circumciſion and the whole Law 
of Moſes upon the Gentile Converts, affirming, that if 
they were not circumciſed, and kept the Law, they 
could not be ſaved: And though this Diſpute was for 
the preſent compromiſed in the Council of Jeruſalem, 
Atts xv. yet ſuch was the reſtleſs Zeal of the Jewiſb 
Converts, eſpecially the Phariſers, for their old Ma- 
ſter, Mz/es, that notwithſtanding the conciliary Decree 
of the Apoſtles and Biſhops of Judea, they were for 
impoſing the whole Law upon the Gentile Converts 
| Againſt 
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Againſt theſe Judaiſing Cliriſtians St. Paul (as the pe- 
culiar Apoſtle of the Centiles) vigoroully oppoſes him- 
felt, vindicating their Liberty againſt this Impoſition, 
eſpecially in his Epiſtles to the Romans and Galatians, 
where theſe Judailizg Chriitizas were moſt numerous, 
and prevailing, conſtautly atirming that the Chriſtian 
Diſpenſation is now the only Means whereby we are 
to expect Juſtification and Acceptance with God, and 
not the Diſpenſation of 1s; the former he calls 
Faith, and the latter Works. This were eaiily de- 
monſtrated, by the Arguments which the Apoftle uſes 
in and throughout his whole Epiſtle to the Romans, it 
I had Time, or were it neceitary ; for whoever will 
carefully attend to the Train and Tenour of his Rea- 
ſoning, in his Epiſtle to the Romans, will be eaſily 
convinced, if he be not obſtinate, that he had this 
Controverſy between the Jeb and Gentile Converis 
always in View, and that all his Arguments and Rea- 
tons are levelled againſt this impoſing Humour of the 
Jeuiſb Converts, and that all he ſays concerning Juſti- 
fication is ſolely relative to that Controverly ; and 
conſequently in the preſcat State of the Church, we 
are but very little, if any thing at all, concerned in 
the Conſequence of it. In a Word, St. Paul (that I 
may uſe the Words of the great Dr. Ssillingfleet, in his 
Sermon on Rom. i. 16.) is ſo far from aflerting that 
our Juſtification, or the Terms of it, depends upon a 
ſingle Act of Faith, as diſtinguiſhed from evangelical 
Obedience, that his whole Diſcourſe turns upon this 
ſingle Queſtion, Whether God will pardon the Sins 
of Men upon any other Terms than thoſe that are de- 
clared and ſet forth by the Chriſtian Diſpenſation? the 
tormer he calls Works, and the latter Faith, and 
every where maintains the Negative of the Queftion , 


that is, he maintains that neither the Law of Nature 


and Reaſon, nor the Law of Moſes, can gain ns Re- 
miſſion of Sins, but only the Chriſtian Law delivered 
to us in the Goſpel, which he always calls by the 

Name 
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Name of Faith, as he does the other by the Name of 
Works. I know (fays the ſame great Doctor) that 
the Subtilty of latter Times has made St. Paul diſ- 
pute, in the Queſtion of Juſtification, not like one 
** brought up at the Foot of Gamuliel, but of the 
++ Maſter of the Sentences; but Men (ſays he) did 
** not underſtand their Religion a Bit the worſe then, 
tor being plain and eaſy; and, it may be, if others 
ſince had underſtood their Religion better, there 
would never need fo much Subtilty to explain, or fo 
many nice Diſtinctions to defend it: The Apoftle 
makes the Terms of Juſtificatioa and Salvation the 
very fame, for as he lays that we are juſtified by 
«© Faith, fo he ſays here, that the Goſpel is the Pow- 
er of God unto Salvation, to every one that believes. 
«© If then a ſingle Act of Faith be fufficient for Juſ- 
*© tification, why not for Salvation? But this laſt our 
modern Solifidians do not pretend to; they areforced 
to acknowledge, that the good Works of Evangelical 
Obedience, are the ordinary and ſtated Terms of Sal- 
vation; but why not of Juſtification alſo, I could 
never yet hear any convincing Reaſon? Nay, ſome- 
times (ſuch is the Force of Truth) they acknowledge, 
that good Works are neceſſary to Juſtification, as well 
as Salvation. I ſhall give an evident Inſtance of this 
in Mr. Weſley, who is very often carried beyond his 
Judgment, thro' his vehement Zeal for this Doctrine 
of Juſtification; for in his Earneſt Appeal, Dublin, 
print. Edit. 5. Part 1. Pag. 6. he lays down this as 
a Principle, That juſtifying Faith, is never given 
to the Righteous or Godly, or to ſuch as are diſ- 
<© Poſed or prepared to receive God's Favours, but to 
the Wicked and Ungodly, who never in all their 
Lives did any one good Thing, but every Thing 
*© that deſerved everlaſting Damnation, c. Now 
it is not the monſtrous Impiety of this Doctrine that 
I am at preſent concerned for, but to ſhew how he 
contradicts all this; for in another Part of his * 
| K e 


cc 
cc 
c 
(e 
cc 
cc 


130 AT TT HH GD EA 

he confeſſes, © That, in the Nature of Things, Re- 
* pentance muſt precede juſtifying Faith, and this 
„Repentance (he affirms) muſt conſiſt not only of a 
e ſincere Reſolution of Amendment, but an actual 
producing Fruits meet for Repentance, in doing 
Good, forgiving our Brother, attending the Ordi- 
„ nances of God, and obeying him according to the 
* Meaſure and Proportion of Grace, which we have 
received.“ All this, I fay, he acknow ledges muſt 
of Neceſſity go before juſtifying Faith. Now if he 
or Mr. Shirley can reconcile theſe two Paſſages, we 
may expett a friendly Agreement between the great- 
eſt Crnmalitions in Nature. 

As to the remaining Part of Mr. Shirley's Sermon, 
where he lays down what his Flock is to expect from 
him, and he from his Flock, I will only fay, that if 
he be as good as his Promiſe to his Pariſhioners, I will 
venture to aſſure him, that his Brethren will be ſo far 
from finding Fault with him, that they will highly ap- 
plaud and rejoice with and for him, and that he _— 
not doubt but his Flock will have a fuitable Regar 
and Veneration for him. But ſtill I cannot but — 
that he cannot poſſibly forbear reflecting on his Bre- 
thren as he goes along; for he tells his Hearers, 
That he will feed them with Goſpel Proviſion, and 
« fill their Souls with the Bread of Heaven, not ſtarv- 
* * ng them with empty Declamations and eloquent 
ſcribbled out of the firſt Book that comes 
* to Hand, upon ſome Moral Virtue, Sc.“ Here is 
another plain Sale robe at his Brethren, inſinuating, 
that their Sermons are nothing elſe but Declamations 
upon Moral Virtue, and even theſe not the Product of 
their own Study, but ſcribbled out of ſome Book. I 
do not know whether this Reflection be founded upon 
any certain Knowledge he has of any one that does 
ſo, or whether this might not have been his own 
Practice, before he was inſpired, and fo (according 
to the vulgar Expreſſion,) meaſures his Brethren's 
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Corn by his own Buſhel. But be that as it will, I 
will venture to ſay, that it had not been amiſs, nor 
the leaſt Diſparagement to him (how high an Opinion 


ſoever he may entertain of his own Parts, whether ac- 


quired or infuſed,) if he had ſcribbled ſomething out 
of ſome good Book, at leaſt taken ſome Hints from 
thence, before he preached or printed his Sermon. 

Lr not any (ſays he) affirm that I do not preach 
up, recommend, and inſiſt on good Works as ne- 
ceſſary, as ſome flanderouſly Report of me.” Pag. 
16. Does he ſo? How then, in God's Name, comes 
it that he has evidently made it one main End (at leaſt) 
of his Sermon, to prove, that preaching Morality is 
not preaching the Goſpel? How comes it that he re- 
fleets on his Brethren for their eloquent Harangues, 


upon ſome Moral Virtue, which is nothing elſe but 


preaching good Works, when he does at the ſame 
Time confeſs that he does fo himſelf ? What! is Sault 
alſo among the Prophets? and Mr. Shirley, (notwith- 


| ſtanding all his Declamations againſt them,) among 


the Moral Philoſophers? Methinks theſe Things do 
not hang wel] together. 
Ou! but he preaches up a lively Faith, and not a 


dead one, and no Faith is lively that does not pro- 


duce good Works; therefore he preaches good 
Works not directly (no, have a Care of that, that 
would be high Treaſon againſt Mr. Weſley's favourite 
Doctrine concerning Juſtification,) but implicitly, and 
by Conſequence. Mighty well! but Pray why not di- 
rectly and by Name, (if they be neceſſary to Salva- 
tion) as well as implicitly? Would there be any 
Harm, or Danger in doing fo, without going ſo far a- 
bout the Buſh? I apprehend not, eſpecially as St. 
James tells us, that Faith without Works is dead, and 
that it is but the Carcaſe of Faith, which like Carrion 
ſtinks in the Noſtrils of God; and that St. Paul tells 
us, if we had all the Faith in the World fo that we 
could remove Mountains, and tho' we had all Know- 

K 2 ledge, 


132 lr. 
ledge, and underſtood all Myſteries, and, in a Word, 
could ſpeak with Tongues of Men and Angels, yet, 
alas! without Charity (that is without good Works, 
for Charity is the fulfilling of the Law, the End of 
the Commandment, and the very Bond of Perfec- 
tion) all would fignify juft-----nothing; we ſhould be 
no better than old, noiſy, brazen Kettles, or tink- 
ling Cymbals. Now if theſe Things be fo, I do 
humbly prefume, that it is as (I had almoſt ſaid more) 
neceſſary to preach good Works, as Faith, becauſe it 
is good Works that give Life, Force, and Energy 
to Faith, and that without them, all the Faith in the 
World will not juſtify us; which I prove thus: If 
Faith without Works be dead, then Faith without 
Works cannot juſtify us; but Faith without Works 1s 
dead, as the Apoſtle St. James expreſly tells us. There- 
fore Faith without Works cannot juſtify us. The 
Conſequence of the Major, the only Propoſition which 
ſuppoſe deniable in the Argument, I prove thus: If 
a dead Faith cannot poſſibly juſtify us, then if Faith 
without Works be dead, Faith without Works cannot 
poſſibly juſtify us. But a dead Faith cannot poſſibly 
juſtify us, therefore if Faith without Works be dead, 
Faith without Works cannot poſſibly juſtify us. 
MR. Hurley, after telling his Audience, that he 
thinks it his Duty to preach the whole Moral Law to 
them, Sc. ſays, if he ſhould leave them there, it 
he ſhould leave them to the Weakneſg and Corrup- 
tion of the fallen Man, he would bring them bad 
News, Sc. but he promiſes them another and far ſu- 
perior Nature, and the Power of God for their Sal- 
vation, Sc. Ibid. ubi Supra. But whoever ſaid or im- 
agined, that Man in his preſent State of corrupted 
. Nature, was able to perform the Whole or any Part 
of the Law of God, without the Aids of Grace, and 
the Aſſiſtance of the Spirit? Who, I fay, except 
Pelagians ever affirmed or thought of any fuch thing ? 
If chereſore he Means no more than the Aids of Grace 
and 
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and the Aſſiſtance of the Holy Spirit, in the due and 
regular Uſe of the Means of Grace, I do preſume 
that no Man will, or indeed can, find Fault with him 
for recommending theſe things to his Flock as earneſt- 
ly as he can. But I very much doubt that he means 
a great deal more than this; and that he is of his 
(Mr. Meſley's) Opinion, who, in his Serious Anſaper 10 
Dottor Trap, inſiſts, That Chriſt ſtands as our Re- 
generation, and that by him we have the very ſame 
<< paradifaical Nature, which Adam had belore his 
Fall, and which had he not fallen, would have been 
* tranſmitted to all his Poſterity : He affirms (I ſay) 
that by our Regeneration in Chriſt, we have that 
very paradiſaical Nature propagated in us, nay, 
<< the very identical paradiſaical Nature which Chriit, 
at his Incarnation, aſſumed in the Womb of the 
*© bleſſed Virgin Mary, in order to enable us to obey 
_ © the Law with a ſinleſs Perfection, c. A Doc- 
trine no leſs impious in itſelf, than contradictory to the 
Tenets of the Church of God in all Ages, and of our 
own Church, which acknowledges the Corruption of 
Nature to remain even in the Regenerate. 

Tuls, I ſuppoſe, is what he means by that other, 
and ſuperior Nature, which he promiſes to put his 
Hearers conſtantly in Mind of, and flatters them with 
the Hopes of, to no other Purpoſe (I mean not his, 
but the Purpoſe of the Doctrine) but to fill them with 
Blaſphemy, and Spiritual Pride, as it did a poor blind 
Lay-preacher among the Swadlers, who affirmed, that 
he was as righteous, and as free from Sin as (Horre/co 
referens /) Jeſus Chriſt, and that it was impoſſible he 
could ſin, becauſe the Holy Ghoſt dwelt bodily in him. 
But I muſt do that Juſtice to Mr. Meſley, to declare, 
that he ſilenced and degraded lim, and, in a Letter 
under his Hand to myſelf, conſeſſed that he was a vile 
Enthuſtaſt. ll 

I REMEMBER, that being ance urged with the Pe- 
tition in the Lord's Prayer, Thy will be done on Earth 
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as it is in Heaven, in Support of ſinleſs Perfection { 
aſked my Antagoniſt, what he thought of theſe 
Words of our Saviour, Be ye perfect as your heavenly 
Father is perfect; and whether he thought they im- 
| plied an exact Equality: He was aware of the Con- 
equence of anſwering ; for if he ſaid they did not, 
it was obvious to return the ſame Anfwer to his own 
Inftance, and therefore he did ſay, that he believed it 
was poſſible to be as perfect as our heavenly Father; 
this I can aver for Truth; but as there were no Wit- 
neſſes by, and that I know, by many Experiences, 
theſe Men, notwithſtanding all their Pretences to Bi- 
ble Chriſtianity, do not ſcruple to deny their Words, 
I think it would be to no Purpoſe to mention the Per- 
ſon's Name. — 

IT was upon this Principle, I ſuppoſe, that the 
blaſphemous Wretch, Muggleion, took upon him the 
Perſon of Chriſt, and had Hoſanna to the Son of Da- 
vid, Sc. ſung before him thro' the Streets of Briftol, 
by the Rabble that attended him; and tho' we have 
not as yet ſeen or heard of any ſuch barefaced or pub- 
lick Blaſphemies as this, among the Methodifts, yet 
if we may judge what may be, by what has been, 
the Conſequence of the modern Pretences to the 
immediate Inſpiration of the Spirit, in a Genera- 
tion or two more (when Mr. Weſley, who at preſent 
keeps this Spirit within ſome Bounds, is gathered to 
his Fathers) may be fatal. 
 MONTANUS, the Arch-Heretick, ſet up at firſt 
with the very ſame Pretences that Mr. ¶ hiteſield, and 
Mr. Weſley have done; he made no Innovation in 
the Faith; he was perfectly orthodox in the Doctrines 
of the Trinity, Incarnation, and Perſon of Chriſt, 
which was the Rock that all former Hereticks had 
ſplit upon; he only accuſed the Biſhops and Clergy as 
negligent in their Duties, that they did not preach the 
Spirituality of the Goſpel; in ſhort, that they were 
mere Strangers to the Spirit and Lite of Es: 
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and funk into a meer animal Life, (or in Mr. Shirley's 
Language) they were all nothing but Moral Philoſo- 
phers: He therefore, without any Call, ſet up for a Re- 
former of theſe Abuſes, and pretended to introduce a 
new Oeconomy, and a more ſpiritual Diſpenſation, 
than the Church had yet known. None more ſtrict in 
outward Appearance than he, his male and female 
Prophets and Followers; their Morality was unexcep- 
tionable, and more fo than that of our modern Me- 
thodiſts or Montaniſts; his Diſcipline, Mortification, 
and Renunciation of the World, far more ſevere; 
and his Pretence to the Spirit of Martyrdom and tak- 
ing up the Crols, as confident. All this appears from 
Tertullian, the only Diſciple of his whoſe Writings or 
any Part of them, are come to our Hands; and yet, 
notwithſtanding all this, never did any Heretick do ſo 
much Miſchief to Chriſtianity as he and his Followers 
have done, as appears manifeſtly from the hiſtorica 
Account of Montaniſm publiſhed by Doctor Hrcks, 
and ſuppoſed to be wrote by Mr. Nel/on, Author of 
the Faſts and Feſtivals of the Church of England ; 
1 would heartily recommend the reading of it to Mr. 
Shirley, or any one in the leaft inclined to Enthuſiaſm. 

Tno' Mr. Shirley's Reflections on his Brethren, arc 
viſible enough to every Reader of his Sermon, yet left 
that ſhould not be a ſufficient Indication of his Deſign, 
he has printed ſome Lines from the blind Fanatick 
Milton, who, (tho' he was an excellent Poet, yet eve- 
ry one muſt allow he was an improper Perſon to appeal 
to, conſidering all Circumſtances, for the Character ot 
any Clergy) in the Title Page of his Diſcourſe, by 
which it is certain he could have no other View than 
defaming his Brethren. It ill becomes a Clergyman 
to leſſen the Characters, or publiſh even the real Faults 
and Failings of his Brethren ; nay, it is a Sin of a ve- 
ry heinous Nature, becauſe it diſqualifies them from 
doing that Good, they might otherwiſe do, the Suc- 

cels of their Labours depending in a great Meaſure on 
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the good or ill Opinion which their Flocks have of 
them. It is for this Reaſon, I ſuppoſe, that all Swad- 
lers, from the higheſt to the loweſt, are fo induſtrious 
in trumpeting the Infirmities of the Clergy, and ra- 
ther then fail, falſely accuſmg and laying to their 
Charge things that they know not, on purpoſe to alie- 
nate the Affections of the People from them, that 
they may gain tlie more Proſelytes among them. But 
I ſhould not be ſurpriſed at this, tho' I cannot but be 
both ſurpriſed and concerned, that a Man of Mr. 
Shirley's Family and Education, ſhould have recourſe 
to ſuch unmanly Arts; for it is the uſual Conduct of 
all Sectaries and Schiſmaticks, to fall foul upon the Bi- 
ſhops and Clergy, and none, that ever I read of, do 
more outrageouſly do ſo than the Swadlers; the Ene- 
my of Mankind never raiſed up any ſuch, but their 
firſt Attack would be upon them. I remember a Paſ- 
ſage in the great St. Cyprian, where he ſays, that He- 
reſies and Schiſms ſpring from no other Root but from 
Contempt, Diſreſpect, and Diſobedience to t e Biſhops 
of God's Church; and in his Vindication of himſelf a- 
gainſt a certain Schiſmatick, by Name (if I remem- 
ber right) Puppianus, who denied his being a Biſhop, 
among ſeveral other Proofs of the Truth of his Epiſ- 
copacy, he uſes this as one very convincing one, that 
never any Perſecution aroſe, either from > Heathen 
Magiſtrates, or from Hereticks or Schiſmaticks, a- 
gainſt the Chriſtians of Carthage, but the firſt Brunt of 
it was fure to fall upon him, he was (ure to be the firſt 
proſcribed, and to have his Goods confiſcated ; ut /e 
(ſays he) non Deo conſtituente, ſaltem Diabolo me Epiſ- 
copum perſequente, credas; that if you do not beheve 
God conſtituting, you may at leaſt believe the Devil 
perſecuting me as a Bithop. 

Ix the laſt Paragraph of that Diviſion of his Ser- 
mon, wherem Mr. Shirley lays down his own Duty to 
his Flock, he tells us that, if ever there comes an 
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Age, in which the Miniſters of God's Word, in- 
ſtead of being holy, ſhall be found worldly» 
proud, coveteous, Sc. Sc. Perſecutors of the 

Truth, and Oppoſers of the Spirit; he will ven- 
ture, without the Gift of Prophecy, to foretell, that 
Chriſtianity in that Age will be treated as Prieſt- 
craft, Sc.“ P. 11. It is very evident to me, that 
this is the Light in which he looks upon all his Bre- 
thren, and that all theſe Characters of worldly, proud, 
Sc. are thus obliquely and hypothetically given them, 
only on Account of the two laſt, namely, Perſecutors 
of the Truth, and Oppoſers of the Spirit, by which it 
is plain he means, the Clergy's endeavouring to main- 
tain the Doctrine, of the Church, againſt the peculiar 
Doctrines of Methodiſm, and their not believing or 
allowing every bold and arrogant Pretender, who ei- 

ther fancies or pretends, to be under the immediate 
and extraordinary Influence and Inſpiration of the 
Holy Ghoſt, without producing ſuch Credentials as 
all thoſe, whoever were actually under ſuch Influence, 
Sec. produced for theirs; and which the Catholick 
Church of all Ages, required in, or from all ſuch Pre- 
tenders, under the Penalty of being condemned as 
Enthuſiaſts or Impoſtors; the former theſe Men 
call perſecuting the Truth, the latter oppoling the 

Spirit, hinc ille Lacryme. Hence proceed all this Ma- 
lice, Virulence, and uncharitable Cenſures of theſe 
great Pretenders to Bible Chriſtianity, on the Clergy, 
who if they could be prevailed upon to allow, and fub- 
ſcribe to all their peculiar and diſtinguiſhing Doctrines, 
and to acknowledge themſelves to be pneumatical 
or Pneumataphoroi, that is, as ſull of the Holy Ghoſt 
as ever the Apoſtles were, ſaving only the outward 
working Miracles, which Mr. Weſley, in his Appeals 
pleads tor, as the undoubted Right and Privilege of 
every Chriſtian, if the Clergy (I fay) could be prevail- 
ed upon, not to tear their Teftimony againſt theſe 
groundleis Illluſions, they would be the Methodiſts 
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own white Boys, and I am confident a great Part, if 
not the whole, of the foregoing invidious, fly, and 
indirect Defamation of his Brethren would be dropt, 
and this Compliance of the Clergy, would prevail 
more with the Methodifts, than it ſeems Charity can 
do; for it would, I am fully perſwaded, cover a Mul- 
titude of their Failings and ImperfeCtions. 

In the mean Time, it is to be hoped, that there are 
but very few, if any at all, of his Brethren, that de- 
ſerve to be repreſented in altogether ſuch black Colours 
as they are here painted; it Mr. Shirley knows any 
that do, he ſhould name him, or endeavour to re- 
form him or them by private Advice, and fraternal 
Correction, in the Spirit of Meekneſs and Love, and 
not thus openly and publickly defame the whole Bo- 
dy of his Brethren ; for I do affirm, that the Defama- 
tion is not a Bit the lets, or the more excuſable, by 
being thus in general, and hypothetically caſt upon 
them, but is thereby greatly aggravated, and the 
more criminal; it is an accumulated Scandal in which 
all are involved; and yet every ſingle Perſon depriv- 
ed of an Opportunity, or even a Pothbility, of clear- 
mg himſelf or his Character, which is the moſt cri- 
minal way of defaming, and leaves the deepeſt and 
moſt dangerous Wounds behind it, becauſe to apply 
a Remedy is rendered impracticable. 

IxpEED if the Character which the Methodiſts 
give of Mr. Shirley, before his Converſion, be true, 
1e ſeems here to give an exact Copy, or Picture of 
himſelf; and fo, 1 ſuppoſe, he judges of his Brethren 
by what he was himſelf before his Retormation, not 
without broad Hints, that they cannot be otherwiſe, 
unleſs they follow his Example, in joining with the 
Methodifts. But if any of his Brethren (which God 
forbid) ſtand in need of fuch a Reformation, or dra 
as, as he did, (I ſpeak only by Information from his 
late Friends) he has not ſhewed that Prudence and 
Moderation in his, to induce or incline them to take 
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Pattern by it; he has, it is true, avoided Scylla, but 
then he has run himſelf in CHarybdis. There is a Me- 
dium in all Things, and all Extremes are vicious; 
there is a middle Courſe, which is always the ſaſeſt 
to be ſteered, between Levity, TI icentiouſneſs, and 
Profaneneſs on one Hand, and Phariſaical Superſti- 
tion, Starchneſs, and Superciliouſneis on the other: 
Cannot Men be as ſoberly religious as they pleaſe ? 
Cannot they be wiſe to Sobriety, without reflecting up- 
on or cenſuring their Brethren ? May not they make 
their Light ſhine before Men, without being the He- 
ralds and Trumpeters of their own Perfections, and 
publiſhing them to the World ? May not they leave 
their Actions and Conduct to {peak for and recommend 
themſelves? And will not the ſilent Applauſe and 
Teſtimony of their own Conſciences ſatisfy them, un- 
leſs the World is apprized what great Saints they are? 
So that I may juſtly aſk them, as the Poet does ſuch 
Trumpeters of their own Virtues, C/que adeone ſcire 
tuum mihil eſt, niſi te ſcire hoc ſciat alter? Perſius. 

Bur after all, what if all theſe Reflections are Faults 
of their own Creation and Invention ? As for Inſtance, 
if aClergyman, who has a large and numerous Family, 
and an Income hardly ſufficient to ſupply him and 
them witli the neceſſaries of Life, in any decent way, 
becoming his ſacred Function and Character, if he 
having a Genius thereto, applies himſelf to any vir- 
tuous Induſtry, in order to provide for his Charge, 
that they be not left upon the Pariſn, after his Death, 
tho' his doing ſo be viſibly no Hindrance to the dif-. 
charge of his Duty, ſuch a Clergyman is, by theſe cha- 
ritable Cenſors, condemned as a Worldling and a co- 
vetous Perſon; nay, if he endeavours by the moſt 
unexceptionable Means, to better his temporal Cir- 
cumſtances in the Church, he is deemed worſe than a 
Heathen or a Publican, nay than Simon the Magician, 
(fee Mr. Weſley's Addreſs do the Clergy.) It a Clergy- 
man thinks himſelf obliged in Contcience, to attend 
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that Part and Portion of the Lord's Flock that is 
committed to his Charge, and labours to do his Duty 
towards them, according to the beſt of his Skill and 
Knowledge, thinking himſelf accountable to the great 
Shepherd of the Flock, for them and them only ; if 
he does not thruſt his Sickle into another Man's Har- 
veſt he is reckoned indolent, a meer Quietiſt, and 
intirely void of Chriſtian Zeal. If he does not ſeruple 
to enjoy the Gifts of God, and the good Things of 
this Life, in a more liberal Proportion than the meer 
Neceſſities of Nature require; if he is careful to keep 
up and encourage mutual Hoſpitality between his Pa- 
riſhioners, he is immediately cenſured, as our bleſſed 
Saviour was by the Scribes and Phariſees, as a Wine- 
bibber and a Glutton, and a Friend to Publicans and 
Sinners. i 
Favs, then, theſe great Pretenders to Bible Chriſ- 
tianity cenſure all thoſe that do not join with them in 
their Phariſaical Superſtition and Pride; but it is 
enough for the Servant that he be as his Maſter, 
and the Diſciple as his Lord; and if the Scribes and 
Phariſees, their venerable F orefathers, did thus cen- 
ſure our Lord and Maſter, we cannot expect that 
theſe their Succeſſors will afford any better Treatment 
to us his Servants and Diſciples. = 
_ © MeTninxs, fays he, I fee one reproach him, 
(that is one of his Brethren whom he calls Moral 
„ Philoſophers) had you preached the Spirituality of 
_ « the Goſpel Covenant, I ſhould have laid hold on 
that as the only Means of Salvation ; had your 
Life and Converſation been truly ſpiritual, holy, 
and pious, I would have been charmed with the 
*© amiable Example, and would have followed it; 
on the contrary, I could not be influenced by thoſe 
poor, hungry Doctrines (fo he calls the Doctrmes 
of Chriſtian Morality and a good Lite) which you 
< preached, becaule I did ohierve your Practice not 
to he conformable to them, Sc.“ pag. 11, bn 
; HIS 
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Tuis is a fine, plauſible, and fanciful Repreſenta- 
tion, to captivate the Vulgar and to catch Wood- 
cocks ; but poſſibly it may with much greater Truth 
and Juftice be retorted upon himſelf, and his late 
Maſters and Directors; for, Methinks I hear one re- 
proach him, had you followed the Example of your 
Lord and Maſter, and preached true Chriſtian Mo- 
rality, as he did in his Sermon on the Mount of 
Olives; had you told me that I muſt work out my 
own Salvation with Fear and Trembling, and not to 
depend on any other than the Aid and Aſſiſtance of 
Grace and the Holy Spirit, to help and ſtrengthen 

my own fincere and hearty Endeavours, in the dili- 
gent Uſe of the Means of Grace, I might have la- 
boured to avoid my preſent Doom ; but, inſtead of 
this, you flattered me with falſe Hopes of the extra- 
atu- 
ral Powers and Privileges of the Holy Ghoſt, with 
being as full of the Spirit as the holy Apoſtles were; 
you daily and conftantly preached theſe Things unto 
me ; your almoſt conftant Subject and Theme were 
theſe, and Juſtification by Faith alone, without the 
Works of Evangelical Obedience ; nay, you told me, 
that God does not give juftifying Faith to the Righ- 
reous, or to thoſe that are prepared and diſpoſed to 
receive his Favours, but to the Wicked and Ungod- 
ly, who never did any one good Thing, but every 
Thing that deſerved Death and Damnation: [See 
Mr. Weſley's Appeal, in the Place before referred to} 
[ therefore neglected, nay, I deſpiſed all good Works, 
thinking the more Good I did, the farther (accord- 
ing to this Doctrine) I was from, and the more indiſ- 
poled and unfit to receive juſtifying Faith; I took a 
ſtrong Confidence and Preſumption for Faitn, and 
every Impulſe of my own heated Imagination for the 
immediate Dictate of the Holy Ghoſt ; 1 thereupon 
became ſpiritually proud, ſipercilious, and an uncha- 

ritable Cenſurer of my Brethren, that were not of my 


way 
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way of thinking, and I looked upon them as no 
Chriſtians; but now, alas! notwithſtanding all my 
Confidence and Aſſurance, I am doomed to everlaſt- 
ing Miſery, and this occafioned by your flattering my 
Pride and Vanity, and filing me with a Mouthful 
of Moon-ſhine. 

Tnus, Sir, you ſee how eaſy a Matter it is to re- 
tort Mr. Shirley's Repreſentation back upon himſelf 
and his Maſters; with this Difference, that his Re- 
preſentation is only founded upon his own falſe and 
uncharitable Cenſures, but mine upon the publick, 
notorious, and avowed DoCtrines and Principles of the 
Methodiſts. | | 

AND now, Sir, I am afraid I have tired your Pa- 
tence with this long Letter, which I am perſuaded 
contains nothing but what occurred to your own good 
Senſe and Judgment, upon your firſt reading Mr. 
Shzrley's Sermon; but as I promiſed to give you my 
Sentiments of it, I was willing to give it a thorough 
Examination, and do hope and deſire, that if any 
Thing has dropped from my Pen which 1s not ac- 
cording to ſound Doctrine, you will be fo kind as to 
let me know it with the Freedom and Sincerity of a 
Brother and a Friend; Humanum eſt errare, and no 
Man is infallible; the greateſt Defect, Iapprehend, is, 

that you will find Fault with the Prolixity of it, and 
indeed it is what I defigned at firſt as much as might 
be to avoid ; but I know not how it has ſtole upon 
me inſenſibly, it is my Foible, but I hope a pardona- 
ble one, as it is confeſſed and acknowledged. I have 
no Sort of Prejudice to Mr. Shirley, I wiſh him all 
the Happineſs he can deſire, and am only ſorry that 
he does not take the truly Chriſtian and pacifick Ad- 
vice of his Curate in his Letter of the 24th of July; 
for how much ſoever he deſpiſes his Youth, yet I aſ- 
fure him, it would be no Sort of Shame or Reproach 
for him to learn from hum : St. Peter humbly and pa- 
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tiently bore the Reproof of St. Paul, though he was 
reckoned his Superior in Age, and of a longer Stand- 
ing in the Apoſtolick College; I wiſh Mr. Shirley 
may follow his Example. I am, 


. Reverend and worthy Sir, 
Hollymount, 
Decem. 3, Your very affectionate Brother, 
1758. | 
And moſt humble Servant, 


JAMES CLARK. 
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